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01 Chapter 1 

Verse 1
This chapter has one of the most impressive calls to righteousness in the whole Bible (Zechariah 1:1-6), and the first two of eight remarkable visions: (1) that of the horsemen in the myrtle grove (Zechariah 1:7-11), with the divine interpretation of the vision (Zechariah 1:11-17), and (2) the vision of the four horns and the four smiths, including its divine interpretation (Zechariah 1:18-21).

Despite the purpose of Zechariah's prophecy being that of conveying comfort, consolation, and encouragement to the frustrated and depressed remnant of once-mighty Israel who had made their way back to Jerusalem following the seventy years of captivity, the prophet quite properly began with a stern call to repentance, reaffirming the eternal principle of God's truth that the divine favor is absolutely inseparably linked to faithful, godly living. Every generation needs this truth reinforced in the popular mind. The loving grace of God, of course, is free; but a sensuous, irreligious life is the forfeiture of God's grace and mercy. "Faith only" as a valid claim upon heavenly mercy is only a fool's nightmare.

Zechariah 1:1
"In the eighth month, in the second year of Darius, came the word of Jehovah unto Zechariah the son of Berechiah, the son of Iddo, the prophet, saying."
Eighth month ... second year of Darius ..." The eighth month was called Bul before the captivity,[1] and also Marchesuan, according to Josephus.[2] It corresponds to our October-November and was a rainy season. Darius was Darius the Great, grandson of Cyrus the Great who issued the decree for the end of the captivity. His second year is identified as 520 B.C. This was only about two months after Haggai issued his prophecy.

Came the word of Jehovah ..." A number of Old Testament books begin with this statement, including: Hosea, Joel, Jonah, Zephaniah, Micah, etc. This is an affirmation of Zechariah's authority and commission as a deliverer of the Word of God himself to his people. It is not correct, therefore, to interpret Zechariah's messages as if they were merely the words of the prophet. Many comments on the sacred Canon are worthless because they do not take this into consideration.

Zechariah the son of Berechiah, the son of Iddo, the prophet ..." In Jewish genealogies, they were' sometimes abbreviated by skipping some names, as evidenced by the genealogy of Jesus in Matthew 1, and in the case of Jehu, the son of Nimshi (1 Kings 19:16), who is called Jehu, son of Jehoshaphat, the son of Nimshi (2 Kings 9:2,14). On account of this, there should be no question that "Zechariah, the son of Iddo" (Ezra 6:14) is also a true reference to the author of this book. Baldwin pointed out that this is the "simplest explanation and one that requires no alteration of the text."[3]
The sudden resurgence of activity by the Jews in the rebuilding of their temple which appears both in Haggai and in Zechariah came about because of the neglect of the project by the central government founded by Cyrus the Great, a neglect which began with the death of Cyrus and extended throughout the reign of Cambyses his successor. This neglect came to a sudden end with the accession of Darius the Great who renewed the project with all diligence (Ezra 6:11-12). Thus, there were two good reasons why the prophet dated his epistle from a point in the reign of Darius. First, God's people were politically subject to his authority, and second, he was an ally and benefactor of it.

Verse 2
"Jehovah was sore displeased with your fathers. Therefore, say thou unto them, Thus saith Jehovah of hosts: Return unto me, saith Jehovah of hosts, and I will return unto you, saith Jehovah of hosts."
The appropriateness of this call to repentance was stressed by Matthew Henry thus:

"Before he published the promises of mercy, he published calls to repentance, for thus the way of the Lord must be prepared. Law must first be preached, then the gospel. He preached what was plain and practical, for it is best to begin with that."[4]
Robinson called these verses "the keynote of the entire book, and one of the strongest and most intensely spiritual calls to repentance to be found anywhere in the Old Testament."[5]
Some have professed surprise that Zechariah called for repentance from the same group of people that Haggai, only two months previously, had assured by the promise of the Lord that, "I am with you" (Haggai 1:13). But, as Leupold observed:

"Every repentance is imperfect at best. A godly life, in a sense, consists of perfecting repentance. Thus what Zechariah claimed was also true. Israel needed to return with more sincere devotion if God's promises for the future were to become a reality."[6]
Jehovah was sore displeased with your fathers ..." This is an instance of the American Standard Version being no improvement upon the old version (Douay Version) which has, "The Lord hath been exceeding angry with your fathers." Some theologians are very tender about ascribing anger to the God of heaven; but the scriptures of both testaments bluntly proclaim it. As Ellis pointed out, "The anger of the Almighty is not as inconsistent with the New Testament as some suppose."[7] See Romans 1:18-32; 2:4; and Ephesians 2:3. "The word employed here describes a consistent element in God's nature as contrasted with a momentary or temporary indignation."[8]
Saith Jehovah of hosts ..." The solemn, holy name of Almighty God is joined to this admonition in Zechariah 1:3, no less than three times, indicating the extremely sacred authority behind Zechariah's message.

Verse 4
"Be ye not as your fathers, unto whom the former prophets cried, saying, Thus saith Jehovah of hosts, Return ye now from your evil ways, and from your evil doings: but they did not hear nor hearken unto me, saith Jehovah."
This verse affords an excellent view of the honor and esteem in which the prophets prior to the times of Zechariah were held.

"The authenticity of earlier prophets is endorsed by the fulfillment of what they predicted and by the testimony of the Lord as he speaks through the contemporary prophet (Zechariah)."[9]
Be not as your fathers ..." "Absurd are they who follow the ignorance of their fathers, pleading inherited custom as an irrefragable defense."[10] Every kind of religious error ever known on earth is still being perpetuated by people who blindly follow the customs and religious prejudices of their ancestors.

Verse 5
"Your fathers, where are they? and the prophets, do they live forever?"
In this, Zechariah is preparing to answer an objection which the prophet anticipated. Both the fathers and prophets of the former era were long dead and removed from current affairs; and some were probably prepared to raise the question of "What has all that got to do with us?"

Before leaving the passage, Matthew Henry's pertinent comment or, the passage (out of context) is noted:

"Where are they? Those who lived and died in sin are in torment; and we are warned by Moses and the Prophets, and by Christ and his apostles to look to it that we come not to that place of torment (Luke 16:18,29). Those who live and die in Christ are in Paradise; and if we live and die as they did, we shall be with them shortly, with them eternally."[11]
Verse 6
"But my words and my statutes, which I commanded my servants the prophets, did they not overtake your fathers? and they turned and said, Like as Jehovah of hosts thought to do unto us, according to our ways, and according to our doings, so hath he dealt with us."
But my words and my statutes ..." This thought contrasts with the ephemeral nature of the lives of the fathers and the prophets just mentioned. The argument is that, although the men who spurned the words of God uttered by the prophets were at that time long dead and gone, the word of the Lord was still living and active. Furthermore, the sinful generation who had rejected God's Word, confessed at last the justice of God's dealing with them and testified to the truth of all that God had said through his prophets.

And they turned and said ..." The whole sinful generation did not "turn to God"; and Zechariah made no such claim here; but it is an unquestionable fact that many did turn. For countless thousands of them, there was never any opportunity for them to turn, as they were enslaved, murdered, carried away as captives, starved, mutilated, or beaten to death; but some of the people, called everywhere in the prophets "a righteous remnant," did turn and seek the Lord with all their hearts. Those who at last returned to Jerusalem after the captivity ended are proof enough of that. Morgan listed the returnees as follows:

"Of the priests, 4 courses out of 24; Levites, only 74 individuals; singers, only 128 out of the family of ASAPH: gate-keepers, only 139; helpers, only 392; of the people, 200,000; slaves, 9337."[12]
And they turned ..." The obvious facts noted above did not prevent the radical challengers of God's Word from alleging a contradiction here with Zechariah 1:4 which says the people did not turn. Sellin went so far as to claim this "contradiction" as "a piece of nonsense."[13] Such allegations are indeed "nonsense?" Especially distressing is the attitude of some of the writers in the Interpreter's Bible. D. Winton Thomas, for example, stated that this verse "contradicts what is said in Zechariah 1:4, and is probably a later editorial edition."[14] If such a comment is sincere, it obviously springs out of a failure to understand what the sacred text plainly teaches.

"Did they not overtake your fathers ...?" Men may deny God's Word and try to run away from it, but it always overtakes them. The word here, according to Unger, "The Hebrew root of the word here rendered `overtake' means to reach, or catch up with."[15] The true meaning appears in Deuteronomy 19:6, "Lest the avenger of blood pursue the slayer and overtake him, because the way is long, and slay him."

The nostalgic Psalms which came out of the Babylonian captivity are more than sufficient to show how genuine and sorrowful was the repentance of the more spiritually discerning among the captives. "Thus God was glorified even in their abasement and discomfiture."[16] Keil identified the scriptures that show the penitential attitude of the exiles as Lamentations 2:17; Daniel 9:4ff; and Ezra 9:6ff.[17]
This verse concludes the introductory call to repentance.

Verse 7
"Upon the four and twentieth day of the eleventh month, which is the month Shebat, in the second year of Darius, came the word of Jehovah unto Zechariah the son of Berechiah, the son of Iddo, the prophet, saying."
The time indicated here was exactly five months after the rebuilding of the temple had been resumed (Haggai 1:15), and Keil thought that, "The choice of the day for the divine revelation to Zechariah was evidently connected with that."[18] This was also some two months after the last message of the prophet Haggai.

See under Zechariah 1:1, which except for the date is the same as this verse. Perhaps the reason for such a formal beginning being used twice is that the first (Zechariah 1:1) pertains to Zechariah's call as a prophet, and this (Zechariah 1:7) pertains to the particular series of visions beginning here. All of these visions came within a single night, "two full months after Haggai's last message (Haggai 2:10) it is February, 519 B.C."[19]
Verse 8
"I saw in the night, and, behold, a man riding upon a red horse, and he stood among the myrtle trees that were in the bottom; and behind him there were horses, red, sorrel, and white."
I saw in the night ..." Although it was night, the prophet made it clear throughout that he was not asleep. It was no dream that he "saw" but an objective vision that he observed, whether by literal eyesight or some inner power of observation we do not know.

A man riding upon a red horse ..." From Genesis 25:30, it is seen that this color is actually a reddish-brown. We are convinced that we should identify the rider here with the angel of the Lord introduced later. Those "behind him" were "those agencies that God employs for the correction and punishment of men: war, fire, and victory on his part."[20] The function of these agencies is not outlined in the vision, the "patrol" upon which they had been engaged being but a fraction, no doubt, of their total utility in the economy of God. The effect of such a view of the legions of supernatural beings engaged in doing the will of God would be one of amazement and encouragement. It is impossible not to find in Revelation 6 a more detailed and expanded vision of these same agencies, the very same figure being employed. Nor should it surprise us a little later in the vision to find that the Angel of the Covenant, Christ himself, controls and directs this vast resource of Divine power; for in Revelation, it is Christ himself who leads the van, riding upon a white horse! (See my commentary on Revelation, p. 135f.)

That school of interpreters which has abandoned all objective standards and launched out into the "deep" of their own subjective imaginations in order to "discover" the meaning of Biblical passages (!) offer some bizarre opinions. For example, McFadyen, explained this horse-vision as having been suggested to the prophet's mind, "by the sight of Persian cavalry scouts!"[21]
"Nothing in the text or the fact portrayed is in the least at variance with the claim that the thought as well as the form in which it was cast was given by God."[22]
This prophecy is important, millenniums after it was given, solely because Almighty God is believed to be the author of it. A revealing glimpse of eternal realities is afforded by what God showed to Zechariah.

Myrtle trees that were in the bottom ..." This tree, famed for its fragrance, was once abundant in Palestine. Pusey thought that the lowly character of the tree and its sweet odor suggested such qualities later revealed in God's Church and characteristic of his true people in all ages.

Verse 9
"Then said I, O my lord, what are these? And the angel that talked with me said unto me, I will show thee what these are."
This verse frees us of the burden of trying to puzzle out what is meant by various features of the vision. A supernatural being promised to reveal the meaning, and we would do well indeed to confine our speculations within the boundaries of his explanation.

Verse 10
"And the man that stood among the myrtle trees answered and said, These are they whom Jehovah hath sent to walk to and fro through the earth."
And the man that stood among the myrtle trees answered and said ..." There is a sharp difference of opinion as to whether this person is the same as "the angel of Jehovah" (Zechariah 1:11), but we cannot resist the conclusion that he is indeed the "angel of Jehovah," as indicated by the identifying clause "stood among the myrtle trees" here and in Zechariah 1:11. Keil has stated the reasons for the two identities thus:

"The `angel that talked with me' appears in company with other angels and receives instructions from them (Zechariah 2:5-8). His whole activity is restricted to the duty of conveying higher instructions to the prophet, and giving him an insight into the higher meaning of the visions; whereas the angel of Jehovah stands on an equality with God, being sometimes identified with Jehovah, and sometimes distinguished from him."[23]
Nor should it trouble us that, whereas the "angel that talked with me" promised to show the vision's meaning, it was the angel of Jehovah who spoke and explained the meaning. As Jamieson said: "The angel of the Covenant here gave the reply instead of the interpreting angel to imply that all communications through the interpreting angel came from Him (the angel of Jehovah) as their source.[24]
Verse 11
"And they answered the angel of Jehovah that stood among the myrtle trees, and said, We have walked to and fro through the earth, and, behold, all the earth sitteth still, and is at rest."
The entire horse-company, apparently ridden by angels, are here represented as reporting to the "angel of Jehovah," indicating that everything represented by them was under his control. He is the one who appeared in Zechariah 1:8 "riding a red horse." Some have supposed it is inappropriate for Christ (with whom we identify the angel of the Covenant) to be represented as riding a red horse; but, on the other hand it perfectly fits him who traveled in the greatness of his strength with the garments dyed red, who came from treading the wine-press alone, and whose lifeblood was sprinkled upon his garments (Isaiah 63:1-3). We do not hesitate to identify him as "none other than the Angel of the Presence (Exodus 23:23), Jehovah himself, the Messiah in his pre-incarnate glory."[25]
We have walked to and fro through the earth ..." This is the only function of the great company of horsemen which is mentioned; but, in all probability there were many others that are kept out of view. The four horsemen of the apocalypse in their missions of judgment against rebellious humanity (Revelation 6) could very well be a part of the vast reality glimpsed in this passage.

All the earth sitteth still, and is at rest ..." This should not be interpreted to mean that all was well in the earth, for it was not. What this worldwide patrol signified to Zechariah was that the kind of universal upheaval the Jews at that time were confidently expecting to take place was not happening in any sense. Only a few weeks previously, Haggai had prophesied that, "God would shake ... the heavens and the earth ... and all ... the nations" (Haggai 2:6); and the tiny nation of returnees, discouraged, enfeebled, and depressed were expecting some mighty, cataclysmic revolution that would destroy the Gentile nations and enthrone Israel as rulers of the world. The widespread disorders, rebellions, and defections that threatened the beginning of the reign of Darius the Great, only a few months prior to this prophecy, were viewed by the Jews as the actual beginning of what they expected. Instead, Darius quickly put down all opposition to his authority; and, as events concerned him and his throne, the earth was indeed at rest.

But there is more than this. That very uneasy peace in which Darius the Great controlled the known world of that era was exactly the reason that there were at that time no further impediments to the Jews going ahead and rebuilding their temple. God's people, the old Israel, as they so frequently did, were still thinking of God's kingdom in terms of their wicked state, a thing that God hated, that had never been in God's plan from the first, and the desire for which had led them in their initial, fatal rejection of God from ruling over them. See 1 Samuel 8.

It is apparent that this vision was exactly what Israel needed. First, and preeminently, it corrected a false notion that they had acquired through misunderstanding the prophecy of Haggai. Yet it showed God's innumerable resources to them, and in connection with the accompanying visions, demonstrated that God would still richly bless his people, provided only, that they continually and faithfully served God.

The angel of Jehovah ..." The very fact of this magnificent Person's appearance to one of Israel's prophets must have been a source of the greatest encouragement to God's people. "The Angel of the Lord had not been appearing to men for a long time ... now, after 200 years, he appeared again."[26] He was associated with all of the great victories in Israel's glorious past, including the occasion when he appeared as "The Captain of the hosts of Jehovah" to Joshua at their entering into Canaan. His is the BIG appearance in this vision.

Verse 12
"Then the angel of Jehovah answered and said, O Jehovah of hosts, how long wilt thou not have mercy on Jerusalem and on the cities of Judah, against which thou hast had indignation these threescore and ten years."
Our Lord Jesus Christ appeared in his true character in this Christophany, as an intercessor of the people of God, a function now being fulfilled by him for Christians before the throne of God (Hebrews 7:25). It was like a stroke of lightning at midnight. Israel is not deserted, small and weak as they undoubtedly were; for their mighty champion, the Angel of God's Presence, is pleading their case before the God of all creation!

These threescore and ten ..." The basis of this intercession is that the appointed years of their captivity, the enforcement of sabbaths long neglected, had reached the foreordained termination; it was time for God to hear his people's cry. Furthermore, their punishment had been far more than enough, much beyond what God intended, due to the sadistic cruelty of God's enforcement agencies who had far-exceeded their commission, actually trying to exterminate them, which God had never purposed to do.

Hailey pointed out that there were two periods of seventy years associated with the subjugation of Israel: (1) from the year 606-605 when Nebuchadnezzar annexed Judea to the fall of Babylon to Cyrus the Great who at once ordered the return of the Jews to their land in 536 B.C.; and (2), from the destruction of the Temple in 586 B.C. to the completion of the rebuilt Temple in 516 B.C.[27] It was this latter period which lacked but a little of having expired when this intercession came.

This cry for mercy from the angel of the Lord also provides the key to understanding just how the world sat still and was at rest, as just reported by the heavenly patrol.

"From this cry, it is clear that the peaceful and untroubled state of the world is bad news to some: to captives who await rescue, to slaves who await freedom, to the downtrodden who look for a helping hand."[28]
Verse 13
"And Jehovah answered the angel that talked with me with good words, even comfortable words."
The exact message of comfort and encouragement is not repeated here, only the nature and character of the communication; but that is all that mattered. "The angel that talked with me," as distinguished from the angel of Jehovah relayed to Zechariah the thrilling, comfortable words in the next verse; and they were comforting indeed.

Verse 14
"So the angel that talked with me said unto me, Cry thou, saying, Thus saith Jehovah of hosts: I am jealous for Jerusalem and for Zion, with a great jealousy."
This was a total reaffirmation of God's love for His people. God would never restore Israel's wicked state, which was never in any sense, God's kingdom, but theirs. However, the ancient promises to Abraham and David still remained, and the word of the Lord would yet "go forth from Jerusalem" on the Day of Pentecost when the Gospel Age began.

Zion ..." The use of this term appears to be significant. This was the ancient name (pre-Israelite) of the hill captured by David (2 Samuel 5:7); and, as Baldwin said, "It sometimes stands for the people of Jerusalem in their religious privilege and responsibility."[29] We believe that to be the reason why the term is used here. The true covenant with God on Israel's part ante-dated all the worldly glory of the secular kingdom, having been begun on the basis of promises to Abraham and formalized when God brought them up out of Egypt by the hand of Moses. The entire history of their secular state had been nothing but a tragic detour from the right pathway; and the use of "Zion" in this passage signals God's desire that the people should more perfectly understand the true nature of their sacred covenant.

Verse 15
"And I am very sore displeased with the nations that are at ease; for I was but a little displeased, and they helped forward the affliction."
This is the second basis of the Covenant Angel's intercession, here being relayed to Zechariah by the interpreting angel. God always used pagan nations to punish his people, but in the wretched destruction of Israel, the Assyrians and Babylonians had gone much too far.

I am sore displeased ..." This in itself was the best of good news to the Israelites. From anything they had been able to see, the hostile powers oppressing them were getting away with it; but here is the assurance that they shall receive merited punishment. (See further comment on this clause under Zechariah 1:3, above.)

The nations that are at ease ..." Here is heavenly comment on those nations "at rest" (Zechariah 1:11). Their condition was one of carnal security, confidently asserting itself over the groanings of the enslaved and oppressed. God was displeased with it, to the point of a burning and continual anger, which before long would erupt in the punishment of wicked states.

For I was but a little displeased ..." This is one of the most astounding statements in God's Word. The punishment which God inflicted upon Israel for their rebellion against him was as tragic as anything that can be imagined. Their kings and princes were ruthlessly murdered; tens of thousands of the population were uprooted, deported, enslaved and destroyed; their temple was razed; their possessions parceled out to the conquerors, their women ravished, their little ones dashed to pieces, and their every treasure looted. Why? God was a "little displeased!"

Is not this the same thing that God meant when he compared the utmost agony of the crucifixion of Christ to be but the "bruising of the heel" of the seed of woman? (Genesis 3:15). Contrasted with such a heel-bruise will be the "bruising of the head" of Satan when he and his followers are overwhelmed in the lake of fire; and the same analogy holds here. Severely as God's children were punished, it is but a "little thing" compared to the destruction of the wicked yet to take place. Something far more terrible was laid up in store for those godless states which had ravished God's people. Not only would their peoples and cities be utterly destroyed, but the final rendezvous in hell yet awaits them.

And they helped forward the affliction ..." The inhumanity of the punishing nations God brought against Israel was marked by their efforts utterly to exterminate them. An example of this horrible attitude is to be observed in the Biblical account of Jehu's excessive ruthlessness in the destruction he visited (at God's commandment) upon the house of Ahab and Jezebel. As a result of his greedy and insatiable blood-lust, God destroyed his dynasty.

Verse 16
"Therefore, thus saith Jehovah: I am returned to Jerusalem with mercies; my house shall be built in it, saith Jehovah of hosts, and a line shall be stretched forth over Jerusalem."
My house shall be built in it ..." They are wrong who see in this promise nothing more than the rebuilding of the Jewish Temple. Despite the obvious fact that the Jews understood this to mean exactly that, it is actually open to question whether or not their Temple was even included in this. In all of these visions, God was speaking of that distant day when the righteous BRANCH should appear and build God's true Temple, which is the Church of Jesus Christ (Zechariah 3:8).

My house shall be built ..." actually means that God's purpose of bringing in the Redeemer for all mankind will surely be achieved. All of the sins and apostasies of Israel would not be permitted to nullify that eternal purpose. Perhaps as a concession to people so naturally born to secularism, God also allowed the rebuilding of a Temple which he had not wanted from the first, and which, in the fullness of time, like its predecessor, would be summarily condemned and destroyed by the same God who destroyed the first. In any case, the physical Temple was rebuilt and finished in 516 B.C.

As Unger said:

"This promise had an incipient application to the prophet's times, and supplied the means of encouragement in the construction of the second temple. That application, however, was only partial."[30]
And a line shall be stretched forth over Jerusalem ..." This expression was used in two ways, either for destruction, or for building; but it is in the latter sense that we find it here. It meant that Jerusalem would be rebuilt. A line would be stretched out to measure and identify the streets and begin the process of rejuvenation for the destroyed metropolis.

Verse 17
"Cry yet again, saying, Thus saith Jehovah of hosts: My cities shall yet overflow with prosperity: and Jehovah shall yet comfort Zion, and shall yet choose Jerusalem."
My cities shall yet overflow with prosperity ..." This is not a flat promise that the walled city of Jerusalem shall be rebuilt. Note that "cities" are in view, not merely Jerusalem. The same corresponds with "Jerusalem shall be inhabited as villages without walls" (Zechariah 2:4), making it obvious that there are significant overtones in these visions suggesting the kingdom of Messiah in the age of the gospel.

Higginson split the meaning of the verse, applying half of it (Zechariah 1:17a) to the successful era of the Maccabees,[31] and referring the latter part of it (Zechariah 1:17b) to the times of Christ and the gospel. It appears to this writer that the whole passage, indeed this whole series of eight visions, is principally Messianic, with the lesser fulfillments in the history of secular Israel only tokens of the ultimate reality.

Before leaving this first vision, we would like to point out that it is the Covenant Angel which stands out. We do not therefore call this a horse-vision, nor the company in the myrtle trees, but the dramatic appearance of Israel's ancient champion, the angel of Jehovah.

One other thing. We have scarcely noted the many emendations, rearrangements, omissions, additions, and alterations of the text which have been advocated by the liberal scholars. It is our deep and unwavering conviction that an examination of such operations against the sacred text is a waste of time.

In no case, does the result they arrive at recommend itself as more feasible than does a sober Scriptural exposition of the very text as we find it.[32]
We do not reject legitimate corrections of the text based upon acceptable manuscript authority, but the subjective, imaginative guesses of men who know far less about the word of God than is generally supposed, we feel privileged to reject with impunity.

Verse 18
"And I lifted up mine eyes, and saw, and behold four horns."
We do not hesitate to identify these horns as "the powers of the world, which rise up in hostility against Judah and hurt it."[33] "Horns" when used figuratively, typify power and strength; and in Daniel 8:3, they specifically stand for mighty world powers. Leupold appeared to back away from this interpretation, saying, "The difficulty would be to pick out the four powers that have scattered Judah.[34] We do not consider that a difficulty. These four horns correspond to the great scarlet beast that the apostle John saw rising out of the sea (Revelation 13). The horns here correspond exactly to the first four heads of that beast, despite the fact of different metaphors being used. We identified the seven heads of the sea beast as: Egypt, Assyria, Babylon, Medo-Persia, Greece, Rome, and the religious tyranny that succeeded Rome. In each case, the great monolithic "head" of the beast was a persecuting power against God's people and enjoyed worldwide authority. At the time Zechariah wrote, the Jews were living in the times of the fourth of these seven monolithic enemies of God's peoples; and indeed they (in a collective sense) were the powers that had devastated, scattered, and destroyed Israel. How appropriately therefore were these four great world powers identified as "horns" enemical to the people of God. No other understanding of these horns fills the bill exactly as does this interpretation.

Higginson affirmed that they might mean "danger on every side"[35] just as we might speak of the four points of the compass; but as Keil noted, "The number four here does not point to the four quarters of heaven."[36] There was no danger to Israel front any quarter except from the capital of the Medo-Persian government. The error of some interpreters here is that of trying to make the horns represent dangers to Israel in Zeehariah's time; but there is a much wider sweep to his prophecy than that.

The great 19th century scholar, Adam Clarke, identified these horns perfectly, as, "The Egyptians, the Assyrians, the Chaldaeans, and Persians."[37] Gill and other writers hesitate to accept this explanation, because it was the Medo-Persians who overthrew the Babylonians and sponsored the return of the exiles to Jerusalem.[38] Although that is true, such an attitude was characteristic of the fourth horn only at the outset. It was precisely this power that eventually plotted the murder of every Jew in the empire and the confiscation of all their wealth through the wicked devices of Haman, a threat so serious that it required the intervention of God Himself to prevent it. That one event entitles them to be classified with the others as the powers that "scattered Judah."

Ironside identified the four horns as Babylon, Medo-Persia, Greece, and Rome;[39] and, although those four powers were of the same character as all the other "heads" of the scarlet colored beast, two of them had not appeared upon the stage of history when Zechariah was written. It seems more logical to see the first four of the "seven heads" here instead of the "third, fourth, fifth, and sixth."

The horns of this vision represented powers that had scattered Judah; but, as Pusey pointed out, Judah was never threatened by four great powers moving simultaneously; and, from this, he properly concluded that the horns represent successive world-powers that were hostile to the people of God.[40] This appears to us to be absolutely correct.

Verse 19
"And I said unto the angel that talked with me, What are these? And he answered me, These are the horns that have scattered Judah, Israel, and Jerusalem."
Despite the fact of "Israel" being omitted in the LXX, it is best to read the text as it stands in the American Standard Version. The New English Bible and others follow the Septuagint (LXX) in omitting it, based upon the supposition that Zechariah would not have been much concerned over the scattering of Israel (the northern kingdom) which had taken place such a long while previously to the scattering and deportation of Judah; but this is another error deriving from the failure to read the prophecy as God's Word, not Zechariah's. The thing in view here is the scattering of the whole Israel (both Judah and the northern kingdom). Joyce Baldwin discerned this accurately:

"The Hebrew, which is supported by the Qumran Greek text, should be allowed to stand (leaving both "Israel" and "Judah" intact in the passage). Zechariah has in mind the whole people scattered in exile, just as he considers the whole pagan world responsible for the scattering."[41]
This passage properly understood thus strongly supports the interpretation of the "horns" advocated under Zechariah 1:18, above. The whole Israel of God throughout its entire history had been viciously opposed by the great world powers: Egypt, Assyria, Babylon, and shortly after Zechariah's times, by Medo-Persia; therefore, Medo-Persia must be understood as the fourth horn.

Watts also discerned another good reason why both the names of Judah and Israel are used here. Judah, at this point in history, was the only Israel.[42] Ephraim (the northern kingdom) never had any lawful right to the title "Israel"; and after their total destruction as a kingdom, the title naturally reverted to the lawful holder of it.

"`Jerusalem' picks up the claim to the mercies of David and the election of `Zion.' When Judah is defined in terms of Israel and Jerusalem, it is understood that she is the heir to the promises to Abraham, Moses, and David."[43]
Before leaving Zechariah 1:19, it should be observed that "the angel that talked with me" is here said to explain the meaning of the horns; but this is due only to the brevity of the account. It was established in Zechariah 1:13, that the Covenant Angel himself is actually the source of communications relayed to Zechariah by the interpreting angel.

Verse 20
"And Jehovah showed me four smiths. Then said I, What come these to do? And he spake, saying, These are the horns that scattered Judah, so that no man did lift up his head; but these are come to terrify them, to cast down the horns of the nations, which lifted up their horn against the land of Judah to scatter it."
Four smiths ... these are the horns ..." What a dramatic depiction of the rise and fall of nations. Assyria was the "smith" that ruined Egypt, and Assyria was also the "horn" that scattered Israel; and Babylon was the "smith" that ruined Assyria, but Babylon was also the "horn" that destroyed and scattered Judah; and Medo-Persia was the "smith" that destroyed the horn of Babylon; but in time Medo-Persia also, itself now become a persecuting horn, was destroyed by yet another "smith" not visible in this prophecy, but certain, in time, to come, nevertheless.

Great, monolithic world governments carry within themselves the seeds of their own destruction, a fact discernible here in the "horns" that were also described as "smiths."

In line with a great many current interpreters, Hailey described efforts to identify the four horns and smiths with the world powers of, "Assyria, Egypt, Babylon, and Medo-Persia, as futile. The four stand for all the world powers who have scattered God's people."[44] However, when properly understood merely as different "heads" or manifestations of the great scarlet beast of Revelation 13th chapter, it is dramatically clear that these actually are "all of the world powers" that ever lifted themselves up against God's people.

The purpose of this brief, but powerful, vision of four horns and four smiths was "To show to the people of God, that every hostile power of the world which has risen up against it, or shall rise up, is to be judged and destroyed by the Lord."[45] Such a revelation was no doubt a source of inexhaustible comfort and encouragement to the people of God.

02 Chapter 2 
Verse 1
This chapter has the vision of a man with a measuring line, a vision which is number three in a series of eight. Evidently, the purpose of this vision was merely to suggest, rather than to demonstrate, the dimensions of the Jerusalem to be measured, as no measurements appear to have been either made or delivered to the prophet.

In this vision, the meaning of it was given by Zechariah in the last half of the chapter (Zechariah 2:6-13). The Jerusalem which is revealed is not the physical Jerusalem at all, but the unlimited and glorious Jerusalem which is "above, which is our mother" (Galatians 4:26). As in all the other visions, there are the most definite Messianic implications in it.

Zechariah 2:1
"And I lifted up mine eyes, and saw, and, behold, a man with a measuring line in his hand."
The purpose here, evidently, is to suggest the dimensions of Jerusalem, not to determine them. No measuring was done.

"A man with a measuring line ..." It is usually agreed among commentators that this person was actually an angel of God, some even declaring him to be the angel of the Covenant. This Biblical method of introducing an angel as a "man" is used rather extensively, as for example, when the angels who visited Lot prior to the destruction of Sodom were called "men" (Genesis 18:2). However, we must reject the identification which would make him the angel of the Covenant, a being who was always more specifically designated.

There are quite a number of these "measuring line" scenes in the Bible. See Ezekiel 40:3; Revelation 11:1; 21:15,16.

Dummelow and other scholars make the "man" here to be the same as "the young man" in Zechariah 2:4;[1] but there is no reason for this. See under Zechariah 2:4.

Verse 2
"Then said I, Whither goest thou? And he said unto me, To measure Jerusalem, to see what is the breadth thereof, and what is the length thereof."
This emphasizes the purpose of the vision, the portrayal of the unlimited, glorious extent of God's city. This was not done by the announcement of any dimensions, but by a heavenly interruption that revealed the utter impossibility of measuring the city. No attempted "measuring" ever took place.

"To measure Jerusalem ..." That this is impossible of any application whatever to the physical Jerusalem is clear enough from the fact that the indicated greatness of it far surpasses anything that could have ever been true of the literal Jerusalem. This is also clear from the Messianic overtones that dominate the whole chapter.

Verse 3
"And, behold, the angel that talked with me went forth, and another angel went out to meet him, and said unto him, Run, speak to this young man, saying, Jerusalem shall be inhabited as villages without walls, by reason of the multitude of men and cattle therein."
"Speak to this young man ..." It is perfectly clear that the person indicated by this is not an angel of God, a fact inherent in the indication of his age. "Young is inapplicable and unapplied to angels, who have not our human variations of age, but exist, as they were created."[2] Therefore, we understand this as a reference to Zechariah himself. After all, Zechariah is the only one who had requested information about any of these visions; and to suppose that the young man was an angel would do violence to that basic factor in all of these visions.

Seeing this young man as the prophet instead of making him into another angel also avoids another error, namely, that of supposing one of God's angels to have been ignorant of God's counsels[3] and thus desiring to measure Jerusalem but being stopped from doing so. There is no way that such an explanation is reasonable.

Failure to understand the "young man" as the prophet Zechariah leads to a multitude of unsupported "guesses," none of which has ever received universal support:

The foolish Mormon conceit which makes this young man to be Joseph Smith, the pseudo-prophet, and the angel to be Moroni, who reveals to him the golden plates of the book of Mormon.[4]
The young man is typical of the rising generation, more eager for city walls than for the Temple.[5]
The young man in the vision represents those Jews who thought only of physical Jerusalem.[6] The young man is the angel of Zechariah 2:1.[7]
"The young man" therefore represents the average opinion of that day.[8]SIZE>

Take your choice; but it seems impossible to this writer that the young man could possibly be anyone except Zechariah himself. As Unger expressed it, "If the allusion is not to Zechariah, it can be to no other; for angels are ageless, and it would be pointless to describe an angel as a youth."[9]
In addition to all of the above considerations, the basic purpose of these visions was to convey information to God's people through Zechariah; and, inasmuch as "the young man" was represented in this passage as receiving that information, it is safe to conclude that he indeed is that prophet. The vision definitely is not a means of God's correcting some erring angel!

"Jerusalem shall be inhabited without walls ..." This never applied to the literal Jerusalem, except for part of a century before the people were able to rebuild the walls. The simple meaning is that God's eventual city, as realized in the Church of Jesus Christ, shall not be a fortified citadel, but a worldwide fellowship that no walls could limit or contain.

Verse 5
"For I, saith Jehovah, will be unto her a wall of fire round about, and I will be the glory in the midst of her."
As Ellis stated it. "This is one of the greatest texts of the Old Testament."[10] It is the Old Testament equivalent of the blessed promise of Jesus, "I will be with you always, even unto the end of the world" (Matthew 28:18-20). The blunt meaning of the vision is simply this: God's real people do not need any walls, the holy presence of Almighty God is all that the true Israel needs, whether applied to the ancient Israel or the new Israel in Christ. As Leupold also understood it, "Zechariah is speaking of the ideal Jerusalem, the church, and of an ideal dwelling in her, membership in the church of God."[11]
In Zechariah 2:6-13 in the remaining part of the chapter, the teaching is announced by Zechariah "in the name of Jehovah," the intervening transfer of the teaching via the "angel that talked with me" being bypassed. In its totality, the message of Zechariah is to be understood as God's Word first to Isarel of old, and in a larger frame of reference to the glorious church of the future, and to all mankind. In studying this passage, care should be exercised to avoid falling into the critical booby-trap that would make Zechariah the author of these admonitions instead of the Lord. It is not as Mitchell alleged that, "Zechariah puts into the mouth of Jehovah the promise, `I will come and dwell with thee,'"[12] or that, "He makes Yahweh promise to be `a splendour in the city'!"[13] We consider such "interpretations" to be little short of blasphemy. The opposite is the truth, that God puts the words of this prophecy into the mouth of Zechariah.

Verse 6
"Ho, ho, flee from the land of the north, saith Jehovah; for I have spread you abroad as the four winds of heaven, saith Jehovah."
"Saith Jehovah ..." This expression, repeated twice, identifies the message as originating with God Himself, not with the prophet Zechariah. To reject this is to reduce Holy Scripture to the status of any other book. If such a thing is really true, why do the critical commentators bother with it? If Zechariah is only an ordinary book, it doesn't make any difference what he said.

"Flee from the land of the north ..." This means "flee from Babylon"; and while Babylon did not actually lie in that direction, the traveler either to or from that city was compelled to use the road leading north, which made a great arc around the desert that lay between. This became therefore a traditional expression referring to Babylon as "the north." It was by the northern route that Chaldaean invaders came to Jerusalem.

The reason for this exhortation was:

"A great number of the exiles had remained in Babylon, having established themselves there according to Jeremiah 29:5, and grown rich. They are now called upon to flee from their adopted country."[14]
The reason for this plea was twofold: (1) They were in eminent danger of adopting the philosophy, life-style, and even the gods of Babylon. They were in a most dangerous and precarious situation. (2) Babylon itself was not destined to escape the punishment which God would send upon that wicked and dissolute city. It would be only a few years before powerful foes would utterly destroy the place.

"I have spread you abroad ..." The dispersion of the Jews at the time of events leading to the Babylonian captivity had been most extensive; and the simplest way to view this passage is as a reference to that fact. Some would make it refer to the prosperous expansion of Israel, but this appears to be incorrect.

Verse 7
"Ho Zion, escape thou that dwellest with the daughter of Babylon."
"Escape thou ..." This is a feeble substitution for the dramatic words of the KJV, "Deliver thyself, O Zion ..."; and one may well question the reason for the change. "Delivering oneself" is a perpetual principle in God's economy of salvation, and the grand imperative of all ages. It found utterance upon the first day of the gospel age when Peter admonished his Pentecostal audience, "Save yourselves from this crooked generation" (Acts 2:40). A way of escape had been provided for the captive people of God, and their homeland was available to them; but whether or not they ever reached it depended upon them. They would have to cut the ties that held them in Babylon and return to Jerusalem. Needless to say, there were many thousands of them that never got around to doing it. In exactly the same manner today, God's grace has provided salvation for all men, but whether or not men receive it depends absolutely upon their response to the divinely imposed terms of the gospel.

"Escape ... from Babylon ..." has a deep spiritual import also, despite the primary application to the Jewish captives in literal Babylon. Babylon stands in all ages for the wicked city of the world, for spiritual darkness and rebellion against God. The Lord's people are perpetually warned to "Come out of her, my people," that ye have no fellowship with her sins, and that ye receive not of her plagues" (Revelation 18:4).

The RSV changed the wording of this verse, based upon scholarly opinion that, "Zion is an accusative of direction, and not a vocative."[15] Nevertheless, it is still God's true "Israel," or Zion who was commanded to escape to Zion! The change is a doubtful improvement.

Verse 8
"For thus saith Jehovah of hosts: After glory hath he sent me unto the nations which plundered you; for he that toucheth you toucheth the apple of his eye."
The fact of Jehovah's reference to himself in this passage as the one sent is due to the speaker's actually being the angel of the Covenant, called Jehovah here, as is appropriate; but the identity of the angel being actually different from that of Jehovah himself is apparent in the second clause where the third person appears in the reference to "his eye." This is an amazing revelation regarding the covenant Angel, equal with God, but nevertheless subordinate in the matter of his being "sent" to the people who had plundered Israel, the Gentiles.

"After glory hath he sent me ..." The scholarly struggles with this clause are amusing. Thomas rendered it "whose glory has sent me";[16] Mitchell thought there was a time-reference in it, "after the glory (vision), he sent me";[17] Baldwin preferred: "with insistence he sent me";[18] Ironside thought "after the glory" meant "after the apocalyptic appearing of Jesus Christ";[19] and there are a number of other remarkable suppositions. Presumably, none of the learned men who adopted such bizarre meanings of a simple clause had ever experienced such a thing as being "sent to the well after a bucket of water !" We are thankful that a number of commentators had no trouble at all with the passage:

"After" in this case means "in search of" the glory.[20]
It means "sent to get glory over the heathen."[21]
It means to "get glory from the heathen."[22]
It means that "God will send the Messiah for the vindication of his glory."[23]
It means, "to win glory, by bringing judgment upon Babylon."[24]SIZE>

Verse 9
"For, behold, I will shake my hand over them, and they shall be a spoil to those that served them; and ye shall know that Jehovah of hosts hath sent me."
The action of God's shaking his hand over a nation was a signal of their punishment and destruction (Job 31:21; Isaiah 11:15; 19:16).

"They shall be a spoil to those that served them ..." This does not mean that the captive Jews would rule over Babylon; but that some power at the moment subjected to that power would rise and overthrow them. Thus Egypt was overthrown by Assyria; Assyria by Babylon; Babylon by Medo-Persia; Persia by Greece; Greece by Rome, etc., etc. Thus Adam Clarke explained the passage, "As the Babylonians to the Medes and Persians; and so of the rest in the subversion of empires."[25] Every great world power carries within itself the basis and the certainty of its own eventual destruction.

Verse 10
"Sing and rejoice, O daughter of Zion; for, lo, I come, and I will dwell in the midst of thee, saith Jehovah."
The glory of God's people is ever that of his presence among them. Although typical in the experience of ancient Israel, in whom God's presence was manifested, it was but a feeble and inadequate type of God's holy Spirit indwelling the Lord's Church. The many sins and rebellions of the people were continual impediments. The promise here overreaches the fate of earthly Jerusalem and applies gloriously to the Church of Jesus Christ. "This was fulfilled in the coming of the Holy Spirit to live in the Church."[26]
It is a gross error to apply this passage as if it meant Jesus would appear physically and personally in Jerusalem and reign during a millennium on earth from that literal city. Nor can there be any accuracy in the notion that: "This prophecy was fulfilled when Zerubbabel completed and consecrated the Temple in 516 B.C."[27] There is no evidence whatever that God in any sense ever dwelt in the Second Temple; and even the first was contrary to the will of God in significant particulars. "Josephus regarded the building works of Herod Agrippa as its literal fulfillment";[28] but we believe all such "fulfillments" were as nothing compared to the glorious realization of these wonderful promises in the worldwide glory and success of the church of Jesus Christ throughout this whole dispensation of the grace of God. It is tragic that many scholars never seem to catch on to the magnificent Messianic thrust of this marvelous chapter.

Mitchell, for example, allowed only that Zechariah was "attempting" to predict the future, alleging that what he predicted never came to pass. "The prophecy does not harmonize with conditions either before or after the time of the prophet! The city did not prosper as he expected."[29] One may only pity the spiritual blindness that underlies so bold and inaccurate a declaration. The incredibly beautiful and impressive truth that salvation from sin and the gift of eternal life are now available to every one on earth who will receive and obey the gospel of Christ and the equally astounding truth that men all over the world, in every nation on earth, are taking God at his word and receiving life are but tokens of the colossal, earth-shaking fulfillment of this prophecy. Jerusalem (in the spiritual sense) is indeed greater than any wall seeking to contain her. Her prosperity exceeds anything else ever known on the planet earth.

Verse 11
"And many nations shall join themselves to Jehovah in that day, and shall be my people; and I will dwell in the midst of thee, and thou shalt know that Jehovah of hosts hath sent me unto thee."
The Redeemer himself speaks here; and his words have come to pass on a scale so fantastic that, even if Zechariah had fully understood the implications of his prophecy, he could scarcely have believed it.

"In that day ..." is a phrase often associated in the prophecies with "the times of the Messiah." Such an expression positively identifies the whole passage as Messianic.

"Shall join themselves to Jehovah ... shall be my people ..." This mingling of third person and first person declarations is similar to that found in Zechariah 2:8,9, "His eye ... I will shake." In all such instances, God is the speaker and the person spoken of, that is, both the third person and the first person. This gives a very amazing effectiveness as used in connection with declarations of the covenant Angel.

Verse 12
"And Jehovah shall inherit Judah as his portion in the holy land, and shall yet choose Jerusalem."
"This is the only time in Scripture where Palestine is called the holy land";[30] however, not even this is to be taken literally. Palestine is the holy land in that it was the location on earth where the Son of God appeared in his first Advent, where he suffered, where he gave his life a ransom for all, where he was crucified, and where he commissioned the apostles to go forth into all the world with the life-giving message of salvation. It is the holy land in that sense that "The word of the Lord" did indeed go forth from Jerusalem as stated again and again by the holy prophets. It is the holy land because Jesus' church began there, the first of the martyrs bled there, and because the earthly Jerusalem is typical of a heavenly reality, "the Jerusalem which is above, which is free, which is our mother" (Galatians 4:26). It is the holy land in the sense that Jesus rose from the dead in that city; there he appeared to his foreordained witnesses; there many of his most wonderful deeds were done; and there was fulfilled to the letter his sentence of death upon Jerusalem, including the ruin of the Temple, and the destruction of her people, "because they knew not the time of their visitation."

Aside from the considerations above, Palestine is not any more holy than any other place of real estate on the face of the earth. As a matter of fact the literal Palestine was utterly, completely, and finally rejected by Almighty God. "The mountain of Jehovah's house" unto which the nations shall flow (Isaiah 2:2-4) is not a literal place at all. "We are come to Mount Zion, the heavenly Jerusalem":

"Ye are come into Mount Zion, and unto the city of the living God, the heavenly Jerusalem, and to innumerable hosts of angels, and to God the judge of all, and to the spirits of just men made perfect, and to Jesus the mediator of a new covenant, and to the blood of sprinkling that speaketh better things than the blood of Abel (Hebrews 12:22-24)."

Thus the truly "holy land" is wherever God may be found dwelling in the hearts of those who love him. Without that determinative factor, not even the hill of Calvary would be holy.

"Shall yet choose Jerusalem ..." "This points to Christ as King of the spiritual Zion."[31]
Verse 13
"Be silent, all flesh, before Jehovah; for he is waked up out of his holy habitation."
This is an idiomatic expression. We may not suppose that any prophet of God ever believed that God would go to sleep and neglect his people while taking a nap. "He slumbereth not, nor sleeps" was basic information about the Almighty God. The words here mean that a period of apparent indifference on the part of God would be followed by a period of mighty actions supporting and blessing his people. As Deane explained it:

"He had seemed to be asleep when he let his people be trodden down by the heathen; but now, as it were, he waketh and cometh from heaven, his holy habitation, to inflict the threatened judgment upon the nations, and to succour his own people."[32]
"Be silent, all flesh ..." There are two tremendous suggestions here. One is, "Let all the earth worship Jehovah," as in Habakkuk's beloved call to worship (Habakkuk 2:20): "Let all the earth keep silence before him!" The other pertains to the ultimate fate of all flesh to rest eternally in the silent dust. We refer to the universal, deafening silence so dramatically prophesied in Revelation 18. (See the comment on this in my commentary on Revelation, pp. 432-435). In that passage from Revelation, the remarkable litany of silence is a constantly recurring note, "shall be heard no more at all in thee, shall be heard no more at all in thee, etc." God is continually saying to all flesh, "BE SILENT."

03 Chapter 3 
Verse 1
This remarkable vision (Zechariah 3:1-10) was shown to the prophet by God Himself; and it is primarily concerned with the status of Israel after the captivity. God had rejected and destroyed, but not totally, the entire nation of the Jews, including both their wicked states: Ephraim and Judah. This near-total destruction of the once-chosen people followed the corruption and apostasy of the whole people from the loving God who had delivered them from Egyptian slavery, with the terminal result that the people had become debauched, merely a new generation of Canaanites, just as wicked and idolatrous as the old Canaanites whom God had driven out to make room for the posterity of Abraham. Their kings were the scandal of ancient history; their priesthood was polluted with sins, even stooping to murder. Anyone familiar with the 9th chapter of Hosea could only be surprised that God waited as long as he did to destroy the corrupt states of Israel (Ephraim) and Judah.

But at the time of Zechariah, a remnant of the people had returned to Judaea under the leadership of Joshua and Zerubbabel; and the future of that remnant unfolds in the vision of this chapter. By God's acceptance of a returning remnant, the Father indicated that the ancient promises to Abraham, Moses and David were still valid. A Saviour who would yet "bless all the families of the earth" (Genesis 12:3) would in time be delivered to the world through that struggling little band that returned from captivity. Why would God do this? Simply because he had promised to do it. Did this rescue and return of the remnant signify that God was then satisfied with the righteousness of his people? No! Did this return mean that the secular Israel was again re-married to Almighty God as his wife and chosen people? No indeed! The new status of Israel would be that of God's servant not his wife, as indicated by Hosea 3. (See extensive comment on this in my commentary on the minor prophets, vol. 2, pp. 57-65.)

The location of this vision should be accurately understood as situated on earth. Scholars have expressed radically different opinions about it, the most erroneous being that of placing it "in heaven." Leupold designated such opinions as "not important";[1] but we view the misunderstanding of a heavenly placement of this vision as extremely important, due to the false deduction flowing out of it to the effect that this passage, along with Job 1:6-12, indicates that, "Satan is a regular attender in the divine presence,"[2] or that Satan is actually still in "heaven!"

It should be understood as certain that the vision here took place, "on earth, and, indeed, in or near Jerusalem."[3] The fact of the participants in the vision "standing before" the angel of the Lord does not contradict this, because "The angel of the Lord is God's earthly representative."[4]
The earth is the place of Satan's activities, that evil being having been cast out of heaven before the Adamic creation appeared (See the notes in my commentary on Revelation, pp. 273-278). A proper understanding of this is absolutely necessary to the proper understanding of Revelation 12; John 12:31; and Luke 10:18.

Zechariah 3:1
"And he showed me Joshua the High Priest standing before the angel of Jehovah, and Satan standing at his right hand to be his adversary."
"He showed me ..." This refers to God. The interpreting angel did not introduce visions, his function being that of explaining them.

"Joshua the High Priest ..." That this Joshua held the office of High Priest when Zechariah prophesied is apparent from Haggai 1:1; Ezra 5:2; and from Zechariah 6:11, in which passage he appears again.

"Before the angel of Jehovah ..." Keil's analysis of the persons appearing here appears to be correct:

"He" in Zechariah 3:1 is Jehovah, and not the mediating angel, for his work was to explain the visions to the prophet, and not to introduce them; nor the angel of Jehovah, because he appears in the course of the vision, although in these visions he is sometimes identified with Jehovah, and sometimes distinguished from him.[5]
This prophetic identification of the angel of the Lord with God Himself, yet distinguishing him from the Father, is part of the extensive Old Testament witness to the fact of God's being a compound unity, not an absolute unity. God is one ([~'echad]); the people are one ([~'echad]). These are definite foreshadowings of the truth more explicitly stated in the New Testament. "In the beginning was the Word, and the Word was with God, and the Word was God!" (John 1:1).

"And Satan standing at his right hand to be his adversary ..." Schools of criticism which have attempted to make the doctrine of Satan a very late development have moved to destroy the witness of this verse to the contrary. Mitchell, for example, while candidly admitting that the appearance of "Satan" in this passage as a proper name for the evil one, is actually "a literal transcript of the original," nevertheless asserted that, "The Adversary of this vision is certainly not the malicious person just described (Satan)."[7] Of course, such assertions are without authority and are totally unacceptable.

As for the malicious character of Satan revealed here, it was fully in keeping with every other reference to Satan in the whole Bible. In his appearance as an "adversary" of the people of God (represented by Joshua in the vision), the satanic purpose was to oppose the bringing of a Redeemer into the world, dooming the whole human race to ultimate eternal death in the lake of fire, along with the devil himself. Was this malicious?

Verse 2
"And Jehovah said unto Satan, Jehovah rebuke thee, O Satan; yea, Jehovah that hath chosen Jerusalem rebuke thee; is not this a brand plucked out of the fire?"
This double rebuke of Satan by God Himself dramatically demonstrates the conception that Satan is indeed a powerful, superhuman enemy of mankind, full of the utmost and most malicious wickedness.

Details of Satan's charges against Israel (as represented by Joshua) were not given in the vision; for there was no need to do so. God's prophets themselves had spelled out in the most vehement language the gross sins and vile wickedness of God's people which resulted at last in their near-total destruction. God did not need Satan to point out their sins, which were evident enough in the filthy garments in which Joshua appeared in the vision.

The occasion of Satan's opposition was strategic, coming precisely at the point in history when it appeared that Israel would indeed not perish, but that God would go right on with his longstanding intention of bringing into the world the Holy Redeemer through his now-disciplined people. Satan's opposition was squarely against that.

Satan's arguments were not heard; they were not refuted; they were not allowed for a moment to interfere with the plans of the eternal God. God merely hurled against him the devastating double-rebuke of this verse; and, immediately, Satan was vanquished, and he appeared no more in the vision.

"Jehovah that hath chosen Jerusalem ..." It was not as if God were considering whether or not he would go on with thc plan of redeeming humanity; ah, no! In ages long previous to the times of the vision, it was an immutable fact that "God had chosen Jerusalem"; and the rebuke of Satan emphasized it, "Jehovah that hath chosen Jerusalem rebuke thee."

"Is not this a brand plucked out of the fire ...?" The impact of this was directed against Satan's objections, as if God had said:

Look, Satan, I have already rescued Israel from what you along with the whole world thought was their final doom. They were in the process of being burned up forever, but I have pulled them out of the fire and have no intention of altering the plan of human salvation.

As Gill put it:

"The ten northern tribes were gone; the generation that went into Babylon was dead; and those who returned were but a handful compared to the ones who remained in Babylon. Unless God had plucked them as a brand from the fire, they would no longer have been a people."[8]
This whole vision should be understood exactly for what it is, a vision, an enacted metaphor of reality. The law-court scene in which Satan appears as prosecutor and the angel of God as defender of God's people is an enacted figure of speech, one that is carried over into the New Testament, where Jesus Christ our Lord is represented as our "Advocate" (1 John 2:1).

Dean's opinion of this vision does not agree that Satan was an "accuser" in this situation, but "an adversary," one who opposed God Himself and any action of Joshua's that might have conformed to God's will.[9] We actually find no fault with that view, for in Satan's function as an "adversary" he naturally "accused" also; and there were plenty of things to accuse with reference to Israel.

Verse 3
"Now Joshua was clothed with filthy garments, and was standing before the angel. And he answered and spake unto those that stood before him, saying, Take the filthy garments from off him. And unto him the said, Behold, I have caused thine iniquity to pass from thee, and I will clothe thee with rich apparel."
"Filthy garments ..." Some have advanced the notion that the filthy garments here indicate penitence and mourning on the part of Joshua; but the mention of "iniquity" in Zechariah 3:4 confirms the view that they stand for the scandalous sins of Israel, the whole nation, the sins of their kings, judges, priests and the people generally. They are represented, moreover, as being still filthy, even after their being plucked out of the fire, indicating that not even God's punishments had made them righteous in God's sight.

It is safe to conclude that the prophet in this vision intended to represent Judah as still, in spite of penalties endured, guilty before God, and so evidently guilty ... that a successful defense is impossible.[10]
"Take the filthy garments from off him ..." That not merely Joshua the individual is meant here becomes plain in the light of Zechariah 3:9, where taking off the filthy garments becomes, "Remove the iniquity of the land; therefore, Joshua represents the land."[11]
"I have caused thine iniquity to pass from thee ..." This does not refer to something then and there accomplished. The prophetic tense in which the past perfect stands for the future is definitely used here, as definitely proved by Zechariah 3:9. God indeed would, in time, remove the guilt of all men "in Christ"; an event that would occur in "one day" (Zechariah 3:9), and would include the removal of the guilt of all who are to be saved eternally. The great error of the old Israel was in their false assumption that God would cleanse them, regardless of their deeds, solely upon the premise of their being literal descendants of Abraham. The strong Messianic impact of this vision will be made immediately apparent in the reference to the BRANCH and the STONE.

It is our conviction that they are in error who affirm from the past tense in this verse (which is actually the prophetic tense) that God decided to cleanse Israel then and there "independently of any sacrifice or offering whatever."[12] Such a view is contrary to all that the Bible teaches. Before any sins of any man could really be blotted out, the blood of Christ would need to be poured out in Calvary's great atonement. Men who would like nothing more than to remove the very principle of sacrifice from holy religion are quick to seize any opportunity to attempt it. Zechariah 3:9 shows conclusively that the actual forgiveness of Israel was an event to take place after the appearance of the BRANCH and the LIVING STONE.

Verse 5
"And I said, let them set a clean mitre upon his head. So they set a clean mitre upon his head, and clothed him with garments; and the angel of Jehovah was standing by."
"And I said ..." Our version (ASV) indicates that Zechariah himself at this point interjected himself into the proceedings of the vision with a prayer "Let them," a prayer immediately answered through full compliance with his request.

"And I said ..." Upon the basis of these brief words being omitted from the LXX, Thomas declared that, "They should be deleted."[13] But there is no evidence whatever that the Septuagint (LXX) is superior to the the Hebrew text of the O.T. either in this passage, or any other.

This re-investiture of Joshua as the representative of the people of God signified the ultimate, not the immediate, true cleansing of the Israel of God (both old and new); but not only that, it would also appear in the very next verse that even the ultimate forgiveness of human transgressions was invariably and always contingent upon human fulfillment of certain conditions.

Verse 6
"And the angel of Jehovah protested unto Joshua, saying, thus saith Jehovah of hosts: If thou wilt walk in my ways, and if thou wilt keep my charge, then thou also shalt judge my house, and shalt also keep my courts, and I will give thee a place of access among these that stand by."
The use of the word "access" here is most significant. The only access to God on the part of mankind that was ever opened up was through the blood of Jesus Christ. Concerning both the ancient Israel and the new Israel, Paul declared that, "Through Christ we both have our access in one Spirit unto the Father" (Ephesians 2:18). Furthermore, this was not any kind of temporary or emergency arrangement. The apostle stated plainly that such access through Christ was "according to the eternal purpose" of God (Ephesians 3:11,12). Thus, this whole passage has in view the ultimate access that would be available to the old Israel and to all the Gentiles as well, "In Christ Jesus our Lord." This word, like everything else in the chapter points squarely to the New Covenant and the kingdom of God in Christ. Moreover, this is not to deny that there were tangential implications of the vision that pertained particularly to the secular Israel just returned from Babylon. As God knew they would do, the Israelites fully understood those implications.

It meant that the priesthood was cleansed and made acceptable for service? It meant that judicial authority in all matters concerned with the Temple, which in former days had been executed by the monarch, is now transferred to Joshua and those who succeeded him.[15]
It also meant that God would bless the restored people sufficiently to the achivement of his holy purpose of bringing in the Messiah through them. This promise was treasured by the Jews; and, in all of the disasters that threatened, it was customary for the High Priest to comfort the people by saying, "The Messiah has not yet come, so we are safe." They even made such appeals to the people prior to the final destruction by the Romans in 70 A.D., having overlooked the truth that indeed, their Messiah had already come, and they recognized him not.

"If thou wilt walk in my ways ..." Not only was the promised forgiveness as indicated by the clean garments dependent upon the ultimate appearance of the Christ to "give his life a ransom for all"; but it was also contingent upon Israel's walking in the ways of the Lord, one of the invariable, universal, and perpetual preconditions of redemption for all men.

Verse 8
"Hear now, O Joshua the high priest, thou and thy fellows that sit before thee; for they are men that are a sign: for, Behold, I will bring forth my servant the Branch."
"Men that are a sign ..." Joshua himself was evidently included as being in the company of men that "were for a sign," indicating the typical nature of the Old Testament high priesthood as it pointed toward the Messiah. "The words for they should be omitted. Joshua and his fellow priests are the men" that are a sign.[16]
"O Joshua ..." This name is actually the equivalent of "Jesus"; and, in fact, it appears in the Apocrypha a number of times simply as "Jesus."[17] Therefore we must add to the extensive witness, present throughout the vision, of the coming Christ the significant fact that the principal figure in it actually bore the name of the blessed Messiah. The entry into Canaan also came under another Joshua. "Behold, I will bring forth my servant the Branch ..." The prophets of God identify this character as the Messiah:

"In that day shall the Branch of the Lord be beautiful and glorious for the escaped of Israel (Isaiah 4:2). There shall come forth a rod out of the stump of Jesse, and a Branch shall grow out of his roots (Isaiah 11:1). Behold the days come, saith the Lord, that I will raise unto David a righteous Branch; and a king shall reign and prosper, and shall execute judgment and justice in the earth, and this is the name whereby he shall be called, The Lord our Righteousness (Jeremiah 23:5,6). In those days and at that time, will I cause the Branch of righteousness to grow up unto David, and he shall execute judgment and righteousness in the land (Jeremiah 23:15)."

"My servant the Branch ..." The dramatic announcement of the bringing in of the Messiah was the signal that all of the actual cleansing, forgiveness, and righteousness indicated as accruing to Israel (as portrayed by the rich, dean garments for Joshua) actually depended upon the emergence upon the stage of history, of the Branch, God's true servant, who would indeed accomplish the removal of iniquity "in one day" (Zechariah 3:9).

"Branch is a technical term in the prophets to portray the coming Davidic Prince ... who would rise to become the builder of the Temple, and combine in himself the offices of priest and king. Joshua knew that he could not be the Branch because he was not of the Davidic line; and Zerubbabel, the head, was not present, neither was he a priest, so he did not qualify for the office."[18]
In the light of this, how inexplicable is a comment by Mitchell to the effect that, "For Zechariah, the Shoot (Branch) is Zerubbabel."[19] Such a view is impossible to support; because both Zechariah and Joshua understood perfectly the qualifications of the Branch that made it absolutely impossible for Zerubbabel to be eligible as a candidate to fulfill the prophecy.

"My servant ..." The use of this title as descriptive of the Branch identifies him with "The Suffering Servant" of Isaiah's prophecy.[20] "Both Servant and Branch are designations in the Old Testament for the Messiah."[21]
Verse 9
"For, behold, the stone that I have set before Joshua; upon one stone are seven eyes: Behold, I will engrave the graying thereof, saith Jehovah of hosts, and I will remove the iniquity of that land in one day."
Joshua (Jesus), the Branch, and My Servant, all in the previous verse, point squarely to the approaching Messiah; and there is no need to suppose that the stone which appears here is anything except another metaphor of the Son of God. The fact of the stone's having "seven eyes" seals the matter; for anything with eyes is alive; and that identifies this stone as "the living Stone," hailed by the apostles as Jesus Christ (1 Peter 2:6-9; Romans 9:32,33). (For extensive discussion of Christ as the Living Stone, see my commentary on Romans, pp. 352-357.)

Some have read the word "eyes" as "facets," alleging that the verse should read, "a single stone with seven facets."[22] From this, some would identify the stone as, "The stone prepared to be the headstone of the Temple."[23] This, however, would still make it mean Jesus Christ; because, our Lord himself said to the religious hierarchy in Jerusalem, "The stone which the builders rejected, the same was made the head of the corner" (Matthew 21:42), a manifest reference to himself. Still another deduction would make it a precious gem stone for an ornament of the dress of the High Priest; but even an unlikely "guess" of that kind cannot take away its identity with Christ for he is indeed the "precious stone" (1 Peter 2:6)! These and a great many other considerations bring us to full agreement with Clarke who wrote, "This (stone) means Christ and none other."[24] Feinberg also agreed that this is a third name for Messiah in this passage: "The allusion is to all the graces, beauties, and gifts of the Messiah."[25]
Failing to understand the quite Obvious metaphor of Christ the Living Stone in this passage, the critical scholars have emended, changed, rearranged, and perverted the text here in many ways in vain attempts to find a meaning they can comprehend; but as Baldwin said:

"In the absence of textual evidence for such changes, and therefore of objective criteria to act as a control, these changes reflect only the personal judgment of one or more scholars."[26]
We might add that none of the rearrangements, changes, and "improvements" that we have seen affords any clearer meaning or is any more easily understood than the text as it has come down to us.

"I will remove the iniquity of that land in one day ..." Hailey, following C. F. Keil, understood the "stone" of this passage to mean the kingdom of God, or the Church; but those interpretations also leave the identity squarely resting upon our Lord, for the Church, or kingdom, is his spiritual body. Keil has this great word regarding the "one day":

This one day is the day of Golgotha."[27] Amen! It was the day of the great Atonement when Jesus died for the sins of the whole world.

Verse 10
"In that day, saith Jehovah of hosts, shall ye invite every man his neighbor under the vine and under the fig tree."
"In that day ..." positively identifies this whole passage as Messianic. The thing prophesied here is the peace, tranquility, and happiness of the children of God in the kingdom of Christ. We have already seen this agricultural prosperity used repeatedly in the minor prophets as a metaphor for the blessings of God's children in the Messianic age.

04 Chapter 4 
Verse 1
This is the fourth of Zechariah's eight visions, the central features of which are the seven branched golden candlestick and the two olive trees, one on each side of it. Fortunately, we do not need to rely upon the subjective guesses of liberal commentators for the interpretation of this vision, which in the light of related passages of the Bible appears simple and easily understood. The golden candlestick from the very first appearance of it in the ancient tabernacle typified the word of God by virtue of its being the only light in the sanctuary representing both Israels of God.

Zechariah's vision adds a significant detail to the metaphorical candlestick of the tabernacle, namely, the two olive trees; but that merely changed the symbolism to show the source of the Word of God, the olive trees, which undoubtedly stand for the Old and the New Testaments.

We reject the near-unanimous opinion of present-day exegetes who boldly claim that Joshua and Zerubbabel are the two olive trees; for such an interpretation makes Joshua and Zerubbabel the source of God's Word, involving us in an interpretation that makes Zerubbabel speak to himself in the vision, which we cannot accept. There is another significant difference. The tabernacle candlestick was in the sanctuary, symbolizing it as the source of light to God's people; but the absence of any enclosure in this vision emphasizes that the light is provided for all the world, the only true light the world has ever had. Since that light is diffused for the benefit of mankind by God's people only, the candlestick in this wonderful vision becomes thereby a symbol of Israel, the Theocracy, or the Jewish church (as called by some), particularly in this vision a symbol of the returnees from Babylon. in keeping with this expanded meaning of the candlestick, the apostle John's vision represents the seven-branched golden candlestick as a symbol of the whole church of Jesus Christ in the present dispensation, fulfilling the type as indicated in its application to the old Israel. (See Revelation 1 and Revelation 11).

The Messianic thrust of all of these visions is demonstrated and confirmed by the appearance of two olive trees, undoubtedly symbolizing the Word of God as supplied to the whole world throughout both the Mosaic and Christian dispensations, that is, the Old Testament and the New Testament. The specific reasons for these interpretations will appear in the following notes on the chapter.

Zechariah 4:1
"And the angel that talked with me came again, and waked me, as a man that is wakened out of his sleep."
Apparently all eight of these visions came in a single night; and it appears that Zechariah, wearied by the excessive excitement, had fallen asleep; and the angel came "again," a second time, to arouse him from his slumber. This was not the first time he had fallen asleep during that momentous chain of events.

Verse 2
"And he said unto me, What seest thou? And I said, I have seen, and, behold, a candlestick all of gold, with its bowl upon the top of it, and its seven lamps thereon; and there are seven pipes to each of the lamps, which are upon the top thereof."
This does not conclude Zechariah's description of the vision, because it also included the two olive trees mentioned in the same breath in the next verse. We may consider the bowl and the pipes, whether seven, or seven and seven, or seven times seven, as various versions describe them, due to uncertainties in the text, as more or less inert ingredients of the vision, designed to call attention to the source of energy making the light possible, a source identified in the next verse as the two olive trees.

"A candlestick all of gold ..." Although this candlestick varies in some particulars from that in the ancient tabernacle, it must nevertheless be identified with it; because. "The same word, [~menorath], is used in both cases (Exodus 25:31; 37:17, etc.)."[1]
There is also mention of the golden candlestick of Solomon's temple (1 Kings 7:49), which was looted and taken to Babylon (Jeremiah 52:19). This also should be identified with the candlestick here, the ten branches probably being produced by the elevation and division of the central branch into four arms. Such a supposition, however, is dependent upon understanding the candlestick as being similar to the one in Herod's temple, a replica of which is on the Arch of Titus in Rome. We are not at all discouraged in this opinion by the fact that, "The seven-branched candlestick pictured on Titus' arch in Rome, and still used by the Jews, the menorah, is not known earlier than the first century B.C."[2] That only means, of course, that it is not known by archeologists to have existed prior to the first century B.C. Everything in the Bible points to the fact that God himself gave the design of this candlestick, that it was unique; and the expectation of archeologists to the effect that they ought to be able to dig up replicas of it is The fact that what they have dug up is unlike the menorah is not, after all, a very significant fact. The traditional Jewish impression of what that candlestick was like has more weight than all the diggings of the last century.

Our confidence in seeing the seven branched candlestick and the ten branched candlestick as one is derived partially from the amazing fact that in both there is an amazing representation of the Bible itself. (See a full description of this in my commentary on Hebrews, pp. 181-183.) The use made by the apostle John of this same type of seven branched candlestick (Revelation 1) shows it to be one with what is in view here; and there is no doubt that it was like the replica on Titus' arch.

Aside from all this, what Zechariah saw in this vision, a vision provided by God Himself, would in no sense have been limited by any conformity to the type of lamps in common usage in his day.

As for the meaning of this candlestick: "It symbolizes the Jewish Theocracy, and ultimately the Church."[3] It also undoubtedly symbolizes "the Word of God," as revealed in verse 6. The whole figure is that of the Jewish theocracy holding forth the Word of God for all the world in the pre-Christian centuries. This vision placed the candlestick, not in a sanctuary, but in the world, hence the necessary application to the true Israel of God among the Jews. This also represents the Church, because the first Israel was a type of the second Israel. Moreover, the function of the Church today is the same as God's intended use of the old Israel to spread his truth and that through them and by such means, "All the families of the earth should be blessed" (Genesis 12:3).

Gill also understood the candlestick here to "represent the Word of God to Zerubbabel, and through him, to the people";[4] and we understand this to be in full harmony with the view of Jamieson, above.

Verse 3
"And two olive trees by it, one upon the right side of the bowl, and the other upon the left side thereof."
Even without the mention of any pipes, it would be apparent that these olive trees were intended to represent the source of the oil necessary to the light coming from the candlestick. It appears to us that the opinion which would identify these olive trees with Joshua and Zerubbabel should be rejected. They are not, "an unmistakable reference to Joshua and Zerubbabel,"[5] an opinion that necessitates the removal of verses 6-10 from this passage and the rejection of verse 11 as an interpolation.[6] Neither can it be true that the offices of "the High Priest and the king are typified.";[7] because the monarchy was from its inception a rebellion against God (1 Samuel 8). Therefore, it is impossible to believe that the wicked monarchy, which was actually the cause of Israel's apostasy could be viewed as a supplier of the golden oil that fed the lamp of truth. Other unacceptable notions about what is signified by the two olive trees will be noted in further notes on the chapter.

Verse 4
"And I answered and spake to the angel that talked with me, saying, What are these, my lord? Then the angel that talked with me answered and said unto me, Knowest thou not what these are? And I said, No, my lord."
The purpose of these two verses is clearly that of forming a bridge between the description of the vision and the angelic revelation of what it meant. This leads to the expectation that the meaning will appear next, and that is what occurred. The unwillingness of critics to accept the explanation of Zechariah 4:6ff is due solely to one of the false canons of criticism, namely, "That all visions should be cast into the same mould."[8] As Leupold noted, the canons followed by the critics are not broad enough. "Bible students who are willing to accept the text as it stands readily discern how aptly Zechariah 4:6ff is the interpretation promised."[9]
Verse 6
"Then he answered and spake unto me saying, This is the word of Jehovah unto Zerubbabel, saying, Not by might, nor by power, but by my Spirit saith Jehovah of hosts."
The first six words of the angel's explanation contain the whole explanation: THIS IS THE WORD OF JEHOVAH! As Unger observed:

"Zechariah's vision was THE WORD OF THE LORD, vitally real and effective for the pressing problems of the hour in which it was initially revealed."[10]
Nor should the meaning of it be restricted to that immediate portion of the word of the Lord addressed to Zerubbabel. (See a full discussion of this candlestick as the word of God in my commentary on Hebrews, pp. 181-183.)

Watts thought that this candlestick represents "The Lord's presence and blessing in the holy offices of the Temple."[11] However, this vision does not show the candlestick as being in any kind of building or enclosure whatever. Besides that, God's presence never pertained to the second temple at all, and only typically in the first.

Gill properly discerned the meaning thus: "The multiple menorah of the vision represents the Word of God to Zerubbabel and through him to the people,"[12] a most excellent demonstration that it is the candlestick of God's Word that provided guidance for Israel.

Still another viewpoint of what the candlestick meant was given by Ellis: "It does not represent the Lord, but the testimony of the Temple and its people to him."[13] We believe that the thing represented is the witness of the Word of God to all mankind as intended to be accomplished by the faithfulness of Israel, or the Jewish Theocracy, alas, an event that did not take place, except in the instance of the righteous remnant actually bringing in the Messiah through their flesh and hailing him as "The Son of God" through the testimony of the holy apostles.

"The word of Jehovah unto Zerubbabel ..." Dummelow has an excellent thumbnail summary concerning Zerubbabel:

"Zerubbabel, son of Shealtiel, but called in 1 Chronicles 3:19, son of Pedaiah, was governor of Judah at the time of Haggai and Zechariah. Shealtiel was the son of Jehoiachin, king of Judah, so that Zerubbabel was of royal blood. He returned from exile, probably in 528 B.C., along with his uncle Sheshbazzar, who was the first governor of Judah after the return: He probably succeeded his uncle as governor some time in 522-520 B.C. He is recognized by Zechariah as the head of Jerusalem, and as such, is encouraged to proceed with the work of rebuilding the Temple. Of his ultimate fate, nothing is known."[14]
"Not by might, nor by power, but by my Spirit, saith Jehovah of hosts ..." Hailed by many as one of the great texts of the Old Testament, this admonition conveyed the warning of Zerubbabel that the political and secular assets which he possessed were not in any sense the key to his success. Just as God had, by providential over-rulings, far beyond anything that could have been maneuvered by the captives, and for that matter totally unpredictable and unthinkable, brought the captives back to their city, God's power was to be understood as more than sufficient to accomplish his holy designs, with or without the aid of prevailing powers upon which men were accustomed to rely.

"Not by might ..." The Douay version renders this phrase, "Not with an army."[15] It was most appropriate that Zerubbabel should have received this solemn reminder from the Word of God. Israel's long mistake had been their reliance upon their own fortifications, military prowess, and political alliances; and, even at the time of this prophecy, there were apparently many who believed that the first order of business should have been that of rebuilding the walls of the city, rather than pressing forward with the design of reconstructing the temple. As we noted in the discussion of Haggai, God had elected to commission the rebuilding of the temple as a unifying and encouraging device for Israel, despite the fact of the very conception of an earthly temple having been not at all God's plans from the beginning (2 Samuel 7). In this instance, God accommodated himself to the desires of his people, as he had done much earlier in the matter of the monarchy. In neither case did it achieve what would have been most desirable; because the temple fell into the hands of the unbelieving Sadducees who used it as a power base for crucifying the Messiah when he appeared, and for attempting to exterminate the Gospel of Christ. God eventually ordered its total destruction.

Verse 7
"Who art thou, O great mountain? before Zerubbabel thou shalt become a pain; and he shall bring forth the top stone with shoutings of Grace, grace, unto it."
Before Zerubbabel and the feeble remnant in the land, Gentile authority might seem like a great mountain, hindering all progress in the work committed to them.[16]
Other views of what was meant by "the great mountain" allege that, "It may mean the tremendous pile of rubble which was all that was left of the old Temple";[17] or, "The great mountain was the power of the world, or the imperial power."[18] Perhaps Ellis was correct in the discernment that, "Interesting examples can be cited from Rabbinic literature in which a man that shows spiritual discernment is called a `mountain remover.'"[19] Certainly, Jesus appears to have used a related statement in the sense of overcoming any great difficulty. "Verily I say unto you, Whosoever shall say unto this mountain, Be thou taken up and cast into the sea; and shall not doubt in his heart, but shall believe that what he said cometh to pass; he shall have it" (Mark 11:23). No one has ever thought that this promise of Jesus meant that his apostles would be empowered to perform monstrous and unreasonable miracles such as might be dreamed up by some conjurer. This passage probably has a similar meaning.

"He shall bring forth the top stone ..." The Hebrew text does not make it clear, exactly, what is meant by the top stone; and perhaps Dean is correct:

"It is better to take it as the corner stone, to which we know great importance was attached (Job 38:6; Psalms 118:22). There is no Biblical instance of any top stone or of its erection being celebrated. It may be a mere metaphor for the completion of the work."[20]
The good and encouraging news to Israel contained in this word from God to Zerubbabel was that he would live and be blessed of the Father to see the completion of the temple under his sponsorship and direction. It was precisely the kind of good news that discouraged returnees needed.

"Grace, grace, unto it ..." This indicates the popular acclaim and approval that would hail the completion of the second temple.

Verse 8
"Moreover the word of Jehovah came unto me, saying, The hands of Zerubbabel have laid the foundation of this house; His hands shall also finish it; and thou shalt know that Jehovah of hosts hath sent me unto you."
"Ye shall know that Jehovah of hosts hath sent me unto you ..." Homer Hailey pointed out that:

"From Zechariah 2:9 and Zechariah 4:9, along with this passage, one may conclude that the speaker is the angel of Jehovah (that is, the Messiah in an Old Testament appearance). However, even if it cannot be certainly determined, it will matter little, for both angels were from God and either one spoke from God.[21]
These verses confirm the suggestion made above under Zechariah 4:7 that the top stone was merely a reference to Zechariah's finishing the temple, even as he had begun it.

Verse 10
"For who hath despised the day of small things? for these seven shall rejoice, and shall see the plummet in the hand of Zerubbabel, these are the eyes of Jehovah, which run to and fro through the whole earth."
"For who hath despised the day of small things ...?" "The meaning of this is, `Do not despise the day of small things.' It is a plea not to run with the crowd and become guilty of its foolish judgments."[22] There were many in Israel who needed that warning. Being long accustomed to the traditional opulence and glory of their kings and the grandeur of the first temple, many of them wept when they first beheld the foundations of Zerubbabel's temple. "To the unenlightened mind the greatest achievement both in the making and in its completion seems trivial"[23] (Ezra 3:12,13).

"The eyes of Jehovah ..." also referred to as "these seven ..." must be understood as a figure for God Himself who will be pleased with the further establishment of his people in their former dwelling place; but more is meant. The completion of the temple under Zerubbabel would serve as a pledge that, in time, the true temple, the Church of Jesus Christ, would be built by that greater Son of David, of whom God said, "He shall build a house for my name, and I will establish the throne of his kingdom for ever" (2 Samuel 7:13). In all of these references to Zerubbabel, it is explicit that he is a type of the Messiah.

"Zerubbabel was made as a "signet," chosen by Jehovah (Haggai 2:23), a symbol of Him who was to come. His work was a foreshadowing of what the Messiah would accomplish."[24]
Even the Jewish Targum recognized this chapter as Messianic:

"The Targum recognizes here (v. 7) a Messianic prophecy: He will reveal the Messiah whose name is spoken of from all eternity, and he shall rule over all the kingdoms."[25]
Verse 11
"Then answered I and said unto him, What are these two olive trees upon the right side of the candlestick and upon the left side thereof? And I answered the second time, What are these two olive branches, which are beside the two golden spouts, that empty the golden oil out of themselves?"
The fact of the question here being repeated emphasizes the importance of this feature of the vision. We reject as without authority and without any reasonable basis whatever the inclination of critics to eliminate Zechariah 4:12 as an interpolation. No textual evidence whatever sustains such a subjective perversion of the word of the Lord. One thing evidently clearly understood by Zechariah was that the function of the olive trees was that of supplying the vital oil to the candlestick, a fact which, to judge from erroneous interpretations, many of the exegetes failed to catch, Verse 12 stresses that function by calling attention to the movement of the golden oil. That is why the question was repeated.

Verse 13
"And he answered me and said, Knowest thou not what these are? And I said, No, my lord. Then said he, These are the two anointed ones, that stand by the Lord of the whole earth."
Well, what do the olive trees mean? Certainly, they are not "the royal and priestly office in Israel."[26] Why not? Because neither the priesthood nor the monarchy ever had anything whatever to do with supplying the oil for God's candlestick (his Word, or his people) to shine forth 1the world. In fact both the priesthood and the monarchy, more often than not, were hindrances, not suppliers of the oil.

We have already cited the near-unanimous opinion among present-day scholars to the effect that Joshua and Zerubbabel are the olive trees, an interpretation forbidden by the truth that those men did not supply the golden oil that illuminates God's Israel throughout two dispensations.

The two olive trees must be understood in the additional light afforded by John's vision in Revelation 11:3,4:

"And I will give unto my two witnesses, and they shall prophesy a thousand two hundred and threescore days, clothed in sackcloth. These are the two olive trees and the two candlesticks standing before the Lord of the earth."

The same terminology being used in both passages makes it mandatory to find the articulation between them, for it can hardly be questioned that the olive trees in Revelation are the same as those in Zechariah. It will be helpful at this point to read a full discussion of these in my commentary on Revelation, pp. 239-242. The tendency of many scholars to identify the witnesses in Revelation as Joshua and Zerubbabel requires a conclusion that they will prophesy during the present dispensation for "a thousand two hundred and three score days" (a code expression standing for the whole Christian dispensation, the entire time between the two Advents of Christ), or that Joshua and Zerubbabel will personally rise from the dead, "torment" the people with their preaching for literally 3 1/2 years, be murdered, left lying in the street three days, and then rise from the dead and go on preaching! Impossible as such conclusions are, the identification of the olive trees as Joshua and Zerubbabel requires those same ridiculous conclusions, which is why we reject such identifications here.

The olive trees are the Old Testament and the New Testament; they are the Law and the Gospel; they are the Word of God to the old Israel and the Word of God to the New Israel. It should be allowed, of course, that if Joshua be recognized as a representative of the Law (being a priest of God), and if Zerubbabel be understood primarily as a type of the Messiah; then, and only then, could the olive trees be said to represent these men. However, the olive trees cannot refer to them personally, nor to them as mere ministers in the development of ancient Israel, nor to their respective offices of the priesthood and the monarchy.

In conjunction with the golden candlesticks, both here and in Revelation, the entire vision presents "God's Two Witnesses" that prophesy continually throughout both the Mosaic and Christian dispensations. John's use of just "two" candlesticks instead of seven was for the purpose of limiting the "witness" to the faithful portion of God's Church instead of including all of it and does not contradict this view of the vision. In BOTH presentations (in Zechariah and in Revelation), the two witnesses are: (1) The word of Almighty God, by which we mean the BIBLE, and (2) His Spirit-filled people, in Zechariah's day, the righteous remnant, and today, the Spirit-filled portion of God's Church. We might add that the Word of God and the obedient people of God are the only "witnesses" God commissioned.

"The two anointed ones ..." This is the basis of so many conclusions that Zerubbabel and Joshua are meant; but there is no evidence at all that Zerubbabel was "anointed"; and furthermore, the cleansing of Joshua (Joshua 4) including no anointing. It is probably a synonym for "holy" in its use here.

This vision is not two separate visions of olive trees and a golden candlestick, but a single vision of BOTH. Plummer has a very perceptive summary of the vision's meaning, thus:

"The two olive trees which supply the material for the candlesticks, are fit emblems of the Old and New Testaments; the candlesticks typify the Jewish and Christian Churches. These are identical as far as being God's witnesses; the Church derives her stores from the Word of God, the light of the Word of God is manifested through the Church."[27]
Several other great scholars besides Plummer have discerned this basic understanding of the vision, including Wordsworth.[28] Jamieson objected to this, insisting that Zechariah intended to apply the vision to Joshua and Zerubbabel. It could quite easily be, of course, that Zechariah himself probably thought the vision meant Joshua and Zerubbabel; but we are not in any manner limited by what it may be supposed that Zechariah thought he said. The words are the words of God, and the Word of God through other prophets makes it crystal clear what was meant. Moses and Elijah qualify just as well as Joshua and Zerubbal for identification with the olive trees; and so Leon Morris identified them[29] but in both cases (Moses and Elijah, and Joshua and Zerubbabel) it is the Law and the Gospel which is meant. Elijah typified the Law; Moses was a type of Christ. Here Joshua typifies the Law; Zerubbabel is a type of Christ.

An unusually discerning scholar is Leupold who pointed out the fundamental weakness in making Joshua and Zerubbabel the olive trees, saying, "If it appears to any reader that we seem to be attributing too much to human agencies, let it be borne in mind that God gave these offices to His people."[30] However, such an accommodation does not remove the inconsistency of allowing mere men, weak and fallible men, to stand in the vision as suppliers of the light of all nations as seen in the candlestick. It is undeniably the Word of God which accomplishes that.

05 Chapter 5 

Verse 1
Two more of the eight visions are in this chapter, that of the flying roll, and that of the lead-covered ephah. Radically different views about the meaning of these visions have been advocated; and it must be confessed that they are somewhat difficult of interpretation. Some think that the Law and the Gospel are meant, the Law by the flying roll, and the Gospel by the symbolical removal of "sin" to Babylon, the contrast being, that whereas under the Law, the violators were adjudged guilty and summary judgment executed, on the other hand, under the Gospel, the very principle of sin is taken far away. Although ingenious enough, this interpretation is not convincing. It is mentioned here because it seems to be the best of interpretations based upon the supposition that these are "a pair of visions." Perhaps it is better to take them one at a time.

Regarding the "flying roll," this certainly must be seen as a symbol of the Law of Moses, or as a figure of God's law for all mankind. The meaning of the stress laid on "cutting off" offenders is much more difficult to ascertain. Without even attempting any dogmatic determination of what these two visions mean, we shall explore the best comments by which men have attempted to enlighten us regarding them.

Zechariah 5:1-2
"Then again I lifted up mine eyes, and saw, and behold, a flying roll. And he said unto me, What seest thou? And I answered, I see a flying roll; the length thereof is twenty cubits, and the breadth thereof ten cubits."
Taking the cubit as a measurement approximately of eighteen inches, the dimensions of the roll were 30 feet 10:15 feet. Scholars find these to be equivalent to the dimensions of Solomon's porch, or to the Holy of Holies in the ancient tabernacle; but, when it comes to making any kind of a worthwhile deduction based upon such facts, the commentators who cite them, "have not been able to furnish an interpretation that is sufficiently obvious to commend itself to anyone except the inventor!"[1]
The flying roll appears to be identified with the Law of Moses, because, "Being written on both sides (Zechariah 5:3), they connect with the two tables of the Law (Exodus 32:15)."[2] This impression seems to be confirmed by the fact that the two specific violations mentioned, swearing and stealing, are the third and eighth commandments respectively; and, "These represent the two tables of the Law, dealing with duty to one's neighbor and duty to God."[3] This is logical, for the third and seventh commandments are the middle ones in the two tables respectively. Certainly, more sins than the two mentioned must be included.

"Let no one think this threat was only against thieves and swearers for God gave sentence against all iniquity. All the law and the prophets hang on this word, Thou shalt love God ... and thy neighbor as thyself."[4]
The fact of the roll being open and visible, as indicated by its dimensions being stated, coupled with the fact of its being written on both sides, shows that no one could plead ignorance of the law of God. It was open for all to see.

The fact of the roll being seen as flying would indicate that whatever blessing or curse may be mentioned in connection with it would be swiftly and summarily executed. Feinberg thought that, "The fact that it was flying indicated that its disclosures were soon to be visited on the wicked."[5]
Verse 3
"Then said he unto me, This is the curse that goeth forth over the face of the whole land: for every one that stealeth shall be cut off on the one side, according to it; and every one that sweareth shall be cut off on the other side according to it."
We take the passage as an interpretation of the vision as a divine curse of evildoers, as clearly indicated in our version. Scholars have sought by various methods to make the passage have an opposite meaning. "The translation curse has committed the passage to a sense which the original text does not necessarily support; it could be blessing!"[6] Much as we might wish it so, the light available to this writer requires its consideration as a curse.

"Everyone that sweareth ..." A number of scholars would make this a reference to making a vain oath in God's name, or swearing falsely against a neighbor, but we must identify it with the common vice of profane swearing, commonly called "cursing." According to Watts, there is an exact quotation here from the Third Commandment of the Decalogue, "Whoever takes his name in vain. The vision obviously refers to Exodus 20:7, and even quotes exactly this law."[7]
"Shall be cut off ..." All sinners would be measured that they might be cut off from the congregation of the Lord."[8]
The word rendered "curse" in this passage "is used several times in connection with `covenant' (Genesis 24:41; 26:28; Deuteronomy 29:12; Ezekiel 16:59, etc.)."[9] From this, it would appear to be a valid deduction that the covenant relationship between God and the remnant who had returned from Babylon was primarily the thing in view. Some have therefore understood the vision to mean that, whereas the whole nation was punished for the sins of Israel which resulted in their captivity, God would now punish, not the whole nation but only individual sinners. This is an unacceptable view; because, when a whole nation falls generally into gross sin, the judgment of God inevitable falls upon such a nation; and this flying scroll indicated no change in that principle.

What does seem to be the lesson from the vision is that the returned remnant should be careful to live up to the holy terms of their covenant with God, which was at that time, and ever was, contingent upon their obedient faith in God.

The near-total destruction of Israel had just occurred as a result of the vast majority of the people having indulged themselves in wholesale violations of the sacred law. Now that God had rescued a remnant and reestablished them in Canaan, it was imperative that they should not get the idea that God no longer was concerned about their obedience of divine law. This vision was a dramatic reminder that God most certainly did care. The law of God, so long despised and flouted, was not a dead letter after all; like a flying scroll overshadowing the whole nation, his word was living, active, and judgmental with regard to every single violator of it. Dummelow understood the vision in this sense, saying, "The flying roll signifies the sin of the evildoer coming home to roost."[10] It was a most necessary vision. The great error of pre-exilic Israel was their unwarranted assumption that they were "God's chosen people" no matter what they did.

We agree with Homer Hailey and others that in its primary intention the expression, face of the whole land, "indicates not the whole earth, but the land of God's people, wherever they may be."[11] However, the truth here revealed reaches far beyond that. As Matthew Henry noted:

It goes forth over the face of the whole earth, not only of the land of Israel, but the whole world; for those that have sinned against the law written in their hearts only shall by that law be judged, though they have not the book of the law. All mankind are liable to the judgment of God; and, wherever sinners are, anywhere upon the face of the whole earth, God can and will find them out and seize them.[12]
Gill discussed this at length, basing his arguments upon Paul's writings in the first two chapters of Romans, and fully supported the conclusion reached by Henry. This appears to us to be correct.

"No individual, whether he accepts the written law or becomes a law unto himself, consistently does in every situation of life what he believes to be right ... he proceeds to violate even his own understanding of right and wrong ... Thus the curse of the law covers the whole earth."[13]
Certainly the passage can have this meaning, as indicated in the Douay and King James Version; and even the American Standard Version does not forbid this understanding of it.

Verse 4
"I will cause it to go forth, saith Jehovah of hosts, and it shall enter into the house of the thief, and into the house of him that sweareth falsely by my name; and it shall abide in the midst of his house, and shall consume it with the timber thereof and the stones thereof."
"It will enter into the house ... etc." The thought is that there shall be no escape for violators of the Word of God. Not merely the offender, but his very dwelling place shall be consumed. In the community where this writer was reared, there are numerous examples of this very thing having occurred. Some of the most impressive houses in that community, where lived some who seemed not to know God, are today gone; and the oldest citizens of the area dispute even the locations of some of them.

"Him that sweareth falsely by my name ..." This suggests the Ninth Commandment, not the Third, as in Zechariah 5:3; and, for this reason, the "swearing" in both verses is understood by some as "bearing false witness against a neighbor," or as taking an oath to support a falsehood. We believe this viewpoint is wrong; for it turns out that "falsely" is one of those supplied words by which translators are continually improving(?) the Bible.

"The word `falsely,' which is not in the Hebrew text of the O.T. (the original Hebrew text), should certainly be supplied, and probably also `by my name' (Zechariah 5:4). Zechariah singles out one moral and one religious sin as typical of sin generally.[14]"

By changing the prohibition to "swearing falsely" in this verse, however, the result is that both violations are "moral" lapses.

"The house of the thief ... and shall consume it ..." Efforts to make this passage a blessing instead of a curse are seen in such comments as the following:

"The universal function of the scroll is shown in its coming "to the house of the thief" and to the perjurer. It shall remain in their houses and "complete it" (Consume, that is, complete the purging) both of the wood and the stones of the house."[15]
Such interpretations are not acceptable. If the function of the flying roll's entering the house of an evildoer was "to forgive him," cleanse him, and save him, how could the wood and stones of his dwelling have participated in such a blessing? No, the very mention of the timber and stones forbids such a view. Furthermore, it is simply not a fact that "consume" ever meant, or even possibly could mean, "to complete the purging."

As for those fanciful, preposterous interpretations which find millennial promises in this passage, Keil stated that: "There is no allusion in our vision to the millennial kingdom, and its establishment within the limits of the earthly Canaan."[16]
Verse 5
"Then the angel that talked with me went forth, and said unto me, Lift up now thine eyes, and see what is this that goeth forth."
Here is the introduction of a new vision. As we shall see, this vision is utterly unlike the previous one; and it is impossible to make any kind of satisfactory "pair" out of them. Most of the difficulty in this chapter springs from what is seen here. The only plausible interpretation which we have encountered is based upon the idea of "a pair" of visions in this chapter is that of McFadyen. He said:

"Behind this fantastic picture lies the profoundest moral insight. The prophet sees that the real enemy of a community is Sin, and that it is not sinners, nor even sins only, but Sin itself that must be banished."[17]
This view, of course, would make the woman in the ephah a type of personification of Sin; and we find all kinds of problems with that. Still, we can see merit in the proposition that in the vision of the flying roll God is dealing with explicit sins and sinners, and in the vision of the ephah being carried to Babylon a transfer of sin in the sense of an evil principle being far-removed from God's people. Despite such views, we shall deal with this second vision in Zechariah 5 as independent of the other. As Leupold understood them, "It is scarcely feasible to regard these two visions as two sides of but one vision."[18]
Verse 6
"And I said, What is it? And he said, This is the ephah that goeth forth. He said moreover, This is their appearance in all the land."
"This is the ephah that goeth forth ..." The ephah was an indefinite measure in common use, resembling a bushel, more or less, in size and capacity. Of the dozen or more commentaries and dictionaries consulted on the size of the ephah, no two of them gave the same answer! "The size is not definitely known, the size being estimated at from 21.26 quarts to 40.62 quarts (Josephus)."[19] For properly understanding the vision, a bushel basket is as good an answer as any.

"This is their appearance in the land ..." Does this description refer to the ephah, or to the ephah and what was in it; or does it refer to the ephah being borne into a distant country, or to the people represented by it before the departure? We have found no way to answer this precisely.

Something in it, however, was descriptive of certain things to which Zechariah called attention.

Verse 7
"(And, behold, there was lifted up a talent of lead); and this is a woman sitting in the midst of the ephah."
This verse brings out additional features of the vision: the heavy lead cover, being lifted, and a woman seated on the inside! "An ephah basket is much too small for a full-sized person; so the vision either has a very small woman or a woman-like figure, that is, an idol."[20] Interpreters either enlarge the basket, as Hailey: "It was larger than a bushel-basket ... the word was used only to designate the shape ... not the size";[21] or reduce the figure of a woman as did Watts. Our own preference here is the interpretation that makes "the woman" to be the figure of one of the popular female goddesses of the day. Ishtar or Ashteroth could have been meant. This certainly avoids what seems to us the error of making womanhood to be the essence and personification of Sin. After all, it was to be "the Seed of Woman" who would redeem all mankind. Additionally, it was precisely the worship of pagan idols with their regiments of sacred prostitutes that had been the undoing of Israel in the catastrophe that led to their captivity. We cannot resist the conviction that idolatry is the thing meant by this woman in a basket.

"A talent of lead ..." Note that the basket was shut with this heavy lid. Gill says that "A talent weighs approximately 118 pounds troy."[22] However, Deane affirmed that the word here rendered "talent" is actually "a round," having reference to the shape of the lid and not to its weight.[23]
Verse 8
"And he said, This is Wickedness: and he cast her down into the midst of the ephah; and he cast the weight of lead upon the mouth thereof."
This is about the only explanation that the angel gave of the vision, and any more elaborate description of what was meant would seem to be precarious. That idolatry was the thing primarily meant is reasonable:

If Zechariah actually had idolatry in mind, it is easy to explain why he represents it as a woman. In so doing, he simply follows the practice of the older prophets, who repeatedly denounce this offence under the figure of prostitution.[24]
The very title, "Wickedness" was also applied to the wicked queen who corrupted Judah with idolatry (2 Chronicles 24:7).

Verse 9
"Then lifted I up mine eyes, and saw, and, behold there came forth two women; now they had wings like the wings of a stork; and they lifted up the ephah between earth and heaven."
The purpose of the appearance of these two women was that of removing "Wickedness" to Babylon (the land of Shinar). Here again we are confronted with the most radically different interpretations of who are represented by these women, and of their character, whether evil or righteous. "Kohler finds in them the messengers of Satan, and Neumann the angels of Yahweh."[25] Jamieson also understood the women to be "ministers of God to execute his judgments."[26] Without attempting to decide a question which is ably supported by many able scholars on both sides, it does seem incongruous that "God's ministers" should be represented here as borne by the wings of a stork. "Their wings were the wings of an unclean bird. . it may be that evil spirits are symbolized."[27]
What is clearly in focus here is the removal of Wickedness from the land of God's people to Babylon, the place of their previous captivity. Significantly, Israel never more fell into the worship of idols after their captivity. Watts gave as a definite meaning of the vision that, "Idolatry will have no place for the people of God in the new era."[28] This certainly appears to be correct; not only was it proved to be true in the case of the Old Israel; but in the times of the Messiah, which are never out of sight in any of these visions, idolatry has never found a place; nor has the departure of a large segment of Christianity from this principle negated the general truth that Christians do not worship idols.

Verse 10
"Then said I to the angel that talked with me, Whither do these bear the ephah? And he said unto me, To build her a house in the land of Shinar: and when it is prepared, she shall be set there in her own place."
The destination of the ephah borne on the wings of the two women is the principal revelation of these verses. It is "the land of Shinar." "Shinar is synonymous with `Babylon' (Genesis 10:10). The term `Shinar' is used for obvious reasons. Babylon was now (in Zechariah's day) in the hands of Darius, ruler of the Medo-Persian empire";[29] and, to have used the word Babylon, would have been to incur unnecessarily the wrath of the very ruler upon whose good will the rebuilding of Jerusalem was dependent.

Besides that, "Babylon" in this passage means far more than erie wicked city. What is seen here is the enthronement of Wickedness in the great world power that continuously throughout history has arrayed itself against God. The first attempt to array a world-empire against God was at Shinar; and "The use of that word here is an apt symbol of the antitheist and anti-Christian world."[30] Babylon in all the ages to come would stand for enthroned and worshipped Wickedness as opposed to God, as evidenced in Revelation 17, etc. The Messianic glimpse ere is undeniable, for there comes into view one of the earliest representatives of "Mystery Babylon the Great," the fall of which is depicted in Revelation and which occurs at the end of this dispensation of God's grace.

It seems incredible that any commentator would take the position that Zechariah's vision here was "prejudiced" and designed to "blacken an enemy"; but that is exactly the position of some. Speers attributed such motives to our prophet, stating that, "What we abominate, we say our enemies worship."[31]
"To build her a house ..." Scholars agree that "house" here means temple, upon which Wickedness will be enthroned. Thus, our vision dramatically emphasizes the vast gulf that separates God's people from the unregenerated peoples of mankind. An apostle warned us that "the god of this world" hath blinded the minds of the unbelieving (2 Corinthians 4:4); and the concurrent testimony of all ages confirms it as a fact. Zechariah's vision here of Wickedness being enthroned in Babylon is in perfect harmony with what Paul said, and did not originate in any unwholesome attitude on the part of the prophet. After all, the vision was not his, it was what God showed him. "In this vision, Shinar is not to be thought of as a geographical country, but as a symbol of Satan's world government."[32] "Doubtless too there is a warning here conveyed to those Jews who still lingered in Babylon."[33] They were living in a land devoted to the worship of evil, and all who remained there were in mortal danger of being contaminated by a poison which would be fatal. In line with this same thought, God's people of all ages are warned, "Come out of her, my people, that ye have no fellowship with her sins, and that ye receive not of her plagues" (Revelation 18:4).

PROBABLE MEANING OF THE VISIONS
1. The flying roll. This means that all of God's blessings are contingent upon honoring his sacred law. Violators will be punished.

2. The ephah borne to Babylon with the image of a woman in it means that Wickedness is enthroned in the evil city, and that God's people should leave the place. The spiritual application is that God's people should avoid all unspiritual environments that are destructive of faith. God's people totally reject idolatry.

06 Chapter 6 

Verse 1
In this chapter, we have the concluding vision in the series of eight, the vision of the four chariots of God (Zechariah 6:1-8); and an altogether different type of revelation from God to Zechariah, in which by impressive symbolical actions, the coming of the Redeemer of the world is prophesied, namely, the Branch, the Messiah, the holy one who is both Priest and King, Jesus Christ the Lord (Zechariah 6:9-15).

Zechariah 6:1
"And again I lifted up mine eyes, and saw, and, behold, there came four chariots out from between two mountains; and the mountains were mountains of brass."
Here there come into view four chariots and two mountains. These chariots are symbols of the power of God. "The angels of God are often called the chariots of God (Psalms 48:17, and Psalms 18:10)";[1] and evidently these great powers also appear in Revelation 9:14, where the loosing of the four angels at the great river Euphrates is mentioned. These and also similar visions of chariots and horses are symbols of the universal power of the Eternal in his government of human affairs. Their number, "four," should not be understood as any kind of limitation, but as a suggestion that God's power is universal, bearing upon the "four corners of the earth," encompassing "the four winds of heaven," etc.

"The mountains were mountains of brass ..." The metallic nature of these mountains forbids the notion that they were literal. We may also reject with confidence the allegations of scholars like Mitchell who find here some borrowing by the prophet from Babylonian mythology which alleged that the abode of Deity was guarded on either side by a brass mountain! We believe that God gave the vision to Zechariah and that he was in no way indebted to the silly myths of Babylon. Leupold cited a number of "interpretations" of the mountains thus:

They are the two fundamental forms of divine appointment (Lange): they are the actual hills Zion and Moriah; they represent church and state; and Luther made them the law and the prophets.[2]
Since no inspired interpretation of the meaning of the brass mountains is available, we may safely pass over them as inert figures in the vision.

Verse 2
"In the first chariot were red horses; and in the second chariot black horses; and in the third chariot white horses; and in the fourth chariot grizzled strong horses."
Instead of attempting to assign some mystical or specific significance to the various colors of the horses, perhaps we should accept them in the sense of their representing various ways in which the judgments of God are visited upon his enemies. Furthermore, we unhesitatingly identify them as similar in meaning and purpose to the so-called Four Horsemen of the Apocalpyse. The red horse stands for war, the black horse for famine, the pale horse for death; and the white horse suggests triumph and victory. One should read in this connection the series of seals, trumpets, and bowls in the Book of Revelation.

Most significantly, the horse and chariot were the ancient equivalent of the modern tank in warfare, hence their association with the judgments of God. Whereas the previous visions have been directed to the particular affairs of Israel, this one looks to the judgment of God upon the nations, a judgment already concluded in the overthrow of Babylon, but a judgment yet to fall upon a succession of enemies of the divine purpose which would appear in history. Baldwin called the horses, "Symbols of God's initiative in international affairs."[3] Hailey also understood these varicolored horses to, "indicate God's judgments of famine, pestilence, and sword, which were victorious in their mission."[4]
Verse 4
"Then I answered and said unto the angel that talked with me, What are these, my lord?"
The answer to this inquiry is given in the next verse, but the answer does not appear in the terminology that we might have expected.

Verse 5
"And the angel answered and said unto me, These are the four winds of heaven, which go forth from standing before the Lord of the whole earth."
"The four winds of heaven ..." "Wind is the basic word for spirit";[5] and it is far better to read "spirit" here. After all "winds" do not "stand" before the Lord! The use of the expression, "stand before the Lord" shows clearly what is meant. When Gabriel appeared to Mary, he said, "I am Gabriel who stand in the presence of God" (Luke 1:19); and the expression is repeatedly used in Scripture with regard to the holy angels. Therefore, we find full agreement here with Unger who saw that, "There is every reason to believe that these chariots represent personal beings, that is, angelic messengers."[6]
Understanding the meaning of the word here as "spirits" rather than as "winds" is far superior to the critical fad of emending the text to make it say something more readily understood. Many find the temptation to "emend" the place almost irresistible:

The addition of a single letter in the Hebrew gives the following reading: "These, that is, the chariots and horses, go forth to the four winds of heaven after they have presented themselves before the Lord.[7]
The angelic messengers that stand ready to obey the command of God may be considered almost innumerable, if not actually so. Jesus, on the night of his betrayal, mentioned "twelve legions of angels" as ready to answer any summons from the Father. When it is remembered that a single angel slew 180,000 of Sennacherib's army on a single night, how vast must be the power of the entire angelic host?

Verse 6
"The chariot wherein are the black horses goeth forth toward the north country; and the white went forth after them; and the grizzled went forth toward the south."
This and the following verse merely reveal that the heavenly patrol, if we may call it that, was actually moving to do God's will. Some scholars have emended these verses to provide a more uniform picture, even coming up with all four directions, north, south, east, and west; but this is absolutely unnecessary. Four directions are no more effective as a symbol than are two. North and south can mean the whole world as easily as north, south, east, and west.

"The chariot ..." The chariots are not really mentioned here, only the horses, these two words having been supplied by the translators.

Verse 7
"And the strong went forth, and sought that they might walk to and fro through the earth: and he said, Get you hence, walk to and fro through the earth. So they walked to and fro through the earth."
"Sought that they might walk ..." The eagerness of the angelic host to execute the judgments of God upon powers hostile to his will appears here, indicating that God restrains the powers ever poised to pour out his wrath upon the ungodly. At the proper moment, God will give orders to "Loose the four angels that are bound at the great river Euphrates" (Revelation 9:14). That same principle of God's restraining powers that would destroy men is apparent here.

In this connection, it should be remembered that the human race was sentenced to death in Eden, that the sentence was never repealed; and that, in time, it will be summarily executed. God, however, will not suffer the frustration of his purpose of redeeming the full harvest of the saved from this earth; and, therefore, the great destructive forces that are always ready to execute men are by the Father's gracious love and longsuffering restrained.

Verse 8
"Then cried he, and spake unto me, saying, Behold, they that go toward the north country have quieted my spirit in the north country."
"They have quieted my spirit ..." "Both chariots going to the north have done this: they have put down God's Spirit there. That means they have caused God's anger to cease there."[8] As to how that was accomplished, it resulted from God's severe punishment of the great Babylonian power that had so cruelly treated Israel, along with a reversal of the captivity itself through the efforts of another great power that had succeeded the old Babylon, Cyrus,

Although God's anger had been satisfied by the Judgment against Babylon, "the north country," there were other great powers yet scheduled for judgment and destruction.

Babylon only of the four great world kingdoms had in Zechariah's time been fully punished; therefore, in its case alone does God now say his anger is satisfied. The others had as yet to expiate their sin.[9]
Mitchell also mentioned this as a possible interpretation. "The prophet here again reminds his people of the past, and this time, of their deliverance from the Babylonians by Cyrus."[10] However, he went on to apply it to the future, but we do not think that negates its application to the past also.

Verse 9
"And the word of Jehovah came unto me, saying."
The revelation given on this occasion did not come by means of a vision, but through some other means. "God... spoke in the prophets by divers portions, and in divers manners" (Hebrews 1:1); but we are not told in this particular instance how God spoke to Zechariah. "The eight night visions have ended, but the coronation of Joshua is closely connected with those visions."[11] This symbolical action also served to emphasize the strong Messianic thrust of the entire prophecy.

Verse 10
"Take of them of the captivity, even of Heldai, of Tobijah, and of Jedaiah; and come thou the same day, and go into the house of Josiah the son of Zephaniah, whither they are come from Babylon."
"Them of the captivity ..." This could have other possible meanings, but here the meaning is: "Those who have been in exile but have returned to their country."[12] The names of the returnees given here were deeply religious names carrying these affirmations of faith in God: "Hildai = the Lord's world; Tobijah = the Lord is good; and Jedaiah = the Lord knows."[13]
"Come thou the same day ..." This connects the event of Joshua's crowning with the night visions as having occurred in close succession and causes the coronation to serve to some extent as explanation of the visions. The whole section of Zechariah looks to the revelation of the Messiah and the setting up of his spiritual kingdom.

"The house of Josiah ..." Josiah was apparently the host of the three who had come from Babylon bearing gifts, either from the government, or from the captives who had chosen to remain in Babylon.

Verse 11
"Yea, take of them silver and gold, and make crowns, and set them upon the head of Joshua the son of Jehozadak, the High Priest."
We shall defer the consideration of the crowns (or crown) and take up first the object of the coronation. Was it indeed Joshua, as our text flatly declares, or should we allow the speculations of critics who boldly claim that, "Zerubbabel and not Joshua, must be the subject of the address in Zechariah 6:11; for it is he who was building the Temple."[14] It is hard to imagine a more erroneous perversion of the sacred text. First of all, such a notion is founded upon a total misunderstanding of what temple Messiah would build. Indeed Zerubbabel was building a second temple; but the temple which Jesus Christ would build never had any connection whatever with the earthly temples of the Jews, which were never God's, except in an accommodative sense, and which God repeatedly destroyed from the face of the earth. In the second place, there is no textual authority at all for the substitution of the subjective imaginations of men for the written Word of God. Who are these men who boldly write Zechariah here instead of Joshua? They have no authority; they are clearly ignorant in many instances of the most basic truths of Holy Scripture; and they are gullible and pitiful Christians indeed who will allow such godless tampering with the sacred Word. Baldwin exposed this raid on the Bible thus:

It is claimed that a scribe replaced Zerubbabel's name with that of Joshua, and so made the prophecy more credible. If it could be demonstrated that scribes were in the habit of adjusting texts in this way, the argument would be more weighty, but the evidence is all in the other direction. None of the ancient versions has Zerubbabel's name in this verse. Moreover, supposing that a scribe meant to delete all references to the Davidic-prince (Zerubbabel), he did not do so in Zechariah 6:13. It is best to allow the text to stand, and to regard Joshua as the one who was crowned.[15]
Furthermore, "If a scribe removed the name of Zerubbabel here, he would have needed to remove the clear allusion to him in Zechariah 6:13."[16]
As a matter of obvious truth no scribe ever meddled with this passage; it is the modern critics who are trying to do that. Their reasons for trying to get Zerubbabel into this passage are based upon the false notion that God would re-establish the Davidic monarchy, something God never intended, nor promised, to do. The promise of "raising up one to sit upon David's throne" was a prophecy of Christ ruling upon the throne of his spiritual kingdom. That the crowning of Joshua was a symbolical action, and that there was no intention whatever of actually making him the king of Israel is clear from a number of considerations:

The fact that the High Priest Joshua who could not wear a crown, here does so, proves that the act is typical, delineating the priestly kingship of Christ according to Hebrews 7:1-5, and Psalms 110:4.[17]
The further fact of the crown not being worn by Joshua at all, but laid up in the temple as a memorial (verse 14) also emphasizes the typical nature of the action. The function of this revelation is that of combining in one symbolical person (Joshua) the two offices of priest and king in order to prophesy that the Messiah would be both high priest and king. Once this is understood, how ridiculous is the notion that Zerubbabel was the one originally meant. He was disqualified in every conceivable way. He was not a priest and could not have represented that office, no matter what might have been done to him. Also, he was the grandson of Jeconiah (Matthew 1:12); and Zerubbabel positively fell under the prophetic curse against Jeconiah to the effect that, "No man of his seed shall prosper, sitting upon the throne of David, and ruling any more in Judah" (Jeremiah 22:30). The false allegation that the inspired prophet Zechariah actually installed Zerubbabel as the center of this symbolical action is a denial of his inspiration, and not only that, but a slander making him ignorant of the divine curse against the house of Jeconiah, Zerubbabel's grandfather. Zerubbabel never fitted into this passage, nor was he ever in it, except in the subjective dreamings of the critics.

"And make crowns and set them upon the head of Joshua ..." Scholars have made quite a problem out of the use of the plural here, affirming that, "It was a crown of silver and gold";[18] "The crown is singular, though the noun is plural";[19] "It signifies the two metals of which the crown was made";[20] The original indicates one splendid crown made up of several circlets, for it was intended for the head of Joshua alone."[21] We believe this latter opinion to be true. To be sure, it would take a composite crown of multiple components to represent properly the crown of the glorious Messiah, represented in prophecy as "Crowned with many crowns" (Revelation 19:12), "King of kings and Lord of Lords." It is the complexity of Messiah's crown that is represented here by the plural. As Barnes summed it up:

It is all one then, whether the word designates one single crown, so entitled for its greatness, or one united royal crown uniting many crowns, symbolizing the many kingdoms of the earth, over which our High Priest and King should rule.[22]
Verse 12
"And speak unto him, saying, Behold, the man whose name is the Branch: and he shall grow up out of his place; and he shall build the temple of Jehovah."
"Behold the man ..." Strangely, these very words were used by the Gentile governor when Jesus stood before Pontius Pilate (John 19:5). A little later, he added, "Behold your king!"

"The man whose name is the Branch ..." We have already noted that this was a technical word fully understood among the Jews as referring to the promised Messiah; and such an action as this made it impossible to take the action any other way except as a symbolical prophecy of the coming Messiah, revealing the extremely important truth that the Messiah would combine in himself the offices of both the kingship and the high priesthood.

"He shall grow up out of his place ..." is suggestive of Isaiah 53, where the humility and humanity of Jesus are prophetically outlined.

"He shall build the temple of Jehovah ..." As Keil forcefully stated it:

"That these words do not refer to the building of the earthly temple of stone and wood, is so obvious, that even Koehler has given up this view here, and understands the words as relating to the spiritual temple."[23]
Note that the promise here is not that of "completing" the earthly temple, which Zerubbabel was already in the process of doing, but that of "Building the Temple." There is no way that the name of Zerubbabel could ever have fitted into this passage. How blind are those who vainly suppose that it did! Of course, two different temples are of necessity in view.

Verse 13
"Even he shall build the temple of Jehovah; and he shall bear the glory, and shall sit and rule upon his throne; and he shall be a priest upon his throne; and the counsel of peace shall be between them both."
"Even he shall build the temple of Jehovah ..." So weighty a promise is repeated for emphasis. See further comment below.

"And he shall bear the glory ..." This is terminology that never applied to the earthly monarchs of Israel, and the appearance of these words here denotes that the Messianic age is being spoken of.

"Shall sit and rule upon his throne ..." Zerubbabel was denied this on the basis of Jeremiah 23; Jeremiah 30; the promise must be understood of the Messiah. Joshua also did not qualify, for the priesthood never included the kingship. Not even Moses was both king and priest. Only Jesus Christ our Lord can be meant by this passage.

"And the counsel of peace shall be between them both ..." There is much difference of opinion about what this means. "It is a reference to Joshua and Zerubbabel";[24] "The counsel of peace shall be between Jesus and the Father";[25] We believe that Harley is correct in the explanation that, "Peace will be provided by the Branch holding the twofold office of king and priest."[26]
"He shall build the temple of Jehovah ..." The repetition of this clause at the end of Zechariah 6:12 and the beginning of Zechariah 6:13 has been cited as suggestive of the combining of two literary units; but we agree with Baldwin who suggested that the repetition "was deliberate."[27]
It was a device to distinguish between "he" Joshua and "he" the Branch, as well as between the temporary temple and the one to come.[28]
A careful study of the passage shows how necessary such a repetition is and how it illuminates and emphasizes the true meaning of the passage.

Verse 14
"And the crowns shall be to Helem, and to Tobijah, and to Jedaiah, and to Hen the son of Zephaniah, for a memorial in the temple of Jehovah."
We are surprised here by the names apparently being changed from those mentioned in Zechariah 6:9; but we refuse to find any problem here. Any of those mentioned could have borne two or more names; and as Baldwin suggested, "It may be that Heldai preferred to use his more dignified name for official purposes; or the names could have been interchangeable."[29]
"The crowns shall be... for a memorial in the temple ..." Note that Joshua did not wear the crown. His coronation was a brief, symbolical act only. The crown never any more pertained to him; and it did not even remain in his possession.

Verse 15
"And they that are far off shall come and build in the temple of Jehovah; and ye shall know that Jehovah of hosts hath sent me unto you. And this shall come to pass, if ye will diligently obey the voice of Jehovah your God."
"They that are far off ..." If there is an expression in the entire Old Testament that means "Gentiles," it is this one, being exactly the terminology used by the Holy Spirit on Pentecost when Peter announced the gospel as being for "them that are afar off" (Acts 2:39), thus placing a divine seal upon this whole revelation and certifying it as a prophecy of the times of the Messiah and of the coming of the Gentiles into the church of God. The ones that were "far off" were those not included with Israel in the covenant. They were the nations, or Gentiles of the world. In the new era, however, even the Gentiles would be admitted to fellowship with God.

"If ye will diligently obey ..." Neither the future building of the true temple of God as the church of Jesus Christ, nor the glorious Advent of Him who would build it, was doubtful in the slightest degree. All that was promised would be accomplished with or without Israel's participation; but the persons who would participate in the new order, or have anything at all to do with the true kingdom of God, depended upon an obedient spirit in the participants. The vast majority of secular Israel would have nothing of a spiritual kingdom; but the holy apostles constituting the "righteous remnant" of the true Israel would hail the Messiah when He came, worship Him as God, rally together after His crucifixion and resurrection, and then go forth into all the world shouting, "He is risen," sealing their testimony with their blood, and establishing the church of Christ throughout all the world for millenniums of time!

This great revelation of the Christ as both Priest and King is one of the great passages of the Bible. It should be studied in connection with Psalms 110:4, and Hebrews 7.

07 Chapter 7 

Verse 1
This Chapter deals with a question from the Jews at Bethel about keeping a certain fast day. Zechariah 7:1-3 give the situation and state the question; and the balance of the chapter (Zechariah 7:4-14) reveals the prophet's response. Actually, this chapter is a unit with Zephaniah 8; because the prophet's answer was given in six statements. "Each statement is introduced with exact statements which indicate that the prophet's words were actually those of Jehovah."[1] The six parts of the answer are:

1. Zechariah 7:4-7
2. Zechariah 7:8-14
3. Zechariah 8:1-7
4. Zechariah 8:9-13
5. Zechariah 8:14-17
6. Zechariah 8:18-23
Only two of these responses are given in this chapter.

Zechariah 7:1
"And it came to pass in the fourth year of king Darius, that the word of Jehovah came unto Zechariah in the fourth day of the ninth month, even in Chislev."
Some scholars have seized upon the unusual placement of the words, "The word of Jehovah came to Zechariah," in such a manner as to split the elements of the date in two, as an excuse for rejecting the passage, or for screaming "interpolation." Such views are the result of the prejudice that the prophet should always have followed some prescribed formula in giving the date. There is no valid reason whatever for such a prejudice, as proved by this variation from it. As the passage stands, the date is perfectly clear, as is also the truth that Zechariah was delivering God's message, not his own.

The time was November/December, 518 B.C., "nearly two years after the vision of Zechariah 1:7."[2] Gill dated the arrival of the delegation on "December 4,518 B.C."[3]
Verse 2
"Now they of Bethel had sent Sharezer and Regemmelech, and their men, to entreat the favor of Jehovah, and to speak unto the priests of the house of Jehovah of hosts, and to the prophets, saying, Should I weep in the fifth month, separating myself, as I have done these so many years?"
"Now they of Bethel ..." Despite some questions regarding the text in this place, our version is as clear and sensible, and even more so, than any of the proposed alterations. A delegation of the returnees from Babylon, then living in Bethel, the site of the old pagan shrine where the golden calves had once been set up, are here represented as coming to Jerusalem to inquire of the prophets and priests regarding the keeping of one of the popular fast days which had been observed by the Jews for some 70 years.

The situation had been brought about by the fact that great progress was being made in rebuilding the temple; property was increasing; and there appeared to be some doubt as to the keeping of a fast day on the anniversary of the destruction of the first temple. Indeed, times had changed; a new temple was rising; and it was obviously inappropriate to keep weeping and fasting for the old one.

Their coming to Jerusalem was significant; because in that action, there lay the general acknowledgment that Jerusalem was the site of the altar where they were required to worship, and that God's will would be made known from that city.

"Sharezer and Regemmelech ..." "Sharezer is regarded as a Babylonian name, meaning `protect the king.'"[4] "Regemmelech means `king's friend'";[5] and the significance of these names points to the period of the Babylonian captivity, and shows how the old Jewish custom of naming their children with names that honored God had given place to names oriented toward the pagan land where they were captive. It was high time indeed for God to have rescued them from a land that in time would have totally corrupted them.

"Should I weep in the fifth month ..." merely means, should we continue to keep the fast day. Keil identified this as. "The fifth month (Ab) on the tenth day; because, in Jeremiah 52:12,13, that was the day in which the temple and Jerusalem were destroyed by fire."[6] It appears, however, that this one fast day was made a test case for a total of several fast days which throughout their history the Jews had insisted upon observing. Keil listed these other fast days:

1. In the seventh month and third day, a fast marked the anniversary of the murder of Godallah (2 Kings 25:25,26).

2. In the fourth month and ninth day, they commemorated the capture of Jerusalem by Nebuchadnezzar (Jeremiah 39:2; 52:6,7).

3. In the tenth month and tenth day, they wept and fasted for the beginning of the siege of Jerusalem by Nebuchadnezzar (2 Kings 25:1; Jeremiah 39:1).

The particular fast day inquired about in this passage was that on the tenth day of the fifth month; but it is clear that whatever the judgment of the prophets might have revealed on this matter, it would also have been properly applied to all the others. The fifth day of the fifth month, remarkably, had been the anniversary of a number of disasters in Israel:

1. The decision of God not to allow the fathers to enter the promised land.

2. The destruction of the first temple.

3. The destruction of the second temple.

4. The conquest of the city of Bother in the time of Bar-Cochba.

5. The destruction of Jerusalem.[7]
Now the most important thing about all of these fasts was that God had neither commanded nor authorized any one of them! Only one day in the year, the Day of Atonement, had God commanded His people to fast; yet they had added all these others! In the times of the Pharisees, that class of bigots even fasted "twice in the week? (Luke 18:12).

At this point, we anticipate the prophet's answer, which in fact was "No!" although it was stated in the form of some six observations from which that was the obvious and mandatory deduction. The primary reason for this was that all they were doing was actually "will worship," having nothing at all to do either with what God commanded or authorized. For this reason, we strongly disagree with many of the comments founded on these passages. For example, "It shows that ... the prophets cared infinitely more for righteousness than for ritual."[8] What it actually shows is that God cared infinitely more for righteousness (which included the observances of ritual which he had commanded) than for the observance of rituals which men themselves had invented and adopted! We shall give other examples of this in the notes on the passages.

In this series on the Minor Prophets, there have been numerous instances in which similar passages have been used to "prove" that God cares nothing for observances of his ordinances and is interested only in what is allowed to be moral or ethical. This is absolutely wrong.

"The true fasting, which is well pleasing to God, consists not in a pharisaical abstinence from eating and drinking, but in the fact THAT MEN OBSERVE THE WORD OF GOD AND LIVE THEREBY.[9]
This preoccupation with weeping, mourning, and fasting represented a radical change in Jewish religious life. Weeping and sorrow replaced hymns and thanksgivings; and Watts affirmed that, "The practice has survived into this century at the so-called `Wailing Wall' in Jerusalem."[10] One other thing should be noted regarding that fast the men were asking about, the tenth day of the fifth month. It is mentioned in 2 Kings 28:8ff and in Jeremiah 52:13ff; but one of them cites the seventh day, and the other the tenth day. Mitchell pointed out that:

The Babylonians entered the temple on the seventh day and profaned it until the ninth, when they set fire to it and left it to burn until the tenth." (A quotation from the Jewish scholar Rodkinson, in the Babylonian Talmud).[11]
Verse 4
"Then came the word of Jehovah of hosts unto me, saying, Speak unto all the people of the land, and to the priests, saying, When ye fasted and mourned in the fifth and in the seventh month, even these seventy years, did ye at all fast unto me, even to me?"
Whereas this inquiry had come from a people's delegation at Bethel, the message of Zechariah was directed not only to all the people, but particularly also to those priests who had invented the unauthorized fasts and led the people in the perversion of the worship of God. Through them, the message applies to all who would come afterward, even down to the present time. What people invent for themselves, by way of religious ordinances and devices, is worthless. Such are not "unto the Lord." They, in fact, have nothing to do with God. "The answer to the question here is no."[12] The fasts were worthless, not because God disapproved of fasting in principle, but because these particular fasts were not related to God's commandments.

"In the seventh month ..." This was the fast commemorating the murder of Gedaliah, and was one of several such fasts. See chapter introduction. That event had occurred, "in 587 B.C., just seventy years ago, when the greater part of the remnant of the Jews, contrary to the prophet's warning, fled into Egypt to escape punishment for the crime."[13]
"That fast (like the others) was not of godly sorrow for past offences, but of selfish regret for loss of their country and their liberty. They pitied themselves, but they had not learned to fear Jehovah."[14]
Here again is a convenient place for the liberal scholars to insert their dogma to the effect that: "What Yahweh requires primarily is not the keeping of fasts, but the observance of those moral demands which he had made of their ancestors."[15] Or as Dummelow has it, "God demands not fasts, but observance of moral laws."[16] Of course, when it is understood that such statements must be limited in application to the fasts, rituals, and ordinances that originate with men, it leaves clear the truth that God also is concerned that men obey the ordinances, etc. which God Himself has made binding upon mankind.

Regarding those particular fasts of the Jews under consideration here, "Sin was the cause of them; and if sin were forsaken, the fasting would no longer be necessary."[17]
Verse 6
"And when ye eat, and when ye drink, do not ye eat for yourselves, and drink for yourselves. Should ye not hear the words which Jehovah cried by the former prophets, when Jerusalem was inhabited and in prosperity, and the cities thereof round about her, and the South and the lowland were inhabited?"
These two verses conclude the prophet's first statement regarding the question of fasting. Instead of giving a flat "yes" or "no" as the answer to their problem, he first pointed out that what they really needed was to "hear the word of Jehovah."

"Should ye not hear the words which Jehovah cried by the former prophets ...?" What Israel needed was not divine wisdom regarding fasts that God had not ordained, but close attention to the Word of God as spoken through the prophets. It is of interest here that Zechariah by these words reiterated the divine sanction of all that those prophets had said. It was the failure of Israel to heed God's word and their rebellious apostasy from him that had resulted in the punishments and disasters that had befallen them. The cure: HEAR THE WORD OF THE LORD!

Verse 8
"And the word of Jehovah came unto Zechariah, saying, Thus hath Jehovah of hosts spoken, saying, execute true judgment, and show kindness and compassion every man to his brother".

These and the following verses amount to a Bible lesson taught by Zechariah to his inquirers. They constitute somewhat of a thumbnail summary of what the previous prophets had taught.

We are purposely passing over the allegations of some critical scholars to the effect that this or that passage is an interpolation, or that it belongs in another place, or that some later editor placed it. The words of Leupold are profoundly true with regard to such things:

"Statements such as Zechariah 7:8 should not be classed as interpolations as the critics do. If redactors shifted about phrases such as these in a rather arbitrary manner, the current Old Testament text would have lost all right to serious consideration. Then, the current text could never have been treated as reverently as it was by our Lord and his disciples."[18]
As Watts said, "Zechariah shows a knowledge of earlier prophecy at every step in his book. This is one of the explicit references to such."[19]
Verse 10
"And oppress not the widow, nor the fatherless, the sojourner, nor the poor; and let none of you devise evil against his brother."
This is a continuation of the teaching of the "former prophets," as a glance at Isaiah 1:16,17; Amos 5:14,24; Micah 6:8, etc. will show. "These ethical summaries draw heavily upon Israel's ancient covenant law."[20] Watts reinforced such an opinion by pointing out that:

"Kindness" (Zechariah 7:9) is a word used to describe proper behavior within a contracted relationship, such as marriage, or the covenant.[21]
Verse 11
"But they refused to hearken, and pulled away the shoulder, and stopped their ears that they might not hear. Yea, they made their hearts as an adamant stone, lest they should hear the law, and the words which Jehovah of hosts and sent by his Spirit by the former prophets: therefore there came great wrath from Jehovah of hosts."
These verses are one of the most eloquent witnesses in the Bible to the effect that the Law, that is, the Pentateuch, existed before the former prophets (all of them). The ancestors of that generation addressed by Zechariah had refused to hear the Law, which all of them possessed before the days of the prophets; for the text observes that they refused to hear the Law, AND the word spoken by the Spirit of God through the former prophets. This provides a categorical answer to the question of whether or not the Pentateuch existed before the pre-exilic prophets. It did exist; of course it did.

"They pulled away the shoulder ..." This expression has come down to modern times in the description of one unwilling to hear, who is said to "give a cold shoulder" to some proposition. Perhaps the metaphor is founded upon the rebellion of a beast against his yoke.

"Hearts as an adamant stone ..." Hailey noted this:

"In preparing Ezekiel to meet the stubbornness of the Jews in Babylon, God said, "As an adamant harder than flint have I made thy forehead" ... It is thought that Jehovah referred to the diamond, harder than flint."[22]
There is no sin greater than that of inordinate stubbornness manifested in an adamant refusal to hear God's holy word, through which men have the right to live, if only they will. The ancient Israel indeed had exceeded all permissible levels of behavior in such refusals. The inherent reason underlying these words of the prophet was his purpose of showing his questioners the utter foolishness of their ridiculous fasts. The events those fasts commemorated were directly the result of Israel's rebellious refusal to heed the Word of God. Any rules relative to an illegal fast commemorating the wrong thing would have been as ridiculous as the fasts. What was needed was for Israel to hear the word of the Lord, a thing they had long neglected to do.

"The former prophets ..." These included a number of names besides those of contributors to the sacred Canon. Dean provided this list of the former prophets: "Samuel (1 Samuel 1:1), Ahijah of Shilo (1 Kings 14:2,4), Jehu, son of Hanani (1 Kings 16:7), Elijah, and Elisha, Hosea, and Jonah, Iddo, Shemaiah, Hanani, and Huldah."[23] There were also a number of the other Canonical prophets: Isaiah, Jeremiah, Daniel, Ezekiel, Haggai, Habakkuk, Zephaniah, Obadiah, Amos, Micah, Joel, Malachi, Nahum, and the one we are studying, Zechariah. Not all of these were "former," for some of them were contemporary with Zechariah. The prophetess Deborah should also be added to this list, and perhaps others. God had abundantly provided witnesses to the requirements of his sacred Law.

The astounding revelation of this passage is that Israel's obduracy was of their own doing. Matthew Henry commented on this:

"Nothing is so hard, so unmalleable, so inflexible, as the heart of a presumptuous sinner; and those whose hearts are hard may thank themselves; they are of their own hardening, and it is just with God to give them over to a reprobate sense, to the hardness and impenitence of their own hearts."[24]
Verse 13
"And it is come to pass that, as he cried, and they would not hear, so they shall cry, and I will not hear, said Jehovah of hosts."
The change of persons here, "He cried... I will not hear," both having reference to Jehovah, is a source of perplexity to some students; this is due only to the fact that the prophets simply did not write like other people. This switch from one person to another, and such things as the scrambling of tenses, along with the failure always to form complete sentences, are absolutely par for the course in the sacred writings. It should be admitted by people who complain about such things, however, that the meaning is absolutely certain. The change as given in the New English Bible gives the correct meaning, of course; but it is not a translation of this verse. "As they did not listen when I called, so I did not listen when they called."[25]
Verse 14
"But I will scatter them with a whirlwind among all the nations which they have not known. So that all the land was desolate after them, so that no man passed through nor returned: for they laid the pleasant land desolate."
Here again we have a change of tense: "I will scatter ... the land was desolate after them"; but there is a discernible reason for it. The prophecy, "I will scatter ... etc." had just been fulfilled in the Babylonian captivity and in the Assyrian captivity preceding it; but this was by no means to be the end of the "scattering of Israel," which would occur again after their final rejection of the Messiah, the destruction of their temple, their capital, their political entity, and the dispersion of the Jewish population all over the world throughout history; hence, the use of the future tense here. The immediate switch to the past tense refers to the desolation and destruction that had already accompanied the scatterings already accomplished. "What had happened in the past was a sign of what would happen to them in the future."[26] Zechariah doubtless expected the returnees to draw a conclusion from all of this, which Gill stated thus:

"Therefore, those who mourned the just punishments of God (by keeping all those fast days) had best leave off such meaningless ceremonies and themselves heed the teaching of the former prophets."[27]
This concludes the second of the six statements made by Zechariah in response to the inquiry of the delegation from Bethel.

08 Chapter 8 

Verse 1
This chapter is a continuation of the last, both of them being the account of Zechariah's response to the inquiry of a delegation of the returned captives then living in Bethel, one of the pre-exilic centers of the paganism that had morally destroyed the chosen people. Their question carried with it the implication that they would like to omit keeping the fast day on the tenth of Ab (tenth month), which marked the destruction of Jerusalem by Nebuchadnezzar, some seventy years prior to their seeking an answer from Zechariah.

The prophet's answer (that part of it in Zechariah 7) refused even to discuss their illegal fast day, born of self-pity, not of the Word of God, and celebrating the wrong thing; but, instead, he had challenged them to "Hear the word of Jehovah," repeatedly admonishing them to "return unto Jehovah" by heeding the Word of God as delivered to them through the Law of Moses and through the Spirit-filled prophets whom God had sent to them again and again.

Four other brief sections of Zechariah's response occur in this chapter, beginning with Zechariah 8:1,9,14,18.

Zechariah 8:1-2
"And the word of Jehovah of hosts came to me, saying, Thus saith Jehovah of hosts: I am jealous for Zion with great jealousy, and I am jealous for her with great wrath."
As in all of the sections of this response, there is first an assurance from the prophet that the words given are not his, but the word of the Lord.

"I am jealous for Zion ..." The use of the poetic word, "Zion," with its spiritual overtones, points further backward in Israel's history than their destroyed city of Jerusalem, the capital of their once-great empire. It was not their wicked state that God loved; in fact, God hated it. What a pity it was that the returned and recreated nation never comprehended this truth. Their hopes and intentions contrasted sharply with the purpose of God; for, throughout their subsequent history, they wanted nothing in heaven or on earth any more than a restoration of their scandalous world state. By the time of the advent of Christ, this evil desire on their part had become a savage, malignant patriotism; and the blessed Saviour's refusal to bless their wicked plans through cooperation with them in restoring their carnal state was the primary reason for their rejection and crucifixion of him.

"I am jealous for her with great wrath ..." God's zealous love for the true Israel and her priceless spiritual endowments carried with it a corollary, as stated here. That part of the total Israel which would oppose God's will and would choose to become "sons of the Devil" (John 8:44) rather than "sons of Abraham," becoming thereby enemies of the true Zion, that Israel would incur the violent and destructive wrath of God.

"Jealous," as used here denoted intense, righteous emotion, a meaning not at all related to the vindictive, wicked emotion associated with the term in its current use.

"Great wrath ..." The wrath of God would certainly be visited upon all enemies of the true Israel, regardless of whether or not such enemies were beyond the borders of Palestine or mingled among God's people themselves.

Verse 3
"Thus saith Jehovah: I am returned unto Zion, and will dwell in the midst of Jerusalem: and Jerusalem shall be called the city of truth; and the mountain of Jehovah of hosts, The holy mountain."
The punishment of Israel, God's unfaithful wife (an analogy used throughout the Bible) being completed, God promised here to return to Zion and Jerusalem. Note that "Zion" was used a second time in order to emphasize what part of Israel is the subject here.

The ultimate fulfillment of this glorious promise occurred when the gospel was sent forth to all nations, "beginning at Jerusalem" (Luke 24:47). Furthermore, there is absolutely no unlimited guarantee on God's part that he would never leave Jerusalem. Therefore, we must reject an opinion such as this:

"He begins by saying that he will now ... return to Zion... moreover, this is to be a final reunion between him and his people, for he is careful to say that he will abide, make his permanent home, in Jerusalem."[1]
Such a comment presses a word like "abide" down on its all-fours. Jesus used the same expression when he promised to "abide" in the home of Zaccheus, a visit that lasted one day! (Luke 19:5). It is not true that God's return to Jerusalem was an irrevocable, eternal commitment. As a matter of fact, God would again commit the city to total destruction in the generation following his "bride's" stubborn rejection of the gospel; nor is there any possible denial of that in this verse. It is mandatory to remember that all of God's promises are contingent, contingent upon the faith and fidelity of those whom he promises to bless.

God's return to Jerusalem would indeed be permanent enough to allow the bringing in of the Redeemer, and to allow the establishment of his Church in that City on the first Pentecost after the Resurrection of Christ; but any further dwelling of God in Jerusalem would depend, absolutely, upon whether or not that city would recognize the "time of her visitation" and lovingly receive the only One who could have saved her (Luke 19:42ff). Their failure to do so was the signal for the final rejection of the old Israel and God's marriage to a new bride, the Gentiles. This also carried with it the corollary of God's no longer "dwelling in" Jerusalem, except in the mystical sense of his abiding in his Church.

"City of truth... The Holy mountain .... etc." All such expressions refer to the church of Jesus Christ, exclusively, as "the pillar and the ground of the truth," and the custodian of the "word of the Lord" going forth from Mount Zion.

The entire prophecy of Zechariah is Messianic; and, although many of the prophecies of Messiah's times also had material fulfillment in some of the immediate blessings that fell on the literal city of Jerusalem, nevertheless, the burden of this chapter and of the whole book relates to the blessings in Christ. The New Testament use of Zechariah's prophecy makes this certain.

Another important feature of this chapter is that it forms an accurate, majestic prelude for the second great division of the prophecy, Zechariah 9-14. "The chapter looks beyond the immediate future to the glorious era of Messiah's reign and forms a glorying prelude to Zechariah 9-14."[2] Higginson also added that, "Some of the themes of those chapters begin to appear here (Zechariah 8)."[3]
The affirmation by Mitchell, quoted above, to the effect that God was very quickly about to take up his permanent dwelling place in literal Jerusalem appears to derive from mistaking the tense of the verbs. Watts has pointed out that, "The verbs are in the perfect tense, the `prophetic perfect.' They indicate a decision already reached by the Lord which, although its fulfillment is future, can be called a fact."[4] In this light, there is no statement that God will dwell in an earthly city, but rather a promise of his taking up residence in the spiritual body of Christ, "The heavenly Jerusalem, which is our mother" (Galatians 4:26).

Notice also should be given to the very strong affirmations of premillennial scholars with reference to this passage. Linger thought it refers to, "The Lord's personal return to Zion and permanent dwelling in Jerusalem ... The city will then become the religious capital of the millennial earth."[5] Although we disagree with such interpretations, we nevertheless praise God for the conviction of men who indeed believe these prophecies of God and that they are certain to be fulfilled. Our own studies have never enabled us to accept the view that there is any kind of a "reign of Christ" other than the one that is going on right now and has been with men since the beginning of the gospel age. See Matthew 28:18-20.

Nor can we for a moment accept the notion that the old harlot Israel of the Old Testament is ever scheduled to be God's wife again. Her status was forever changed in the events typified by Hosea's divorce of Gomer. Gomer was indeed purchased as a slave by her former husband; but she returned not as his wife, but as a slave. "Thou shalt not be wife to any man, and so will I be unto thee."

"For the Children of Israel shall abide many days without king, and without prince, and without sacrifice, and without pillar, and without ephod or teraphim" (Hosea 3:4). This is a prophecy of the long, bleak interval between the Old Testament and the New Testament, during which the Northern Israel never had a king, and during which time the southern kingdom too fell into vassalage to other nations, which status was theirs when Zechariah wrote, thus paying dearly for their loss of status as God's wife.

God indeed chose Israel again as his bride, but it was the new Israel "in Christ" not the discredited old harlot. The theory that Almighty God is still hankering to marry the old whore whom he divorced so long ago strikes us as a preposterous error. We especially apply this conviction to modern Israel. (For a comprehensive discussion of this whole question, see pp. 53-67 in my commentary on the Minor Prophets, Vol. 2.)

This verse (Zechariah 8:3) had an immediate application ... but there is also no doubt that it looked to a fuller and more glorious fulfillment in the present Messianic period.[6]
The thing that makes it certain that the old Jerusalem was not meant here primarily is the declaration of the prophet that it would be "a city without walls" (Zechariah 2:4,5). Such a city Jerusalem was not, except for a relatively short time prior to their rebuilding the walls.

"City of truth ..." There has never been a single moment throughout human history when such a prophecy as this ever applied to literal, secular Jerusalem; and certainly, it does not apply today. Such promises as these show unequivocally that "the heavenly Jerusalem" is the city in view.

Verse 4
"Thus saith Jehovah of hosts: There shall yet old men and old women dwell in the streets of Jerusalem, every man with his staff in his hand for very age."
It may readily be supposed that there was a measure of fulfillment of this promise in the interval between Zechariah and our Lord Jesus Christ; but whatever fulfillment occurred, it does not exhaust the meaning, nor deny the Messianic import of the passage. As Keil said:

"From Isaiah 65:20, we see that extreme old age also belongs to the times of Messiah; and as Israel always suffered extensively from wars, etc., during the times from Zechariah to Christ, it must be admitted that the prophecy received only a meager fulfillment before the coming of Christ."[7]
Verse 5
"And the streets of the city shall be full of boys and girls playing in the streets thereof."
This verse actually is a continuation of the thought in Zechariah 8:4. What is pictured is a city of safety where people are secure in possessions and person. This marvelous ideal has seldom been achieved anywhere on earth, especially in any great city; and wherever it ever existed even in a token degree, it was an ephemeral and vanishing condition.

Verse 6
"Thus saith Jehovah of hosts: If it be marvelous in the eyes of the remnant of this people in those days, should it also be marvelous in mine eyes? saith Jehovah of hosts."
There are ten of these brief statements in this chapter, each one introduced by an affirmation that the promise is of God and not of Zechariah. They begin in Zechariah 8:2,3,4,6,7,9,14,19,20,23.

The subject here is the marvelous fact that a remnant of the people of God have been brought back home, an event unique in human history up to that time. "The message means that the Lord attributes just as much miraculous significance to these events as the amazed people do."[8]
Verse 7
"Thus saith Jehovah of hosts: Behold, I will save my people from the east country, and from the west country; and I will bring them, and they shall dwell in the midst of Jerusalem; and they shall be my people, and I will be their God, in truth and in righteousness."
"East country and the west country ..." Such expressions need not be assigned to some particular geographical area, as they are a stereotyped expression meaning, "from all around," or "from everywhere." The meaning here, is "from all over the world," in the times of the Messiah.

"They shall be my people, and I will be their God ..." This is hailed as God's renewal of the covenant with Israel, God's remarriage to the apostate people who had rebelled against him and had suffered such punishment; but it is no such thing. It is a statement of the status pertaining to the children of God in Christ Jesus, in the coming kingdom of Messiah, the church of Jesus Christ. This verse teaches, "That a people will, indeed, be gathered unto God, but they must neither of necessity be of the race of Jews, nor will they all dwell in Jerusalem."[9] Everyone familiar with the sacred New Testament understands this perfectly. The holy apostles of Jesus preempted all of the loving titles that once applied to the secular Israel and applied them to the members of Jesus' church who make up, in its totality, the Israel of God in this dispensation. Christians are called "The Israel of God," the "Chosen People," the "Royal Priesthood," even "The Twelve Tribes of Israel" (James 1:1). The question of race is of no more concern to God than is the question of whether or not one has brown hair or red.

A covenant is surely in view here, but it is the "New Covenant" prophesied in Jeremiah 31:31-35. In this connection, it should always be remembered that no Jew was ever excluded from this covenant on account of his race, any more than he ever qualified for membership in it on account of his race.

Verse 9
"Thus saith Jehovah of hosts: Let your hands be strong, ye that hear in these days these words from the mouth of the prophets that were in the day that the foundation of the house of Jehovah of hosts was laid, even the temple, that it might be built."
"The temple that it might be built ..." There are two temples in view in the return of a remnant to Jerusalem and in the laying of an actual foundation for the second literal temple. Of course, the visible, physical temple is easily recognized; but there is another temple, the spiritual body of Christ, the Church, the only true temple God ever had. The foundation of it also appears in the events of Zechariah's day. The little remnant of returnees would deliver the Christ child in a manger at Bethlehem, and the light of the Son of God would begin to shine for all people. We may well suppose that Zechariah might have imagined that only the physical temple was included in those events; but the ages have also revealed the other.

"Let your hands be strong ..." Diligence and hard work are the twin virtues that have marked the behavior of every God-fearing generation that ever lived.

"The prophets that were in the day ..." Zechariah here makes an objective reference to himself in the third person. "Those prophets were: Ezekiel, Haggai, and Zechariah."[10]
Verse 10
"For before those days there was no hire for man, nor any hire for beast; neither was there any peace to him that went out or came in, because of the adversary: for I set all men every one against his neighbor. But now, I will not be unto the remnant of this people as in the former days, saith Jehovah of hosts."
There is a definite and practical promise in this that has direct and immediate application to "the remnant of this people." It means that God will bless them, a very necessary thing in the fulfillment of God's eternal purpose, due to their being, in a very genuine sense, the foundation of the spiritual temple in that through them the Messiah would be born.

"But now, I will not be unto the remnant of this people as in the former days ..." It is customary for commentators to make this passage say, merely, that God has finished punishing his people, and that he will no longer "set every man against his neighbor," as formerly. We believe there is far more here than that. It means that God will no longer be Israel's husband, in the old sense of the sacred covenant. These words certainly have that meaning! Subsequent events proved that this was what God meant. No succession of prophets appeared in the inter-testamental period. Israel's status for some half a millenium was markedly different from what it had once been. Homer Hailey, and other commentators restrict "in the former days" as applicable merely to the period of adversity and conflict that marked earlier efforts to build the second temple.[11] That a blessing is indeed promised seems sure; but the peculiar language here appears to us to be applicable in a much greater dimension.

Verse 12
"For there shall be the seed of peace: the vine shall give its fruit, and the ground shall give its increase, and the heavens shall give their dew; and I will cause the remnant of this people to inherit all these things."
God would indeed richly bless Israel, enabling them to prosper in every degree necessary to make possible the appearance, in time, of the Son of God. No evil of any kind whatever would be allowed to interfere with that.

"And I will cause the remnant of this people to inherit all these things ..." "The remnant," as used here is interesting. The small group of returnees were themselves "the remnant"; but the "remnant of this people" could mean that portion of the returnees who would be faithful, "the remnant of the remnant." That, of course, is exactly the way it turned out. The holy apostles of Jesus were but a tiny remnant of the larger Israel which rejected the Saviour; and they, along with those who followed them, proved to be those who, indeed, "inherited all of these things."

Dummelow commented on this place that, "Nature also will contribute to the glory of the Messianic age."[12]
Verse 13
"And it shall come to pass, that as ye were a curse among the nations, O house of Judah and house of Israel, so will I save you, and ye shall be a blessing. Fear not, but let your hands be strong."
"A curse among the nations ..." Great dishonor came to the Jews as a result of their being dispossessed from their country and carried captive to Assyria and Babylon, a status from which the vast majority never recovered.

"So will I save you ..." This was the GREAT blessing God always had in mind from the beginning of his promise to Abraham until the present day. To be "saved" by God! Nothing can compare with such a blessing. The one and all of living should be the realization of such a blessing.

Note that this promise is not a promise to destroy the Gentile nations and make the Jews rulers of the world, a mistaken conception that persisted and was prevalent in the days when Jesus actually appeared among them.

It is still true that those who serve God merely for what they fancy to be the temporal benefits of so doing are overlooking the GREAT thing, the blessing of being "saved." This business of salvation, of course, is primarily the blessing of the New Covenant and proves that it is in focus here in Zechariah's prophecy.

The removal of the status of Israel and Judah from that of being a curse among the nations would appear in connection with their being "saved," that is, in connection with their acceptance of Jesus Christ and his gospel.

As Pusey pointed out, the appearance of "House of Israel," and "House of Judah" here has the effect of making this a blessing of the distant future in the times of Messiah; because "The House of Israel" did not return from captivity; thus Zechariah was not speaking merely to the returnees in this verse.

"Fear not, but let your hands be strong ..." There are echoes of the New Covenant here also. "Fear Not" was the very first commandment of the Messianic age when the angels of heaven said, "Be not afraid ..." (Luke 2:10).

Verse 14
"For thus saith Jehovah of hosts: As I thought to do evil unto you, when your fathers provoked me to wrath, and I repented not; so again have I thought in these days to do good unto Jerusalem and the house of Judah; fear ye not."
The basis of the change announced here was effectively and clearly explained by the prophet Jeremiah:

"Thus saith Jehovah, At what instant I shall speak concerning a nation, and concerning a kingdom, to pluck up and to break down and destroy it; if that nation concerning which I have spoken, turn from their evil, I will repent of the evil that I thought to do unto them.

"And at what instant I shall speak concerning a nation, and concerning a kingdom, to build and to plant it; if they do that which is evil in my sight, that they obey not my voice, then I will repent of the good, wherewith I said I would benefit them (Jeremiah 18:7-10)."SIZE>

No factor of the divine providence is any more ignored or denied than is this one. All of God's promises, either for destruction or for blessing are contingent, always, invariably, and eternally contingent upon the status of the recipient with regard to the fact of whether or not he is obedient to the Lord. There are no preferred classes where this rule is suspended, not even for those who say they "believe" but do not obey the teachings of the Lord.

The purpose of these verses is to show that obedience will be the primary condition in the establishment of the New Covenant.

Verse 16
"These are the things that ye shall do: Speak ye every man the truth with his neighbor; execute the judgment of truth and peace in your gates; and let none of you devise evil in your hearts against his neighbor; and love no false oath: for all these are things that I hate, saith Jehovah."
The effect of these verses is merely that of emphasizing the truth that all blessings of God are contingent upon his servants receiving and obeying the commandments God has given. All the ethical and moral obligations mentioned here are found in the Mosaic Law, the ancient covenant God had made with his people. See under Zechariah 8:15.

"This stresses the fact that there are conditions that Israel must meet if God is to bestow a blessing."[13] It seems nearly incredible that Israel missed the point on this; but then it is just as incredible that the vast majority of modern clergymen have likewise overlooked it. The ancient Jews went right on preaching that nothing mattered except being a literal, fleshly son of Abraham; and the modern theologians have gone right on preaching that nothing matters except "faith in Christ," shouting to all who will listen that, "We are saved by faith alone!" The errors are one and the same in that both of them overlook the contingent nature of all of the blessings God ever promised anybody.

Verse 18
"And the word of Jehovah of hosts came unto me, saying, Thus saith Jehovah of hosts: the fast of the fourth month, and the fast of the fifth, and the fast of the seventh, and the fast of the tenth, shall be to the house of Judah joy and gladness, and cheerful feasts; therefore love truth and peace."
Here at last came the direct answer to the inquiry that had precipitated this rather lengthy response from Zechariah with various direct revelations from Jehovah. Although they had at first inquired about only one of the four popular fasts, later mentioning another, Zechariah named all four of them and, in effect, cancelled them, all of them being illegal, human-initiated religious observances without any value whatever. For a little more detail on these, see under Zechariah 7:3, above.

Wellhausen made a deduction from this passage that the Day of Atonement (a fast) had not been instituted in Zechariah's day, because there was no mention of it here by Zechariah. Leupold properly discerned the reason for Zechariah's omitting a reference to it here, stating that:

"The Day of Atonement was the only divinely appointed fast, whereas the four under consideration were of human choice and of comparatively recent date. It could not have occurred to Israel to ask for an abrogation of the fast on the Day of Atonement."[14]
Keil gives a quotation of Martin Luther's paraphrase of the meaning of this verse thus:

"Keep only what I command, and let fasting alone. Yea, if ye keep my commandments, not only shall such fasts be over and come to an end; but because I will do so much good to Jerusalem, all the affliction, for which ye have chosen and kept such fasting, shall be forgotten, that ye will be transported with joy when ye think of your fasting, and of the heart's grief on account of which ye fasted."[15]
Verse 20
"Thus saith Jehovah of hosts: It shall yet come to pass that there shall come peoples, and the inhabitants of many cities, and the inhabitants of one city shall go to another, saying, Let us go speedily to entreat the favor of Jehovah, and to seek Jehovah of hosts: I will go also."
Dummelow summarized the meaning of this passage thus:

"The gathering in of the nations was never adequately fulfilled in regard to Jerusalem or the Temple then approaching completion; but the prophecy foretells most strikingly the success of the kingdom of Christ. It was the dream of all Hebrew prophecy."[16]
The magnificent fulfillment of such glorious promises has characterized the march of Christianity through the ages. Christ is now reigning over the twelve tribes of the children of the New Israel (Matthew 19:28). The rejection of their Messiah by the secular Israel has made no difference at all, except as it regards the destiny of those who reject him; and the epic sweep of the truth of the gospel over all lands and nations is yet going forward all over the world.

Verse 22
"Yea, many peoples and strong nations shall come to seek Jehovah of hosts, and to entreat the favor of Jehovah. Thus saith Jehovah of hosts: In those days it shall come to pass, ten men shall take hold, out of all the languages of the nations, they shall take hold of the skirt of him that is a Jew, saying, We will go with you, for we have heard that God is with you."
This is but a continuation of the prophecy of the previous two verses regarding the worldwide multiplication of followers of Jehovah during the reign of Christ, that is, during the present times, when Christ is upon his throne in full possession of "All authority in heaven and upon earth" (Matthew 28:18-20).

"In Jerusalem ..."
"In the light of what preceded we now realize that seeking "in Jerusalem" is purely a bit of local color that states the case in the thought forms of the 01d Covenant, where all seeking the Lord was required to be done there."[17]
Also, these words are appropriate, because it was indeed "from Jerusalem" that the word of the gospel went out to all nations, and that "Salvation is of the Jews."

"Him that is a Jew ..." We recognize here a reference to the Messiah himself. "How earnestly have men sought salvation! They find it in Him, a member of the Jewish race, the Saviour of the world."[18]
Failing, absolutely, to find anything resembling even a token fulfillment of this in the period of Israel prior to Christ's coming, and denying its application to the spread of Christianity, the premillennialists suppose that:

"Here is a remarkable picture, not of world conversion in this age, but of the restoration of the Jew to the center of God's favor. With the Davidic kingdom established, Israel will be a medium of blessing to the entire globe."[19]
We cannot accept such a notion, because the apostle Peter, whom we believe to be inspired, stated categorically on Pentecost that the resurrection and elevation of Christ to the right hand of God in heaven was the fulfillment of the prophecy of the restoration of the Davidic kingdom.

"The literal fulfillment of this prophecy (centering the kingdom of God in literal Jerusalem) is not to be looked for. This declares the future conversion of the Gentiles, and their being made one with Israel in the Church of Christ, `one fold under one Shepherd'" (John 10:16).[20]
"Ten men ... out of all the languages of the nations ..." is a perfect number, following the Hebrew usage of numbers, standing for an infinitely greater number from all the nations, that is, the Gentiles of the world. The same number applied to the "ten horns" of Revelation's scarlet colored beast (Revelation 13) is a similar usage standing for the numerous world powers that shall rise up simultaneously following the progression of the seven great monolithic powers identified as the seven heads. It is our conviction that we now live in the age of the "ten horns" of the beast. Higginson also pointed out this usage of the number ten: "Ten stands for an indefinitely large number."[21]
This chapter ends the first section of Zechariah, all of the visions and direct revelations forming the overture, or prelude, for the rest of the prophecy. Just as no one expects the second movement of a symphony to follow the pattern of the first, so we should be prepared for a different type of book in the remaining six chapters.

How incredible must this prophecy have seemed to the enemies of Israel. Who could have believed that a little handful of despised returnees would yet see the whole world turn to one of them for redemption and salvation? Yet it has been gloriously fulfilled.

09 Chapter 9 

Verse 1
Whereas the first eight chapters featured the concerns relative to the building of the physical temple, without at all leaving out of sight the far more important matter of the ultimate building of the true temple, the church or kingdom of Christ, at this point in Zechariah, the emphasis shifts almost totally to the true temple to be set up at the first Advent of the Messiah. The overwhelming importance of this section of Zechariah is attested by the repeated references to it throughout the New Testament; and we believe that the only true understanding of the prophecy must be related to those New Testament usages of it. We agree with Hailey that, "It seems wise to build one's interpretation of these chapters around the passages that are quoted by Jesus and the New Testament writers."[1]
In passing, we should be conscious of the fact that scholars generally place these chapters (Zechariah 9-14) at a later period in the prophet's life; and the destructive critics have employed every device possible in their efforts to deny the unity and integrity of them. Multiple authorships, late dating, early dating, endless and unnecessary emendations, deletions, omissions, rearrangements, substitutions of their own words for the Word of God, etc. etc., until, at last, there remains nothing but a scissors and paste production authored recently and bearing little if any resemblance to the sacred text which has survived more than twenty-five centuries-these are but a few of the devices employed against these chapters. With reference to all such intellectual doodlings with the Word of God, we categorically reject them as worthless. We are indebted to Robert C. Dentan, himself a liberal scholar, for his frank admission of what all such criticisms actually are:

"It is only fair to the general reader to state that any decision relative either to unity of authorship or date ... is based upon subjective considerations."[2]
And what are "subjective considerations"? They are imaginative dreams, guesses, intuitions and suppositions, unsupported by any hard evidence of any kind. We pray that we may not seem presumptuous when we affirm that our guesses are as good as theirs; and that says nothing of the a priori intention of destroying the credibility of Sacred Scriptures which often lies behind some of the guesses.

<SIZE=2>NEW TESTAMENT LIGHT ON ZECH. 9
Zechariah 9:1-7. Alexander the Great provided the fulfillment of the prophecy here regarding those Palestinian nations which were traditional enemies of God's people. It was this great world ruler who made the Greek language the official vehicle of communication for the whole ancient world. Because of this, the New Testament was written in Greek. The providence of God is surely seen in this. Significantly, Alexander himself claimed that by means of a dream the God of the Jews had commanded him to launch his world conquest. (See Josephus, Ant. XI, 8:3.) The relationship of these verses to the Messianic kingdom is therefore quite pronounced.

Zechariah 9:8. In this, an exemption is promised for "my house," meaning God's people; and it came to pass when Alexander bowed himself down before the High Priest in Jerusalem and bestowed many favors upon Jerusalem.

Zechariah 9:9-10. Without exception, the four Gospels presented this as a prophecy of the Triumphal Entry of Jesus Christ into the city of Jerusalem on Sunday of the Passion week. The cutting off of the chariot, the battle bow, and the horse were prophecies of the rejection by Christ's church of the instruments of warfare as a means of advancing the truth. The mention of both Ephraim and Jerusalem indicated the unity of all Israel "in Christ." There is no indication in this that God would restore the destroyed kingdom of Ephraim.

Zechariah 9:11. The mention of the "blood of the covenant" as the basis of setting free the prisoners is without any doubt a reference to "the blood of the New Covenant" (Matthew 26:28), the setting free of the prisoners being certainly the forgiveness of sinners' sins (Luke 4:18). In this context, it must be remembered that Jesus never got anybody out of jail, not even his cousin, John the Baptist; and forgiveness was not a feature of the old covenant.

Zechariah 9:12. "Prisoners of hope" has reference to those who patiently waited for the kingdom of God. Paul spoke of himself in this terminology, "Hope of Israel, for which I am bound with this chain" (Acts 28:20); and in Galatians 3:23, he wrote:

Before faith came, we were kept in ward under the law (that is, prisoners), shut up unto the faith which should afterward be revealed. This is exactly the metaphor Zechariah used in Zechariah 9:12; and, although Paul did not quote this passage, he was surely familiar with it.

Zechariah 9:13. The bow, the arrow, and the sword appearing here and in Zechariah 9:14 are a metaphor of spiritual power, exactly the same metaphor Paul used in his "whole armour of God" passage in Ephesians 6. It could have been suggested by these words in Zechariah.

Zechariah 9:15. This is counted a very difficult passage by most students of the place. The first part, about God's defending his people, is clear. The protection of God is guaranteed to his faithful followers. Matthew 18:20 carries exactly the same promise to Christians. However that about "drinking and making a noise as through wine" (ASV), is very difficult. Although most versions and translations soften the passage by changing the words, as in our version, the actual meaning of the place is, "They will drink blood like wine and be filled with it like the corners of the altar."[3] This simply cannot mean that the returnees would celebrate victories over their enemies by such godless behavior. The law of God specifically forbade the drinking of blood, as does the New Testament. So what is meant? Here is where Jesus found a testimony of himself; and this is exactly the metaphor he used in John 6:53ff. The passage is inapplicable to the Old Testament dispensation and is applicable only as a metaphor in the New Testament dispensation. Jesus said, "Except ye eat the flesh of the Son of man and drink his blood, ye have not life in yourselves."SIZE>

These specific citations make it absolutely certain that the times of the Messiah, that is, presently, in the church and kingdom of our Lord Jesus Christ, are the times and conditions spoken of by the prophet in this 9th chapter.

Zechariah 9:1
"The burden of the word of Jehovah upon the land of Hadrach, and Damascus shall be its resting place (for the eye of man and of all the tribes of Israel is toward Jehovah)."
"The burden of the word of Jehovah ..." We receive this and the rest of Zechariah as the Word of God properly associated with Zechariah. All of the questions and speculations have not challenged the essential truth, stated by Galley, that, "It is not impossible that Zechariah wrote the materials in Zechariah 9-14."[4]
The change in style with this verse, which has been noted by so many, is a natural result of a change in subject matter. A pronouncement against the nations is the theme here. Nobody expects the second movement of a symphony to be in the same style as the first.

"Burden ..." The Jerusalem Bible, New English Bible, and other translations substitute "oracle" for this word; but, "The word `oracle' does not capture the full sense of the original."[5] Thus, the use of "oracle" here is misleading and incorrect. "Burden" occurs again in Zechariah 12:1 and at the beginning of Malachi, but nowhere else in the Bible. The word is definitely part of the word of Jehovah, "and is not a further title."[6]
"Upon the land of Hadrach ..." As the text plainly indicates, Hadrach is a comprehensive name including a number of places mentioned afterward. "The word literally means `enclosed,' and is a symbolic name for Syria."[7] This is not contradicted by the fact that there actually was such a place.

"The important stele of Zakir, king of Hamath, discovered in 1903 at Aris southwest of Aleppo in northern Syria, and published by the discoverer H. Pognon in 1907, identifies Hazrek (the Biblical Hadrach) as the capital city of Lu'ash, a north Syrian principality southwest of Aleppo, and north of Hamath on the Orontes river."[8]
Interestingly enough, the Jewish Rabbis considered the name Hadrach to be Messianic in its implications.[9]
"And Damascus shall be its resting place ..." means that the greater part of the load, or burden of God's wrath, would fall upon Damascus, the capital of Syria, and one of the principal enemies of the Jews throughout their history. This use of the term "burden" also suggests that the load was heavy for the prophet also and that he took little delight in announcing the judgments about to fall upon the greater part of the civilized world as he knew it. Also, it is quite clear that the "burden" carried many predictions that were far from being understood by the prophet himself. It appears that Zechariah 9:15, especially, is an example of that.

"For the eye of man and of all the tribes of Israel is toward Jehovah ..." We believe that the alternative reading of this passage as given in the margin of ASV should be adopted here. To interpret the meaning as it stands, we would have the thought that,

"When all civilized man at that time, as well as all the tribes of Israel, were fastening their gaze intently upon Alexander the Great and his phenomenal conquests, they were actually fastening their eyes upon the Lord, for Alexander was simply God's servant of judgment and chastisement."[10]
It appears to us, however, that "the eye" of either the tribes of Israel, or the whole civilized world, was not on God at all, except in the sense proposed by Unger; and, that what is meant is that, "Jehovah has an eye upon men, and upon the tribes of Israel," as rendered in the margin. If this latter reading is correct, it shows the universality of God's concern with humanity, not Israel alone, but all men being subject to his judgment. The balance of the passage harmonizes with this understanding of it.

Verse 2
"And Hamath, also, which bordereth thereon; Tyre and Sidon, because they are very wise."
These words merely broaden the area under the judgment of God, including areas not particularly identified with Syria. This led some to suppose that Hadrach symbolized "the land of Israel," that is, Palestine. It is reasonable to suppose that all of the places mentioned here were included symbolically in "Hadrach." Perhaps the best view is that of Keil who saw in "Hadrach" a symbolical reference to, "The Medo-Persian Empire."[11] Certainly, it was that empire, as the fourth head of the great Scarlet Beast (Revelation 13), that fell under God's judgment with the rise of Alexander, his empire being the fifth head of the same entity.

Verse 3
"And Tyre did build herself a stronghold, and heaped up silver as the dust, and fine gold as the mire of the streets. Behold, the Lord will dispossess her, and he will smite her power in the sea; and she shall be devoured with fire."
The prophet of God here announced particularly the destruction of Tyre, long considered to be impregnable. This announcement came not long after the foundation of the 2temple had been completed; and there is no use to suppose a date some centuries afterward in order to nullify this classical example of predictive prophecy. The prophet who prophesied the triumphal entry of Christ in the most remarkable detail would have had no trouble at all foretelling the rise of Alexander the Great who would destroy Tyre such a long time after the prophecy was given. After all, he was not the only prophet of God who foretold that event, for Ezekiel 26:7-14 also foretold it. Significantly, Ezekiel predicted the siege of Tyre by Nebuchadnezzar, which indeed occurred; but he did not destroy the place, Therefore, Ezekiel again prophesied the destruction of Tyre, saying, "They shall bring thee down to the pit; and thou shalt die the death of them that are slain in the depth of the seas." (Ezekiel 28:8). The complete fulfillment of this prophecy against Tyre was so remarkable that we include here a summary of it.

TYRE
Founded between 1500,1400 B.C., this city had enjoyed power and prosperity for centuries when Zechariah proclaimed its downfall. It was the shipping and commerce center for the eastern Mediterranean world. They were friendly to king Solomon and aided in the building of the first temple. It was the pride and arrogance of the city that led to their destruction.

"Tyre and Sidon ..." These are usually mentioned together, because Tyre was, at first, a colony founded by Sidon. It was strongly situated on an island off the coast some 35 miles north of Mount Carmel. "Herodotus placed the founding of the city at 2700 B:C.;"[12] and that could possibly be correct, as the later date (1500-1400) is based upon the omission of the city's name from only one inscription where it would presumably have been included if it existed; but that is rather weak evidence.[13]
"Built herself a stronghold ..." Baldwin identified this as "a breakwater 820 yards long and nine yards thick."[14] There were doubtless other fortifications also. The city successfully endured a number of sieges: "In the 7th century, both Shalmanezer IV and Ashurbanipal tried in vain to take it; and in the 6th century, it successfully resisted a 13-year siege by Nebuchadnezzar."[15] Thus, it must have appeared to be a very rash prophecy indeed that spoke of destroying the power of Tyre "in the sea." But never was a prophecy more exactly fulfilled.

Alexander the Great took the part of Tyre that was situated on the mainland; and then, using the totality of that destroyed city as the material, he constructed a mole 200 feet wide, literally casting Tyre, all of it, into the sea, and connecting the mainland with the proud island off shore. After a siege of some seven months, it fell; Alexander executed 10,000 of the citizens and sold 30,000 into slavery.[16]
"They are very wise ..." As Keil aptly remarked:

"The wisdom through which Tyre acquired such might and such riches would be of no help to it; for it was the wisdom of this world which ascribes to itself the glory due to God, and only nourishes the pride out of which it sprang."[17]
Verse 5
"Ashkelon shall see it, and fear; Gaza also shall be sore pained; and Ekron, for her expectation shall be put to shame; and the king shall perish from Gaza, and Ashkelon shall not be inhabited."
The campaign of Alexander the Great in subduing all of this portion of the Medo-Persian Empire precisely fulfilled all of the prophecies here against the various cities mentioned. The example afforded by Gaza illustrates all of them:

"When Gaza fell, following a two months siege, ten thousand of its inhabitants were killed; and the rest were sold to the slave merchants who followed in the wake of Alexander's armies. Their "king" was tied with two thongs through his feet to Alexander's chariot and dragged through the city in one of the young conqueror's characteristic fits of revenge against one who resisted his forward march."[18]
Verse 6
"And a bastard shall dwell in Ashdod, and I will cut off the pride of the Philistines."
"Bastard shall dwell in Ashdod ..." This expression is supposed to mean that, "Ashdod will have a mixed population,"[19] an especially undesirable result in the eyes of the Jews.

"The pride of the Philistines ..." Their pagan religion was the principal pride of that people; and it appears to be that in particular that Zechariah had in mind here. See under next verse.

Verse 7
"And I will take away his blood out of his mouth, and his abominations from between his teeth; and he also shall be a remnant for our God; and he shall be as a chieftain in Judah, and Ekron as a Jebusite."
The strange contrast between God's taking the blood out of the mouths of the Philistines here, and his promise that his own children should "drink blood like wine" (verse 15) points toward the vast gulf between paganism and Christianity. The reason the ancient pagans drank blood (of their enemies) was that they might inherit the bold, warlike qualities and strength of their enemies. Christians, in the most startling metaphor of the New Testament, drink the blood of Christ that they might have eternal life (John 6:53). It is impossible to deny the connection in these references.

"I will take away ... blood ... abominations ..." means that God will destroy their paganism

"He shall be a remnant ..." means that descendants of the Philistines shall become Christians. Did it occur? Indeed, yes. Philip the evangelist preached in all of these cities, Ashdod (Azotus) being specifically mentioned (Acts 8:40).

"As a chieftain in Judah ... as a Jebusite ..." "The Jebusites were the early inhabitants of Jerusalem, who were not destroyed, but gradually absorbed by their Hebrew conquerors."[20] This is the last mention of the Philistines in the Old Testament; the modern name Palestine is derived from their name."[21]
From this verse, it is clear that Zechariah prophesied, not the extermination of these people, but their amalgamation into "Israel."

The whole paragraph (Zechariah 9:1-7) is a brilliant prophecy of the campaign of Alexander the Great that led to the subjugation of this entire area. That the prophecy was in fact uttered centuries before its final fulfillment would appear to be absolutely certain, that being the principal reason, no doubt, that the Jews preserved and honored the prophecy as "the Word of God." The popular notion among critics to the effect that some joker perpetrated a fraud upon history by passing off an account of some previous event as a "prophecy" is impossible of acceptance on any intelligent basis. Where is there an example of such a thing in the total history of the human race? It simply could not be done, either then, or now, or at any other time.

And now, we turn to the text for a prophecy of the sparing of Jerusalem by Alexander.

Verse 8
"And I will encamp about my house against the army, that none pass through or return; and no oppressor shall pass through them any more: for now have I seen with mine eyes."
"My house ..." This prophecy was necessitated by the fact of a great world revolution taking place under Alexander the Great. The Medo-Persian power would vanish; but this prophecy assured God's people that world changes would not destroy them:

"`My house' does not refer to the temple, but to Israel, his family. Egypt, Assyria, Chaldea, and Persia had all oppressed them ... and now Alexander the Great; but Jehovah would encamp about his people and through them fulfil his purpose. No more would such nations pass through to thwart his purpose; it would be fulfilled in the Messiah."[22]
An immediate fulfillment of this promise occurred when "Alexander spared Jerusalem and gave the Jews special favors."[23]
These words should not be understood as applicable to the literal city of Jerusalem alone. That city would indeed be destroyed again in 70 A.D., following their rejection of the Messiah; but what was indicated here is that world powers would be effectively restrained through God's power from preventing the achievement of his purpose of redemption for mankind. Nevertheless, the fulfillment in at least a token sense by Alexander's sparing of Jerusalem was significant.

Jerusalem had received an invitation from Alexander during the siege of Tyre requesting their surrender, but refused, which should have resulted (in the light of all indications in Alexander's usual behavior following such refusals) in Jerusalem's total destruction. It did not happen. Instead, the most remarkable events occurred. Josephus' record of them is thus summarized by Deane: (Re: Alexander the Great).

"He was on the way to chastise them following the fall of Gaza, and the beautiful city was already in full view before him as he drew near; but the High Priest Jaddua awaited him at the watch station of Sapha, clad in his robes of gold and purple, and followed by a train of citizens in pure white.

"The conqueror bowed himself in reverence to the Holy Name upon the High Priest's frontlet; and, being asked by Parmenio the reason of his conduct, said that in a dream at Dium, he had seen the God of Jaddua, who encouraged him to pass over into Asia, and promised him success.

"Then, entering Jerusalem, he offered sacrifice in the temple, heard the prophecy of Daniel about himself, and granted certain privileges to Jews throughout his empire. The privileges said to have been conferred were enjoyed under his successors. Alexander had a vast influence in bringing the Jews into closer relationship with the rest of Asia, and so preparing them to fulfil their ultimate destiny as Christians."[24]SIZE>

Verse 9
"Rejoice greatly, O daughter of Zion, shout, O daughter of Jerusalem: behold thy king cometh unto thee; he is just and having salvation; lowly and riding upon an ass, even upon a colt the foal of an ass. And I will cut off the chariot from Ephraim, and the horse from Jerusalem; and the battle bow shall be cut off; and he shall speak peace unto the nations: and his dominion shall be from sea to sea, and from the River to the ends of the earth."
This magnificent prophecy of the triumphal entry of Christ into Jerusalem and the establishment of his universal dominion is one of the greatest in the Old Testament. New Testament references to it are in Matthew 21:1-5; Mark 11:1-10; Luke 19:29-38 and John 12:12-19. Since it is impossible for the critics to date this "after the event," they attempt to explain it as a reference to something other than the entry of Christ.

"The author, apparently, as soon as Alexander appeared on his horizon, saw in the young Greek, not only the conqueror of Asia, but the forerunner of a ruler who would restore the kingdom of David and make it the admiration of the world!"[25]
How preposterous is the notion that Alexander the Great could have suggested Jesus Christ! Christ was humble; Alexander the Great considered himself a god; Christ was just; Alexander the Great filled the world with atrocious deeds; Christ brought salvation; Alexander brought death and destruction. An impassable gulf separates this holy vision of the Saviour from Alexander; and such a comment as that just quoted ranks with that of the critic who affirmed that the prophecy of the birth of Christ in Bethlehem was actually the prophecy of the birth of David, centuries earlier![26] No limits mark the extent of distortions contrived to deny the Word of God.

Reference is made to the extensive comment in our New Testament series in the four gospels with reference to this prophecy of Zechariah.

"I will cut off the chariot ... the horse ... the battle bow ..." This refers to the rejection on the part of Christ's followers, of all instruments of physical warfare in their winning of converts to the Christian faith. It definitely does not refer to any period of bringing together both Ephraim and Judah in any recreated secular state of Israel. "In the Messianic age, weapons of war will be banished";[27] not from the world but from the Church of Jesus Christ.

"Daughter of Zion ... daughter of Jerusalem ..." The use of this language is significant. "'Daughter' connotes severed relationships in the Old Testament, as in Isaiah 1:8; Jeremiah 4:31; and in Lamentations 2:1. This passage is an exception."[28] We cannot accept the proposition that this passage is an exception. Rather, it is used here to indicate that not the old Jerusalem, but the future Israel of God "in Christ" will receive the lowly Saviour riding upon an ass. The old, secular, physical Jerusalem never received him.

"Having salvation ..." Some have attempted to interpret the meaning here as an affirmation that the one entering was "saved"; but Jamieson affirmed that the Hebrew text actually means: "Showing himself a Saviour, having in himself salvation for us."[29]
This passage must not be limited to any geographical limits. The dominion of Messiah is affirmed in this passage as being worldwide, universal, and "to the uttermost parts of the earth."

Verse 11
"As for thee also, because of the blood of thy covenant I have set free thy prisoners from the pit wherein is no water."
"The blood of thy covenant ..." This is one of the most beautiful passages in the Old Testament. Whatever the "blood of thy covenant" under the law of Moses was, Jesus Christ our Lord told the faithful and righteous remnant of Israel in the city of Jerusalem (his holy apostles), "This is my blood of the covenant, which is poured out for many unto the remission of sins" (Matthew 26:28). This sheds ample light on this verse. It is a prophecy of the forgiveness of sins under the New Covenant.

"I have set free thy prisoners ..." The freeing of prisoners was an oft-repeated Old Testament promise with reference to the times of the Messiah. In the first sermon Jesus ever preached (Luke 4:18), he mentioned freeing the captives.

"From the pit wherein is no water ..." This is a metaphor of sin; and it is from that "pit" that Jesus came to deliver mankind. For ages, men have discerned this true meaning of the passage. Adam Clarke called the captives here, "those who were under the arrest of God's judgments, the human race fast bound in sin and misery."[30] This is undoubtedly accurate. The aptness of this reference to sin is seen in the fact that, "Delivery from a pit in which there was no drinking water was life from death."[31]
Verse 12
"Turn you to the stronghold, ye prisoners of hope: even today do I declare that I will render double unto thee."
See under Zechariah 9:12, discussed in the chapter introduction.

"I will render double ..." This speaks of the rich reward of those who suffer shame or hardship for the work of God. Isaiah wrote of the same thing: "Instead of your shame, ye shall have double; and instead of dishonor they shall rejoice in their portion" (Isaiah 61:7).

"Prisoners of hope ..." is a reference to all who wait patiently for the fulfillment of God's purpose in their lives and in the world.

Verse 13
"For I have bent Judah for me, I have filled the bow with Ephraim; and I will stir up thy sons, O Zion, against thy sons, O Greece, and will make thee as the sword of a mighty man."
"Judah ... Ephraim ..." The use of these words that stand for the pre-exilic kingdoms of northern and southern Israel should not be understood as a promise of God that the old secular states of Israel would again appear and be reunited under a Davidic ruler. Such a gross misunderstanding is refuted by everything in the Bible. What is meant is that the times of the Messiah are in view and that the prophecy continues to apply primarily to those days of Christ. The mention of Ephraim and Judah reveal that all the fleshly descendants of Abraham from both the old kingdoms, that is, all of them who were part of the "righteous remnant," ,will in those days become followers of Jesus Christ.

Despite the overwhelming impact of these verses being focused on Messianic times, there would also be partial and token fulfillment in the fortunes of the secular Israel. As Higginson put it:

"The prediction was largely fulfilled during the Maccabean struggle for independence from Syrian overlords in 165 B.C .... It also prefigures the warfare between the hosts of God and his foes."[32]
We agree perfectly with this except, we see the burden of the prophecy as primarily applicable to the world-struggle of God's people throughout history as the primary focus instead of the secondary. It should be remembered that the weapons of carnal warfare have already been "cut off"; and in this verse God's people themselves become the "bow and arrow" and the mighty sword of the Lord. This forbids any complete identification of the passage with the Maccabean struggle. "The marvelous pictures that follow are too rich and glorious to be limited to the Maccabean days."[33]
The language of this prophecy is too strong to point out the only trifling advantage which the Maccabees gained over Antiochus, who was of Macedonian descent.[34]
The big thing in the passage is the identification of Greece as the fifth head of the seven headed scarlet beast of Revelation 13. In the rise of Alexander, Zechariah had already prophesied God's protection of Jerusalem, which occurred as promised, but here is the signal that the fifth head will be no different from any of the others. They will persecute and destroy (to the extent of their ability) the people of God. This of course took place under the Seleucids, the portion of "Greece" that pertained to Palestine. The Maccabean conflict is identified with that period.

The appearance of the word "Greece" in this verse, one of the clearest and most certain examples of predictive prophecy in the Bible, has sent the critical community into an uproar seeking some way to deny it. Some have screamed "interpolation," as the best defense when everything else fails; but as Dentan admitted, "The phrase has been regarded by a number of commentators as a gloss; this conclusion, however, is extremely improbable."[35] There are no textual problems with the passage; it clearly is part of the sacred text; and the only basis of getting it out is "by ruling out prediction as impossible."[36]
"We have here a definite prophecy later than Daniel, fitting in with his temporal prophecy, expanding part of it, and reaching on beyond the time of Antiochus... yet nothing in the history of the world was any more contradictory to what in human sight was possible .... There was not a little cloud, like a man's hand, when Zechariah thus absolutely foretold the conflict and its issue."[37]
Verse 14
"And Jehovah shall be seen over them; and his arrow shall go forth as the lightning; and the Lord Jehovah will blow the trumpet, and will go with whirlwinds of the south. Jehovah of hosts will defend them; and they shall devour and tread down the sling-stones; and they shall drink and make a noise as through wine; and they shall be filled like bowls, like the corners of the altar."
This whole passage is a prophecy spoken in the terminology of carnal warfare; but the prophecy pertains absolutely to the victory of God's people in the spiritual sector. See the application of this as a remarkable prophecy of the Lord's Supper in the chapter introduction. We do not believe that the proper way to understand this is by changing the meaning of the text which speaks of "Drinking blood, etc," as in our version and many others. Matthew Henry rendered like it is, "They shall drink blood and make a noise as through wine."[38] Leupold concurred in this, adding that, "we have a metaphor."[39] As far as we can determine, the only metaphor connected with drinking blood that refers to Christianity points to John 6:53.

This bold application of practically all of this chapter to the triumph of Christianity under the Lord Jesus Christ must certainly have gone beyond what was in the mind of Zechariah; but we are totally convinced that the limitation of "God's Word" as spoken through any prophet to the limits of what we may subjectively suppose was in the prophet's mind is wrong. We do not believe that Amos had the slightest idea of what he prophesied when he foretold the darkening of the sky at the Crucifixion, nor that Caiaphas had any proper notion at all of what he prophesied in John 11:49-52. The apostle Peter elaborated this principle in 1 Peter 1:10,12; and we are willing to receive that inspired testimony. And besides all that, there is inherent in all of the Word that God gave, a strength, quality, meaning, and validity far and beyond what may be demanded by the context.

"Paul paraphrased passages without regard to their original context, or meaning ... It is as though the words of Scripture convey a convincing power within themselves apart from their original context."[40]
All that we have seen of Sacred Scripture in a lifetime of study confirms Batey's view as absolutely correct.

Verse 16
"And Jehovah their God will save them in that day as the flock of his people; for they shall be as the stones of a crown, lifted on high over his land."
"Difficult as these words are in Hebrew, the thought is clear. God will make His people glorious."[41]
"God will save them in that day ..." This has reference to the forgiveness of sins in the dispensation of Christ under the terms of the New Covenant. The BIG DEAL that God has for his children is not that of conquest over their physical enemies, but the salvation of their souls! Unfortunately the secular Israel simply never caught on to this. They did not want salvation when Jesus came; they wanted a conquering general on a white horse who would chase the Romans out of the country and restore their scandalous state.

Verse 17
"For how great is his goodness, and how great is his beauty! Grain shall make the young men flourish, and new wine the virgins."
The thought continued here from previous verses in the paragraph pertains to the blessings "in Christ" during the new dispensation for the new Israel of God; and, as frequently in the prophets, the blessings are promised in agricultural terms.

The goodness, mercy, beauty, and providence of God are glorious subjects; and those who love God will find many, even countless, occasions to praise him for all that he is to the redeemed.

10 Chapter 10 

Verse 1
Keil gave this chapter the title of, "Complete Redemption of the People of God;"[1] and Gill entitled it, "Zion Triumphant through the Messiah."[2] The principal focus of this chapter is not the inter-testamental period at all, but the establishment of the kingdom, or church, of Jesus Christ our Lord. Assyria, Egypt, Judah, Ephraim, etc. are mentioned, but they are symbols of qualities reaching beyond the original meaning of those terms. At the time of Zechariah's prophecy, an entirely new set of world conditions prevailed. Assyria was no longer an enemy of God's people, nor was Egypt. Ephraim had been totally and utterly destroyed for ever, and only a remnant of Judah still existed.

To suppose that references in this chapter to the future prosperity of Judah and Ephraim are a prediction of the restoration of their outlawed and destroyed monarchy is ridiculous. The prophet of God had already promised the Jews that they would "sit still" for God many days, and that they would be without king, prince, sacrifice, etc., for "many days," a reference to the whole time between the Old Testament and the New Testament (Hosea 3:3,4), a period that was beginning when Zechariah prophesied. It is futile, therefore, to suppose that the Maccabees were any restoration of the monarchy; we do not believe that the Maccabees are in this prophecy at all, except indirectly.

No, the chapter deals with Christ and his kingdom in terminology related to the prior history of Israel.

Zechariah 10:1
"Ask ye of Jehovah rain in the time of the latter rain, even of Jehovah that maketh lightnings; and he will give them showers of rain, to every one grass in the field."
It had been the apostasy of Israel in their worship of Baal as the giver of rain and other agricultural blessings that had led to their ruin in the first place, a punishment just concluded by the return of a little remnant to Jerusalem; and this verse was a well-timed admonition for the returnees not to fall into their old errors.

It is nothing short of astounding that critics, fail to see how necessary, important, and appropriate it is that this verse should introduce another section dealing with the times of the Messiah, toward which the Jewish remnant so eagerly turned their eyes. Dentan stated that these two verses (Zechariah 10:1,2) are, "unrelated to the context in which they are now found."[3] "Spiritually, Israel had had her former rains; but a long and terrible drought had set in,"[4] and it was destined to continue for ages. How absolutely mandatory, therefore, it was that they should pray for the "latter rain." The fact of there being no mention of the other rains shows that this is to be understood spiritually.

The significant meaning of this verse is that, "The condition for obtaining the promised blessings (all of them) is that they are to be sought from the Lord, and not from idols."[5]
Verse 2
"For the teraphim have spoken vanity, and the diviners have seen a lie; and they have told false dreams, and they comfort in vain: therefore they go their way like sheep, they are afflicted, because there is no shepherd."
This, of course, is an accurate description of what had happened to the pre-exilic Israel. Their leadership, whether of the priests and prophets who were their shepherds, or their kings, judges, and magistrates, - all of them had proved incompetent, and had succeeded in leading the nation into total ruin. It has been wondered by some how "thanks to God" instead of to idols should have been singled out here; but it is precisely at this point of thankfulness to the True Source of all human blessing that human apostasy always began. When Paul recounted the awful debaucheries of the pre-Christian Gentile world, he cited first of all the fact that, "Knowing God they glorified him not as God, and neither gave thanks" (Romans 1:21). Christians who leave the faith usually begin in the same way; they stop giving thanks to God, either at the table or anywhere else.

Deane stated that all of the things mentioned here refer "to superstitious devices";[6] in this same line of thought, McFadyen wrote:

"Superstition, a way of life divorced from God and his guidance, is the parent of restlessness and instability and reduces men to the level of shepherdless sheep."[7]
"Teraphim ..." were household gods or idols (Genesis 31:19,30; Judges 7:5). "They bore the likeness of some human figure (1 Samuel 19:13); and they also took the form of signs of the Zodiac and other instruments of astrology."[8]
The test of any people's true worship is found in the way they pray regarding the essentials and the catastrophies of life. It is a mistake so to spiritualize religion that it is considered to be irrelevant to such mundane things.[9]
We have already noted in our studies of the other Minor Prophets that the Israelites worshipped their drag, practiced rhabdomancy and indulged in other superstitions.

Verse 3
"Mine anger is kindled against the shepherds, and I will punish the he-goats; for Jehovah of hosts hath visited his flock, the house of Judah, and will make them as his goodly horse in the battle."
Although stated in the future tense, this passage refers to something that God had already done to the shepherds and he-goats of Israel; but the use of the future here indicated that the same anger of the Eternal would fall upon any future sins like the ones already punished. Of course, that occurred. When the shepherds and he-goats of the people led Israel in the rejection of their Messiah, the anger of God fell upon them and their city again, Jerusalem being utterly destroyed by the Romans in A.D. 70. That Zechariah certainly had that in mind is evident from Zechariah 12:2.

"The he-goats ..." "These are the emblems of headstrong wantonness and offensive lust."[10] Our Lord spoke of the reprobate as "the goats" (Matthew 25:32).

"House of Judah ..." Both this term and "Ephraim" used later are references to the spiritual Israel of the new dispensation. The only Israel of God when Zechariah wrote was contained within the remnant of the returnees from Babylon. Thus it was appropriate to speak of them as "the house of Judah."

Verse 4
"From him shall come forth the corner stone, from him the nail, from him the battle bow, from him every ruler together."
This is a dramatic reference to Jesus Christ the Messiah. He is the chief cornerstone (1 Peter 2:3-8); he is the nail, or the tent peg, upon which all depends; he is the battle bow, and from him comes every ruler together.

"Every ruler ..." All earthly authority derives from Christ who told Pilate that he would have no power at all except it had been given to him from above (John 19:11).

"Him ..." has as its antecedent Judah in the previous verse. Jesus Christ came of that tribe; and in this passage the true character of the Son of God as "The lion of the tribe of Judah" is set forth. "Even the Targum interprets this verse as a reference to Messiah."[11]
The RSV has "them" instead of "him" in this place, but the meaning is the same either way. Christ was descended both from Judah as an individual, "him," and also from the tribe of Judah, "them."

Verse 5
"And they shall be as mighty men, treading down their enemies in the mire of the streets in the battle: and they shall fight because Jehovah is with them; and the riders on horses shall be confounded."
This is a promise that God's covenant people under the Messiah shall win all their spiritual battles; that actual carnal conflict is not in the passage appears in the statement that "riders on horses" shall be confounded. The Lord's true people will not fight their battles with carnal weapons. "Spiritual truths are stated in the terms of well known situations."[12]
"And they shall be as ..." The last word here is also translated "like"; and Higginson cautioned: "Notice the figurative nature of the verse in the little word like."[13] We cannot find any reference whatever in this passage to the carnal conflict involving the Maccabees.

Verse 6
"And I will strengthen the house of Judah, and I will save the house of Joseph, and I will bring them back; for I have mercy upon them; and they shall be as if I had not cast them off: for I am Jehovah their God, and I will hear them." We shall begin by noting what is not in the passage. There is no promise here of recreating any secular state, or of providing Israel with an earthly dynasty descended from David, or of giving Israel carnal victories over their political enemies. Of course, the inherent purpose of God to preserve Israel until the birth of the Messiah occurred resulted also in the necessity of God's providential protection until that was done; and all of the Maccabean victories came within the periphery of that protection.

"I will save the house of Joseph ... I will bring them back ... I will have mercy upon them ..." All of these promises speak of the salvation of souls from sin, the bringing back of the captives in sin to the fold of Jehovah, etc. And when will all of that occur? It will happen when all the tribes of Israel, including both Judah and Joseph (Ephraim, or northern Israel) accept the Son of God and become his followers. "Saving the house of Joseph" cannot mean putting them in the saddle of another godless state.

"This of course, in its entirety (Zechariah 10:6) depicts God's attitude toward his church, also the New Testament Church; but, as to form, the statement is cast in terms of conditions as Zechariah found them in the land in his day."[14]
There was nothing in the history of Israel from Zechariah to the first advent of Christ that even resembled the union of both the northern and southern Israel in receiving God's salvation; and, based upon that, the interpreters who assign this promise to fleshly Israel in Palestine, project a far future time when these things will literally take place; but we believe that the promise was gloriously fulfilled in the union of all men "in Christ Jesus." This verse reveals that no Jew will ever be excluded from Christ's kingdom because of his race, but there is no hint whatever that any Jew would ever be included in it because of his race.

Some renditions of this place include the thought that God will "place Israel," "settle them" or "cause them to dwell" in their land; but that meaning does not appear in the text.[15] The American Standard Version is correct here.

Verse 7
"And they of Ephraim shall be like a mighty man, and their heart shall rejoice as through wine; yea, their children shall see it, and rejoice; their heart shall be glad in Jehovah."
If there had been any doubt of the spiritual nature of these promises, this verse would have removed it. It is not old fleshly Israel "in their land" that is promised here, but the "Bride of Christ," God's new Israel "IN JEHOVAH," "IN THE LORD." This expression, used some 169 times in Paul's writings alone, dominates the entire New Testament; and the startling appearance of the phrase here shows quite definitely that God is speaking of New Testament conditions. Salvation for any one who ever lived is possible only "in the Lord."

Commentators make a serious mistake when they cite specific campaigns and historical persons as any kind of fulfillment of a passage like this. The prophet is not always foretelling future events.

Oftentimes he is teaching, warning, and exhorting; and generally he is enunciating great principles, the truth of which would appear in the future, rather than predicting particular facts.[16]
Again, the figurative nature of the verse is heralded by the little word "like," showing that a simile is being used.

Verse 8
"I will hiss for them, and gather them; for I have redeemed them; and they shall increase as they have increased."
It is "saved" or "redeemed" Israel that God spoke of here; and where was Israel to procure that "salvation"? In the last chapter (Zechariah 9), it was revealed that the lowly king riding upon an ass and "bringing salvation" would be the unique provider of it. This speaks of the times of the Messiah, during which the worldwide spread of Christianity would "gather" God's people all over the world. As Hailey viewed it:

"The same provision made for Judah's redemption will have been made for Ephraim's (and for every man, J.B.C.); both would be redeemed from their captors, and both would be redeemed in the Messiah."[17]
Verse 9
"And I will sow them among the peoples; and they shall remember me in far countries; and they shall live with their children, and shall return."
"I will sow them ..." The substitution in the Revised Standard Version and other versions of the past tense instead of the future, and "scattered" instead of "sow" is erroneous; because, as Dentan admitted, "emendation" (deliberately changing) of the sacred text was necessary in both instances.[18] Such a perversion of the scriptures was actually made upon the basis of what the critics believe God should have said in this place, instead of what he actually said. The "emended" passage reads, "I have scattered them," thus referring it to a past condition in Israel's history when the nation was deported to Assyria and Babylon; but that is not what God was speaking of here through Zechariah. He was speaking of the far future, in the times of Christ, when God's people would be "sowed" (implying the expectation of a harvest) all over the world. It began to be fulfilled when there arose a mighty persecution after the martyrdom of Stephen; and "the disciples were scattered abroad, and went everywhere preaching the word" (Acts 8:4).

"Sow" and "scattered" are very similar words, based on the fact that the ancient method of "sowing" was that of "scattering" seeds as the sower proceeded, taking handfuls from a bag and casting them as far as he could.

"I will sow ..." The significance of this is that it recalls the sacred name of the second bride of Israel's God, the people God married (in a figure) after the old wife (fleshly Israel) was divorced. The name of that second bride is given in Hosea 2:22 as Jezreel, literally meaning "to sow" in the sense of scattering seeds.[19] (See full comments on this in my commentary on the Minor Prophets, vol. 2, pp. 20,51.)

There is unquestionably a reference here to the sacred covenant name of God's New Israel in Christ, absolutely demanding that the passage be referred to Messiah and his times.

"And they shall return ..." does not apply to fleshly Israel's returning from Babylonian captivity, but to the coming of all men to Christ, having escaped from the slavery of sin. This use of captivity as a metaphor for sin is extensive throughout the Bible, as in 2 Timothy 2:26, etc., etc.

Being absolutely blind to the obvious meaning of this verse, critics have first perverted the meaning of it and then disagreed violently on the interpretation of their error. Some, for example, offer it (the emended text) as proof that Zechariah was written prior to the deportation of northern Israel in 722 B.C.: and others, Orelli for example, use it to "prove" that Zechariah was not written till the Maccabean period (168-104 B.C.)![20]
Verse 10
"I will bring them again also out of the land of Egypt, and gather them out of Assyria; and I will bring them into the land of Gilead and Lebanon; and place shall not be found for them."
"Egypt... Assyria ..." These words here are used typically of the slavery and captivity of sin. The reference coming, as it did, centuries after God's people came out of Egypt, and ages after Assyria had fallen to the Babylonians, and the Babylonians to the Persians, could have none other than a figurative sense here.

Egypt is introduced as a type of the land of bondage, on account of its having been the land where Israel lived in the olden time under the oppression of the heathen world; and Ashur (Assyria) is introduced in the same way.[21]
McFadyen, and others, insist that Egypt and Assyria here refer to "the Ptolemaic dynasty of Egypt and the Seleucid dynasty of Syria";[22] but the Jews were never slaves to either dynasty.

The reference to the crossing of the Red Sea in the next verse, an event typical of the Christian's baptism into Christ, makes it sure that the passage is not focused upon fleshly Israel at all, but upon Christ and his kingdom.

Verse 11
"And he will pass through the sea of affliction, and will smite the waves of the sea, and all the depths of the Nile shall dry up; and the pride of Assyria shall be brought down, and the scepter of Egypt shall depart."
Egypt and Assyria are mentioned here in the reverse order from that of their mention in Zechariah 10:10, another indication that a figurative use of the terms is to be understood. McFadyen quite accurately observed that, when taken in connection with other scriptural passages (Exodus 14; Isaiah 11:15,16), there are two promises here: "Ancient miracles would be repeated to facilitate their journey home"; and "They would cross the Red Sea, the sea of affliction, in safety."[23] Amen! And when were the ancient miracles of Moses repeated? When that Prophet like unto Moses, even Christ, appeared and did even more astounding wonders than those of Moses. And how do God's people cross the Red Sea in safety on the way home? 1 Corinthians 10 reveals that this occurs when people are baptized "into Christ." The great analogy of the experience of Israel in coming out of Egypt, being baptized in the Red Sea (1 Corinthians 10), struggling through their wilderness probation, and finally entering Canaan, as a divinely appointed figure of how Christians forsake the slavery of sin (Egypt), cross the Red Sea by being baptized into Christ, endure the tribulation of their earthly probation (Israel's wilderness), and finally enter heaven (Canaan)-that grand analogy is one of the greatest in the Bible; and it shines in this passage. See full discussion of this in 1 Corinthians 1:1-10, where the apostle Paul outlined it. (Comment is made at length on this subject in my commentary on 1,2Corinthians, pp. 145-155.)

"Sea of affliction ..." What an appropriate designation of the sea (our baptism) that separates the Christian from the slavery of sin and launches him upon the period of his probation, a period of tribulation (Acts 14:22)!

Verse 12
"And I will strengthen them in Jehovah; and they shall walk up and down in his name, saith Jehovah."
"I will strengthen them in Jehovah ..." The big words in this whole chapter are IN JEHOVAH, here and in Zechariah 10:7. God is not promising to put sinful old Israel back in Canaan, but to put them "in Jehovah," "in the Lord," "in Christ." This is a technical expression which cannot mean anything else except the union of baptized believers "in Christ." All of the vain speculations of men about God's restoring the old secular kingdom of the Jews in Palestine are not merely out of sight here, but flatly contradicted by the passage.

The meaning of this prophecy, from Zechariah 9:9 through this verse, is that all of the prosperity of the two kingdoms of the old Israel, wherever they may be scattered throughout the earth, will find the blessing of God, along with all who desire salvation from among the Gentiles as well, and that all of them together, without any partiality or distinction whatever shall be gathered into one fold with one shepherd (Christ) in the kingdom of our Lord and of his Christ. The notion that after Christ came there would continue to be some distinction between Jews and Gentiles is a proposition categorically denied by the inspired writers of the New Testament. God has only one Israel, and it is the CHURCH of JESUS CHRIST.

"And the Spirit bade me go with them (to the house of Cornelius the Gentile), making NO DISTINCTION" (Acts 11:12).

"And God gave them the Holy Spirit, even as he did unto us; and he made NO DISTINCTION between us (Jews) and them (Gentiles), cleansing their hearts by faith" (Acts 15:8-9).

"For there is NO DISTINCTION between Jew and Greek: for the same Lord is Lord of all, and is rich unto all that call upon him" (Romans 10:12). How many times does God have to say it?"SIZE>

"They shalt walk up and down in his name ..." This has the meaning that:

"The Jews shall have complete liberty; they shall appear everywhere as a part of the flock of Christ, and no difference be made between them and the the converted Gentiles. They shall all be in one fold under one Shepherd (Christ) and Bishop of souls."[24]
But what about the Jews who will not accept Christ? The unwillingness of men to accept the will of God is not a problem that concerns commentators. The faithfulness and impartiality of God made it certain that God will not punish unbelieving Jews to any greater degree or any more severely than he will punish unbelieving Gentiles; but, by the same token, God is not going to provide some special deal for any Jew, any more than he will do so for Gentiles.

11 Chapter 11 

Verse 1
This chapter has a dramatic and sudden warning in shocking contrast to the glorious promises revealed in the previous two chapters, fully in keeping with the pattern in all the sacred writings of depicting blessing and punishment side by side, alternating from one to the other. The Saviour himself recognized and used exactly that same device. For example, the same chapter speaks of heaven and hell, blessing and cursing, light and darkness, etc.; and this invariable pattern appears in practically all of the prophets. Thus Zechariah is absolutely consistent in moving from the glorious promises just related to this sorrowful prophecy of the final overthrow and destruction of the Chosen People, the removal of their government, the destruction of vast numbers of their population, and the delivery of those that remained into the hands of the false shepherds they had preferred to the True Shepherd.

This is one of the easiest chapters in the Bible to interpret, due to the inspired Matthew having applied the central incident in the chapter to the betrayal of Jesus Christ for thirty pieces of silver by Judas Iscariot (Matthew 27:3-10). With that as the key to the whole chapter, the whole passage unravels with remarkable boldness and clarity.

It is amusing that liberal commentators who cannot find Jesus Christ anywhere in this chapter are unanimous in their declaration that the chapter "is difficult," "no concensus is possible," "it is impossible to identify these," etc., etc. For example, in the case of the "three shepherds" removed in a month (Zechariah 11:8), more than forty opinions have been expressed by the greatest liberal scholars of this century concerning the interpretation of them. All such confusion merely demonstrates that when the obvious, central meaning of Zechariah 11 is ignored, the whole passage becomes impossible of any intelligent explanation. We are thankful for the clear vision and vital faith of many of the older commentators who do not hesitate to interpret the chapter as a reference to the rejection of Christ by Israel. Jamieson gave the whole chapter a single rifle: "The Destruction of the Second Temple and the Jewish Polity for their Rejection of the Messiah."[1] Amen! That is what every word of this chapter is about. Deane titled the three subsections of the chapter thus:[2]
"I. The Holy Land is threatened with judgment (Zechariah 11:1-3).

II. The punishment falls upon the people of Israel because they rejected the Good Shepherd (personified by the prophet) (Zechariah 11:4-14).

III. In retribution for their rejection of the Good Shepherd, the people are given over to a foolish shepherd who shall destroy them, but shall himself, in turn, perish miserably (Zechariah 11:15-17)."SIZE>

Robinson summarized Zechariah 11 with one sentence: "Israel is to be punished for rejecting the shepherding care of Jehovah."[3] Feinberg's summary has this:

"The events of this chapter are set in the time of the earthly ministry of the Shepherd of Israel, and his rejection by them, with its consequences in 70 A.D. They speak of the dark hour of Israel's national history."[4]
We concur fully in such views of this chapter and find it incredible, really, that the hodge-podge of contradictory, foolish, unreasonable, and preposterous interpretations of critical scholars should be received as acceptable by any believer in the Lord Jesus Christ. Denials of this chapter's reference to Jesus Christ during his earthly ministry, due to their phenomenal weakness, are not even effective crutches of infidelity.

Zechariah 11:1
"Open thy doors, O Lebanon, that the fire may devour thy cedars."
The Jewish temple was made of cedars of Lebanon, and from this some have seen a reference here to the destruction of the Second Temple. Oddly enough, the Jews themselves so interpreted it. Josephus relates the story of how the massive doors of the temple "opened of their own accord at Passover,"[5] some forty years before the temple's destruction, corresponding exactly to the time of the Crucifixion; Maimonides, one of the Jewish authors, has an account of Rabbi Johannan's remark concerning that prodigy. He said:

"Now I know that the destruction of the temple is at hand, according to the prophecy of Zechariah, "Open thy doors, O Lebanon! that the fire may devour thy cedars."[6]
Now it must be freely admitted that Josephus' tales of several fantastic prodigies that occurred prior to the fall of Jerusalem to the Romans are not held to be reliable; still this particular one occurred forty years previously at the time of Jesus' crucifixion, and there is trustworthy evidence from the New Testament itself that "the veil of the temple was rent in twain" (Matthew 27:51) upon what might have been exactly the same occasion.

However one takes Josephus' story, there does not appear to be any good reason for denying Rabbi Johannan's reference to this prophecy as applicable to the temple. Certainly, this is as reasonable as any of the wild guesses about which kings, whether the Ptolemies, the Seleucids, the Romans, etc. are prophetically represented in this verse.

Whether the gate of the temple, the gate of Palestine through Lebanon, or some other "door" is spoken of here; the import of the message is tragic. Disaster is in store for Israel. Matthew Henry also mentioned the traditions we have cited and said,

"Open thy doors, O Lebanon! thou wouldst not open them to let thy King come in (He came to his own, and his own received him not); now thou must open them to let thy ruin in. Let the gates of the forest, and all the avenues to it be thrown open, and let the fire come in and devour its glory.[7]
These three verses (Zechariah 11:1-3) present in a vigorous picture a scene of complete judgment and devastation upon the land to which such fair things had been promised in Zechariah 9-10. To this literal understanding of the passage we ought to adhere."[8]SIZE>

Marvelous and wonderful things concerning God's Israel had been depicted in the two preceding chapters; but now all of that is held up in abeyance; for Israel would reject the only One who could bring all of those beautiful things to pass. The wail of despair that goes up from these three verses is starkly clear in the howling of the false shepherds.

Verse 2
"Wail, O fir tree, for the cedar is fallen, because the goodly ones are destroyed: wail, O ye oaks of Bashan, for the strong forest is come down. A voice of the wailing of the shepherds! for their glory is destroyed: a voice of the roaring of young lions! for the pride of the Jordan is laid waste."
Zechariah 11:3 "explains Zechariah 11:2. The cedars, firs, and oaks are the false shepherds of Israel, "the goodly ones" who possessed the wealth and glory of Israel and whom Jesus himself spoke of in the parable as "rich, clothed in purple and fine linen, and faring sumptuously every day" (Luke 16:19). None of the secular kings of surrounding nations appears here in any sense.

These verses have the effect of introducing, not merely the certainty of Israel's destruction, but also the reason for it, namely, their evil "shepherds" or leaders. "Thus Zechariah builds up in picture form the vision of total irresistible catastrophe."[9] These verses (Zechariah 11:1-3) are actually a prelude to the entire judgment revealed in Zechariah 11. The theme is that of disaster falling upon the false shepherds of Israel. We may forget about some alleged picture of the destruction of Syria and Egypt (Mitchell), the fall of leaders of the nations that had oppressed the Jews (Gailey). "The prophet is looking to the complete destruction of the Jewish economy."[10] "Thus the devastation of Lebanon is a figurative representation of the destruction of the Israelitish kingdom."[11]
The theme of the dramatic judgment having been announced, the prophet himself is instructed to act out the part of the Good Shepherd in the tale of horrors leading up to the catastrophe. "He is to feed the flock whose buyers slay them and hold themselves guiltless."[12] The prophet goes forward here, not performing those actions for himself but for Another, doing things, which in truth, "Neither Zechariah nor any other prophet ever did, but only God through his Son."[13]
Verse 4
"Thus said Jehovah my God: Feed the flock of slaughter."
This is a shocking reference to God's people; why are they called "the flock of slaughter"? Certainly, this is one of the most important revelations in the chapter; but the comment of Mitchell misses the whole point of this. He said, "This seems to have been ignored by those who find here a representation of the Good Shepherd."[14] Such a conclusion itself ignores the fact that it was not the Shepherd who delivered the sheep to the slaughter, but the evil shepherds whom Israel preferred to follow instead of the Good. Shepherd. Zechariah was not instructed to lead the sheep to slaughter, but to feed them "The Shepherd depicted by Zechariah can only be the Messiah."[15] The reason they were called "the flock of slaughter" sprang from the fact that slaughter was their irrevocable destiny, just so long as the Jews preferred their own evil shepherds to the True One. Zechariah's instruction here to "Feed the flock" refers to Christ himself coming into the ranks of the Chosen People to instruct and lead them in the paths of righteousness. "Last of All" God sent his Son in the hope of averting their self-motivated dash to destruction. Henry's summation here is helpful:

"The prophet here is made a type of Christ, as Isaiah sometimes was; and these verses show that, "For judgment Christ came into this world" (John 9:39); for judgment upon the Jewish nation, which were at that time hopelessly corrupted. He would have healed them, but they would not."[16]
Verse 5
"Whose possessors slay them, and hold themselves not guilty; and they that sell them say, Blessed be Jehovah, for I am rich; and their own shepherds pity them not."
"Whose possessors ... and they that sell them ... and their own shepherds ..." These are not three classes, but rather three designations of one class of men, the evil shepherds. The conflict between the Good Shepherd and the evil shepherds is one of the central themes of the four gospels. We believe that here is the key to the identification of the "three shepherds" that were "cut off" in Zechariah 11:8 the scribes and Pharisees and Sadducees, or (by identifying the scribes and the Pharisees as one party), the Pharisees, Sadducees, and Herodians who are so visible in Matthew 22.

"Blessed be Jehovah, for I am rich ..." This is a further clue to the identity of the "possessors ... sellers ... and shepherds" mentioned as they who said such a thing. In Hosea 12:8, the same class of persons, the leaders of Ephraim, as evil and crooked as any of the old Canaanites ever were, holding in their hands the "balances of deceit," and "loving to oppress" God's people (Hosea 12:7), attempted to justify themselves before God by the bold and arrogant assertion that, "Surely I have become rich, I have found me wealth: in all my labors they shall find in me no iniquity that were sin!" (Hosea 12:8). (See my full comment on this passage in Hosea, Commentary on the Minor Prophets, vol. 2, pp. 198,199.) This attitude on the part of the class of men which dominates this verse represents exactly that of the Pharisees, Sadducees, and Herodians of Jesus' personal ministry. Whatever made them rich was justifiable in their eyes. Selling and slaying God's sheep, which they counted as their personal possessions, were all in the day's work for them.

"And their own shepherds pity them not ..."; John 9-10, recounting the brutal and inhuman behavior of the Sanhedrin (Pharisees, and Herodians) in their harassment of the man born blind, along with his poor parents, and their "casting him out" of the synagogue, afford a classic example of their pitiless conduct toward the innocent.

Verse 6
"For I will no more pity the inhabitants of the land, saith Jehovah; but, lo, I will deliver the men every one into his neighbor's hand, and into the hand of his king; and they shall smite the land, and out of their hand I will not deliver them."
This statement, identified as the Word of God Himself, reveals the internal conditions in Israel that shall precede the nation's downfall. Civil strife, disorder, and anarchy shall precede their delivery into the hands of "their king" ("his king"), that king being none other than the Roman emperor, formally accepted and proclaimed as their only king by the people themselves when they cried, "We have no other king but Caesar" (John 19:15). Josephus' has an extensive history of the strife and turmoil among the Jews prior to the fall of Jerusalem in A.D. 70. (For some of the details in that violent disorder, see my commentary on Mark, p. 274.)

"I will deliver ..." That it was indeed God Himself that delivered the city of Jerusalem up to the Romans, we have the testimony of the Roman emperor himself. After Titus concluded the siege and entered the city, he was so impressed with the strength and ingenuity of its fortifications that he said:

"We have certainly had God for our assistant in this war, and it was no other than God who ejected the Jews out of these fortifications; for what could the hands of men or any machines do toward overthrowing these towers?" At which time he had many such discourses to his friends."[17]
Every once in awhile, one finds in a critical commentary an expression of profound truth, much in the manner of Caiaphas' divine prophecy in John 11:50-52. This is one: "This verse (Zechariah 11:6) is treated as a gloss by some of the later critics, but that is because they have misunderstood the context!"[18] Amen! We might go a step further and behold here also the reason for the vast majority of the excisions, emendations, and rearrangements so freely advocated in critical circles.

Verse 7
"So, I fed the flock of slaughter, verily the poor of the flock. And I took unto me two staves; the one I called Beauty, and the other I called Bands."
"I fed the flock, verily the poor ..." God is still the speaker here; and how did God feed the flock? by the appearance and ministry of the son of God, Jesus Christ our Lord. Jesus' ministry was primarily concerned with the poor, upon whom he lavished the most marvelous compassion. He said, "Blessed are ye poor, for yours is the kingdom of God" (Luke 6:20).

"And I took unto me two staves ..." Zechariah is the speaker here; and the sudden transition without a break indicates that what Zechariah did was done specifically upon the Father's orders. This device of the prophet's symbolical action in which the divine message was conveyed to the people is seen also in the prophecies of Amos, Jonah, Jeremiah, Isaiah and others. Nobody but the critics has any problem understanding it.

What is the meaning of the two staves? Every shepherd carried a staff; although no distinction is made here with reference to the use of these, we assume that Matthew Henry was correct in the observation that:

Other shepherds had but one staff, but Christ had two, demoting the double care of his flock, and what he did both for the souls and for the bodies of men. David also speaks of God's "rod and his staff" (Psalms 23), a correcting rod and a supporting staff."[19]
That there was a different utility for each staff appears in their being given distinctive names; and in the light of Psalms 23, and from the fact of their endowment with separate symbolical meanings, we behold here a positive identification of Jesus Christ with the Good Shepherd of Psalms 23. Christ came both to support and to correct Israel, with his "rod and staff." Indeed Christ himself flatly declared to the evil shepherds themselves, "I am the Good Shepherd" (John 10:11).

Verse 8
"And I cut off the three shepherds in one month; for my soul was weary of them, and their soul also loathed me."
"The three shepherds ..." We identify these with the three classes of evil shepherds which dominated the life of Israel during the ministry of Christ, the Pharisees, Sadducees, and Herodians. Lewis believed that, "No clue to the identity of these persons is available";[20] but Zechariah 11:5 seems definitely to be such a clue. See under that verse, above. It seems clear enough, as Keil affirmed, that, "The persons occurring in this vision are not individuals, but classes of men."[21] Despite the fact of commentators having identified the "three shepherds .... in at least forty different ways,"[22] we strongly feel that none of the identifications we have seen fills the bill so exactly as that we have accepted.

"In one month ..." Such an expression in any prophecy usually stands for "a little time"; and as Henry stated, after mentioning the Pharisees, Sadducees, and Herodians as a possible identification, "All of them Christ silenced in dispute (Matthew 22) and soon after cut off, in a little time."[23] Mitchell's assertion that Zechariah representing Jehovah in this verse could not possibly have been the one seen, "destroying three other shepherds for the same offence he was instructed to commit,"[24] is merely a case of failure to distinguish between the false shepherds (those destroyed) and the Good Shepherd who "cut them off." Some theologians do not believe that God will ever "cut off" any one, no matter what they do. Evidently the ancient enemies of Jesus spoken of in this verse were of the same opinion. However, the tragic destruction of Jerusalem by the Romans in A.D. 70 nevertheless occurred.

Verse 9
"Then said I, I will not feed you: that which dieth, let it die; and that which is to be cut off, let it be cut off; and let them that are left eat every one the flesh of another."
Here is detailed the attitude that Mitchell and other critics consider to be impossible in God; but when all else fails, God throughout human history has destroyed the incorrigibly wicked. The first great example of it was the deluge that swept over the ancient world. The whole theology of judicial hardening is little understood, but it is a fact, none the less. As Gill said:

"Here the prophet states his intention not to feed the flock but to let it die. This brings to mind two key passages. One in which Jesus wept over the city of Jerusalem because of her historic failure to heed the prophets (Luke 13:33-35), and the other one in which he predicted the destruction of the city (Luke 21:5,6)."[25]
Horrible as this prophecy for Israel appears, it was literally fulfilled. "Even the cannibalism described here was fulfilled literally during the final days of the siege of Titus."[26] Sword, pestilence, and famine, the three great destroyers in all wars, appear here under the metaphor appropriate to a shepherd and the sheep.

Verse 10
"And I cut my staff Beauty, and cut it asunder, that I might break my covenant which I had made with all the peoples."
This symbolical breaking of the staff Beauty indicated that God would terminate finally and irrevocably the covenant with Israel. "All the peoples" here probably indicates, as suggested by Higginson, that it means, "The northern and southern kingdoms, Israel in toto."[27] Of course, there is another sense in which the covenant with Abraham was designed to "bless all the families of the earth," and some think that is meant. However that covenant with Abraham was never broken, nor will it ever be broken.

We agree with Gill that after the rejection of the Messiah by Israel and God's termination of the covenant indicated here, that the termination was effective primarily and solely to the fleshly Israel. This ended forever their status as having any claim to be "God chosen people." "From this time forward, the fulfillment of the covenant and the fate of the Jew per se are two entirely separate matters."[28]
Unger's reference of "all the peoples" as an inclusion of all the people on earth does not seem to be correct. The covenant to be broken was not God's promise to bless "all the families of the earth" in the Seed (singular) of Abraham, for that covenant still stands (See Galatians 3:36ff).

Verse 11
"And it was broken in that day; and thus the poor of the flock that gave heed unto me knew that it was the word of Jehovah."
"In that day ..." means in the generation of Israel's rejection of Christ and the destruction of their temple, state, and city that followed before that generation passed away.

"The poor of the flock that gave heed unto me ..." Christ is the one to whom the poor gave heed. "And the common people heard him gladly" (Mark 12:37). This clause also has the ability of showing which portion of the flock would be allowed to die and suffer the ravages of sword, pestilence, and famine. They were the ones who gave no heed to the word of Christ; and, for that reason, not even he could redeem them.

"(They) knew it was the word of Jehovah ..." A remnant of Israel did indeed recognize the voice of the Good Shepherd and followed him, bringing the light of the gospel to all mankind. Of such were the holy apostles and prophets of the New Testament.

Verse 12
"And I said unto them, If ye think good, give me my hire; and if not, forbear. So they weighed for my hire thirty pieces of silver."
The KJV here uses the word "price" instead of hire, and that is preferable, although the word used is actually "hire."[29] Although the word in Zechariah 11:12 actually means, "advantage arising from labor, wages, only one amount is spoken of in both verses; and it is far better to honor the AV rendition, despite the fact of two different words being used. The word "price," used in the next verse clarifies what is really meant here. The word in Zechariah 11:12 literally means, "value set upon a person."[30]
"So they weighed for my hire thirty pieces of silver ..." See at the end of Zechariah 11:13 for a minute examination of the significant fulfillment of this complex prophecy. The amount of money here is very revealing. Exodus 21:32 has this:

If the ox gore a man-servant or a maid-servant, there shall be given to their master thirty shekels of silver, and the ox shall be stoned.

Barnes noted that this was only half the value of a freeman. "A freeman is valued, more or less, at sixty shekels, but a slave at thirty."[31] Note too, that a dead or severely-injured slave was so valued. Pusey interpreted Exodus 21:32 to mean "gored to death," affirming that the amount here was the "price of a slave gored to death."[32] This is doubtless correct and casts an extremely sinister shadow over the whole transaction. True, Jesus was not yet dead when the Pharisees determined to pay Judas exactly thirty pieces of silver; but then they fully intended to kill him as soon as possible, overlooking the parallel fact that God's law required the "ox" to be stoned after such an incident! Although the brilliant company of false shepherds who bought Jesus for thirty pieces of silver, fully determined to be the "ox" that would gore him to death, they sealed at the same time their own fate.

How unspeakably callous, cruel, and diabolical was the action of the three evil shepherds (Pharisees, Sadducees, and Herodians, jointly making up the Sanhedrin) in sentencing Christ to death (Matthew 26:3-5) without a trial or any intention at the time of ever having one, determining the Holy One to be, in their eyes, already dead, and buying him from the traitor at a price that exhibited for all ages their unspeakable wickedness!

"If ye think good ... and if not forbear ..." Haggling over the price is indicated by this. It really makes no difference whether Judas or the evil shepherds finally determined the amount, the evil shepherds certainly approved and paid for it. Nor is there any problem with the fact that in Zechariah, the type of Jesus is the one who consummates the "deal," while in the gospels it was Judas. Judas was the servant of Jesus; and the Master is credited with the deeds of his servants (John 4:1,2); and, in addition to that, on the very night of the betrayal Jesus commanded Judas, "What thou doest, do quickly" (John 13:27). All of the details of this complicated prophecy were exactly and minutely fulfilled.

"So they weighed for my hire thirty pieces of silver ..." Coinage was certainly known at the time of Christ's betrayal; but, as indicated here, the old device of weighing the amount was followed (Matthew 26:15), "And they weighed him thirty pieces of silver."

Verse 13
"And Jehovah said unto me, Cast it unto the potter, the goodly price that I was prized at by them. And I took the thirty pieces of silver and cast them unto the potter, in the house of Jehovah."
Here again the prevalent misunderstanding of the critics finds a stumbling block in the fact that here Jehovah cast the money unto the potter, whereas, in the New Testament it was Judas who did it. See under Zechariah 11:12, above. It was indeed God who cast that money to the potter; and the same thing is true of a number of other actions accredited in the New Testament to many of the persons engaged in the dark drama of Calvary. It was God who spoke a prophecy through the evil high priest (John 12:51,52); it was God who wrote: THIS IS JESUS OF NAZARETH THE KING OF THE JEWS as the inscription upon the cross; it was God who ordered the centurion who commanded the detail at Calvary to disobey the command of Pilate to break Jesus' legs; and it was God who flung the blood money at the feet of the High Priest, a signal of the infamous crimes of that priestly conclave coming home to roost; and it was God who ordered it paid to the potter for the purchase of a field, Aceldema, the Field of Blood. Well indeed might the prophet have said, "I took the thirty pieces of silver and cast them unto the potter, in the house of the Lord," thus ascribing the action to God.

How futile are the screams of the critics who cannot identify this potter! There might not have been any. Zechariah was speaking, through the power of the Holy Ghost, of an incident that would not occur until centuries had rolled by. If one wishes to find the potter let him turn to Matthew 27:7 and to Acts 1:17-19.

Having already eliminated the glorious fulfillment of this passage from any consideration, it occurs to the critic that the text here should read differently: "It is pretty generally agreed that the text needs emendation! The command addressed to the Shepherd should read, `put it in the treasury'![33] How ridiculous! It was against the law of God to put blood money in the treasury (Matthew 27:6); and for men to emend the text to make God command the violation of his own law is going too far. Most commentators try to make out that "cast it unto the potter" is some kind of proverbial expression, such as "throw it to the dogs," "to the bats and moles," etc.; but we do not believe any such proverb ever existed, nor have we ever heard or seen it used. Men will not find "the potter" in this passage but in the disposition of the money that Judas hurled at the feet of the priest. How can a Christian commentator say, "No satisfactory explanation of the reference to the potter has been advanced?"[34] Have such exegetes never heard of predictive prophecy? Well, that is positively what we have in this passage. If it is objected that the money in this passage was not actually "blood money," such has no bearing on the matter; because in the event being typically presented here, it was "blood money."

The thing that puzzles some students of this passage is that there was no "potter" who can be identified as associated in any manner with the Jewish temple. How then could Zechariah have recognized the potter and have thrown the money to him? Although no man has the answer to that question, we do have Zechariah's inspired statement that he did it! Therefore, he either already knew what God meant, or God revealed it to him at the moment of his obedience. "How" this was done is of of no concern whatever. The prophecy consisted of the fact that it was done exactly as God commanded, a truth affirmed by a separate declaration, "And I took the thirty pieces of silver, and cast them to the potter in the house of Jehovah."

Matthew's referral of this passage to the prophecy of Jeremiah is a puzzle. We are sure that the reason for it would be clear if we had all of the facts. "Believers in the inspiration of the Scriptures reject the theory that ... it was due to a lapse of memory on Matthew's part."[35] One of the giants of Biblical exegesis, Bishop J. B. Lightfoot, one of the most learned men of half a millennium, called attention to the fact that:

"Different groups of Old Testament writings were named among the Jews according to the first book of the roll. Zechariah happened to be in the book, or roll, in which Jeremiah was the first book."[36]
It remains one of the mysteries of the New Testament which we cannot explain; but some other things are clear enough. It was not Matthew who misunderstood this passage in Zechariah, it is the present-day critics who write their books without any reference to the Christ, who do not see any suggestion at all of him in this glorious chapter, and who have invented all kinds of tales that they try to fit into the picture that appears in such brilliance here. For example, Dummelow proposed the following as a fulfillment of Zechariah's prophecy:

"The Good Shepherd of this chapter, according to a recent review, was Hyrcanus, the son of Joseph who may have been paid to leave Jerusalem but at a price so small that he threw it into the treasury in disgust!"[37]
To which it should be stated that such a piddling and insignificant incident as that simply cannot be dignified with enough importance to justify a prophet of God foretelling the event centuries ahead of time. With some, it is a question of taking "any explanation except the true one."

A SUMMARY OF THIS PROPHECY
This prophecy of the betrayal of Jesus Christ by Judas Iscariot for thirty pieces of silver is one of the most remarkable in the Bible. It is not a single prophecy, merely, but a whole constellation of prophecies. Note:

1. The Good Shepherd himself shall be bought and sold. This is a unique reference to Christ and cannot be applied to any other.

2. The Shepherd himself makes the "deal," which Jesus did in the person of his servant, Judas.

3. The amount of money was the price of a slave "gored to death" by an ox, indicating that those who paid it considered the Lord to be already dead (as was the case, in their purpose).

4. The amount of money would be "weighed out," a fact Matthew took pains to relate (Matthew 17:15).

5. The money would be cast unto the potter in the house of the Lord. This occurred when Judas, remorse stricken, flung the money at the feet of the High Priest in the temple.

6. That it would also be to the "potter" was fulfilled when the evil shepherds, reluctant to put blood money in the treasury, bought a field from a potter (See Acts 1:17-19).

7. Observe what was here revealed about that 30 pieces of silver:

The amount would be weighed (to Judas).

He would throw it into the house of the Lord.

Those hypocrites were unwilling to put it in the treasury.

So they put it into the purchase of the potter's field.

There is not another example of tracing the exact money through four separate transactions in the entire history of the ancient Roman empire!

8. Note, also, that the evil shepherds (Pharisees, Sadducees, and Herodians, the Sanhedrin) by revealing their purpose of slaying Christ in the very purchase-price accepted, also sealed their own fate; for the ancient law legislated that a "slave gored by an ox" could be redeemed for 30 pieces of silver, all right; but that THE OX WOULD HAVE TO BE STONED!SIZE>

In addition to all of the above, which any one can easily see and understand, we have the additional testimony of the sacred historians Matthew and Luke who affirm the truth of all of this, and who unhesitatingly applied the fulfillment of Zechariah's prophecy exactly as we have here. We hold their testimony to be incontrovertible, true, inviolate, inspired and certain. It is a big order which the critics have accepted in their efforts to get Christ out of Zechariah 11.

Verse 14
"Then I cut asunder mine other staff, even Bands, that I might break the brotherhood between Judah and Israel."
Commentators usually see in this the promise of strife and disorder before the final dissolution of the nation by the Romans under Vespasian and Titus; and this may well be included in the meaning. However, there is another possibility. This may refer to the breaking away of the true "Israel" from any further connection with the race factor. Henceforth, God's children would be accounted sons of Abraham, only if they manifested the grace and virtuous faith of Abraham. John 8 elaborated this in detail. The Pharisees boasted about being Abraham's sons; but Jesus said, "Ye are the sons of the devil?' "If ye were Abraham's sons, ye would believe in me." Also Paul noted that Christians are "the seed of Abraham" (Galatians 3:26f).

"The brotherhood between Judah and Israel ..." What brotherhood? If this is a reference to the northern and southern kingdoms of the old states of the Jews, neither of them was in existence; and the northern kingdom had already disappeared forever from human history. It appears reasonable then, that "Israel" here means the "true Israel," which no longer would be associated with the fleshly race of Abraham in any manner whatsoever. If this seems unreasonable, let it be remembered that this whole passage is dealing with times of the Messiah. The Church of Christ is called "the twelve tribes of the children of Israel" by Jesus (Matthew 19:28), by James (James 1:1), by Paul (Galatians 6:16), and by John (Revelation 7:4; 21:12); and in 1Peter, that apostle pre-empted all of the titles that once applied to the old Israel and applied them to the Israel of God in the church!

Thus, it appears certain that what happened in the breaking of Bands was the absolute and final removal of any racial connection from any consideration whatever as to who will be saved or lost eternally. This was an event of sufficient importance to merit inclusion in this phenomenal prophecy; but the disorders of the Roman period of conquest in Palestine do not so qualify.

Verse 15
"And Jehovah said unto me, Take unto thee yet again the instruments of a foolish shepherd."
We are not told what the instruments of a foolish shepherd were; but this statement is made to change the subject of the prophecy from that of the Good Shepherd to the evil shepherds who were so soon to be "cut off."

"Foolish shepherd ..." It is not important to identify the person meant by this. It means any worthless leader that God's people follow when they reject their true King. Significantly, Israel cried out upon the occasion of their formal rejection of Christ and said, "We have no king but Caesar." The wretched history of the reprobate emperors of Rome is comment enough upon how "foolish" such "shepherds" were. This passage "foreshadows the terrible afflictions of the Jews following their rejection of the Messiah."[38]
Verse 16
"For, lo, I will raise up a shepherd in the land, who will not visit those that are cut off, neither will seek those that are scattered, nor heal that which is broken, nor feed that which is sound; but he will eat the flesh of the fat sheep, and will tear their hoofs in pieces."
Apparently, here are a number of duties normally performed by a faithful shepherd, but they are mentioned as being neglected to portray the evil and selfish character of the "false shepherd" whom the people will invariably receive as a consequence of their rejecting the Good Shepherd. Instead of trying to figure out how all this was fulfilled and by what persons in the long and tragic sequence of events after they rejected Christ, men should be concerned lest they also reject him who alone can save, and as a consequence, suffer the same calamities that overwhelmed the ancient Jews.

Verse 17
"Woe to the worthless shepherd that leaveth the flock! the sword shall be upon his arm, and upon his right eye, and his right eye shall be utterly darkened."
This curse upon the worthless shepherd fell repeatedly upon the worthless shepherds who, in turn, exploited and destroyed the ancient covenant people, after their final rejection of their true King and their choice of Caesar as the leader they would follow.

This final tragic verse of the chapter is an eloquent commentary upon the "false shepherds" of Israel, from the days of the fanatical general that led a thousand of them to suicide at Masada to the present Mount Begin, Prime Minister of the Jewish state. Christ could save and bless this marvelous people, but throughout the ages their "false shepherds" have continued to eat them up!

12 Chapter 12 

Verse 1
This chapter begins the second division of the second half of Zechariah. It begins, like the beginning of the first division (Zechariah 9:1) with the authentication of the message as coming from God Himself, and indicates the subject matter as being "The burden of the word of Jehovah concerning Israel" (Zechariah 12:1), contrasting sharply with the subject matter in the first section, "The burden of the word of Jehovah" upon the world powers. For comment on "burden," see under Zechariah 9:1.

It is vital to any understanding of this chapter to identify the "Israel" of which the prophet spoke. It must not be understood in any way as a discussion of the fleshly, racial kingdom of the Jews, either before or after the first advent of Christ. The time period under consideration in this prophecy is after the staff BANDS had been cut asunder, severing forever any connection between racial Jews and the kingdom of God. See full discussion of this under Zechariah 11:14, above. The "Israel" in view throughout this chapter, and this section, is primarily "the true Israel of God," the church of Jesus Christ. Many discerning scholars have emphasized this.

"Jehovah reveals the holy and indestructible character of the new spiritual body. Israel (here) is the new people of God under the rule of the Messiah.[1]
Although literal Israel had been rejected, a new people of God arises, the Messianic theocracy, which is also called Israel, whose fortunes the prophet herein delineates."[2]SIZE>

The first and second advents of Jesus Christ are not dearly distinguished; consequently some of the events foretold were fulfilled in the first, and some yet remain to be fulfilled in the second coming of our Lord. Of course, the apostle Matthew also mingled in exactly the same manner such widely separated events in his glorious 24th chapter. That there are indeed events of the last days included here was discerned by Robinson:

"Zechariah 12-14 contain an oracle describing the victories of the new Theocracy and the coming of the day of the Lord. This section is emphatically eschatological, presenting three distinct apocalyptic pictures."[3]
Although "Israel" is not mentioned again by that name in the balance of the chapter, "It is to be understood as the elect people of God as distinct from the nations, heathen."[4] Despite the whole chapter's having reference to the spiritual Israel, we should not be surprised that the terminology of the old Israel is used by the prophet. The reason for this appears in the fact that for the time then present in the days of Zechariah, the "true Israel" was still collectively identified with the old; and, "In conformity with the historical situation, we find, therefore, sometimes the one, sometimes the other locality referred to, and sometimes both together."[5]
Zechariah 12:1-2
"The burden of the word of Jehovah concerning Israel. Thus saith Jehovah, who stretcheth forth the heavens, and layeth the foundation of the earth, and formeth the spirit of man within him: Behold I will make Jerusalem a cup of reeling unto all the peoples round about, and upon Judah also shall it be in the siege against Jerusalem."
In Zechariah 12:2, there is a problem regarding the translation of the reference to Judah.

King James Version: "They shall be in the siege both against Judah and against Jerusalem."

Douay: "And Juda also shall be in the siege against Jerusalem."

Of course, these are radically different statements; and this student does not claim any capability of deciding between conflicting translations of difficult Hebrew texts. Many of the current versions have gone back to the KJV and render it so as to say that Judah was on the side of Jerusalem; but the conviction endures in some that Judah was on the wrong side in this conflict. We shall explore both of these possible meanings:

(1) If Judah was on the right side, with Jerusalem. This view would indicate the meaning that Judah is another expression referring to the true "Israel" of God. Since Jerusalem used by itself has the utility of standing for the entirety of the New Israel (Revelation 21-22), it would be difficult indeed to explain the superfluous addition of Judah as another term meaning the same thing.

(2) If Judah was on the wrong side, fighting with the heathen nations against the true Church of God, exclusively identified as the true "Israel of God" in the reign of Messiah, then the passage would have the force of teaching that the racial and fleshly Jews throughout New Dispensation would be arrayed not with God's people, but against them. In the light of other passages in the Bible, and in view of the history of racial Israel since Pentecost, we do not hesitate to express a preference for this meaning, as found in the Douay Version, and as espoused by a number of present-day scholars: "Judah was opposing Jerusalem";[6] "This suggests that Judah is linked with the enemies of Jerusalem, and with them receives the cup of reeling."[7] For generations, this meaning of the passage has been discerned. Smith has:

"The nations, not particularized here as they have been, gather to the siege of Jerusalem, and, very singularly, Judah is gathered with them against her own capital."[8]
Why then, has the current crop of versions eliminated this thought from the passage? Mitchell made it a gloss, and discarded it.[9] Dummelow said, "This does not make sense";[10] and Unger accepted the KJV rendition as "the only one that makes sense."[11] It appears from this, then, that the principal reason for rejection of the Douay version as to the meaning of this, lies in the subjective reaction of the scholars themselves. This second meaning (Douay) makes excellent sense; for the passage then becomes a categorical prophecy of what has happened in the case of the racial Israel throughout the whole Christian dispensation and down to this very day. Of course, this would not make any sense to a scholar that doesn't understand it!

This prophecy of racial Jewry being opposed to Christianity has been so understood since the times of Jerome. "Maurer and Jerome translate, `Also upon Judah shall be the cup of trembling.'"[12]
"Make Jerusalem a cup of reeling ..." means that all the powers that oppose themselves against Christianity throughout the dispensation shall be overcome with drunkenness and madness (Zechariah 12:3). "If you are weary of your life, persecute the Christians,"[13] was once a proverb.

"The siege against Jerusalem ..." does not refer to any historical assault upon literal Jerusalem, but to the long and bitter conflict between Christianity and the forces of Satan, a warfare still going on and destined to continue until the overthrow of "the cities of the nations" (Revelation 16:19) during the great world holocaust just preceding the final Judgment. In the meantime, Jerusalem, the City of God, the Church of Jesus Christ shall continue on earth unshaken by the hostile forces opposed to her.

Verse 3
"It shall come to pass in that day, that I will make Jerusalem a burdensome stone for all the peoples; all that burden themselves with it shall be sore wounded; and all the nations of the earth shall be gathered together against it."
"Burdensome stone ..." has been variously understood, but the most reasonable explanation makes it a metaphor of a mighty boulder in a field, that defies any effort to dislodge it. All who attempt it shall be sorely wounded. The church of Christ is founded upon the eternal Rock of truth; it is the little stone cut out of the mountain without hand that shall fill the earth (Daniel 2:34,35); it is the "stumbling stone" for racial Israel; it is "the stone which the builders rejected" (Matthew 21:42); "He that falleth upon this stone shall be broken to pieces: but on whomsoever it shall fall, it will scatter him as dust" (Matthew 21:44).

"It shall come to pass in that day ..." This is a code expression in the prophets meaning, "In the times of the Messiah." We have noted already, however, that widely separated events are both included, some of them connected with the first coming of Christ, and some with the second coming and final Judgment. As in most of the Old Testament prophets, Zechariah included among the events of "the last days" everything from Pentecost to the Judgment. These are all included in this chapter under the title, "in that day," an expression repeated in Zechariah 12:3,4,6,8,9,11.

"All the peoples ..." means, "All the peoples of the earth ... This indicates that the struggle spoken of is no mere local conflict, but the great battle of the world against the Church, which shall rage in the Messianic era."[14] "The gospel claiming `obedience to the faith among all nations,' provoked universal rebellion."[15]
Verse 4
"In that day, saith Jehovah, I will smite every horse with terror, and his rider with madness: and I will open mine eyes upon the house of Judah, and will smite every horse of the peoples with madness."
"In that day ..." identifies the time period in focus as the Messianic era.

"Smite every horse ... and his rider ..." These expressions are metaphorical descriptions of the military power and other devices used by the enemies of God's people. No device shall ever be successful in destroying the faith in Jesus Christ.

"I will open mine eyes upon the house of Judah ..." "The house of Judah" will be blessed by the protective oversight of the Lord; and this identifies the expression as a name for the Church, which has as her head, "The Lion of the Tribe of Judah." There is no reference in this to racial Jewry.

Verse 5
"And the chieftains of Judah shall say in their heart, the inhabitants of Jerusalem are my strength in Jehovah of hosts."
"The chieftains of Judah ..." "These are the spiritual leaders among the people."[16] Since the strength of the "inhabitants of Jerusalem" comes only from God, the passage teaches that God is the sole strength and power of his people.

Verse 6
"In that day will I make the chieftains of Judah like a pan of fire among the wood, and like a flaming torch among the sheaves; and they shall devour all the peoples round about, on the right hand and on the left; and they of Jerusalem shall yet again dwell in their own place, even in Jerusalem."
"In that day ..." "This removes the whole passage from any association with the fortunes of literal Jerusalem. "The Jerusalem which is above is free, which is our mother"; this is the apostolic key to understanding the passage. The terminology used here made it almost certain that racial Israel would accept the promise literally. Their view of the Messiah was that he would suddenly appear as a great military leader who would utterly annihilate all of the Gentile states and turn the government of the earth over to Pharisees, Sadducees, and Herodians.

What the passage really means is that God's people will be able to overcome "all of the fiery darts of the evil one" (Galatians 6:16). As in ancient Israel, so it is today, there are many who do not have the spiritual understanding to discern the true meaning. Some are still waiting for God to do this "literally" in some kind of a millennial kingdom with Jerusalem as the earthly capital of it. The Christ made it plain enough for all who will hear, "My kingdom is NOT OF THIS WORLD" (John 18:36).

A failure to see that "Judah" in this passage is not the same as in Zechariah 12:2 results in some very imaginative interpretations. Baldwin wrote:

"The very fact that Judah is among the enemy is turned to advantage. As instantaneously as fire ignites dry tinder and ripe sheaves, so will Judah inflict devastation on the enemy while Jerusalem watches."[17]
"However, it is God's wrath and not theirs, that is the fire which devours the adversaries."[18] Exactly this same thought is found in the New Testament. "And if any man proceedeth to hurt them, fire proceedeth out of their mouth and devoureth their enemies" (Revelation 11:5).

Deane considered this verse as teaching the protective power of God over his church as promised by the Saviour, "The gates of hell shall not prevail against it" (Matthew 16:18).

Verse 7
"Jehovah shall save the tents of Judah first, that the glory of the house of David and the glory of the inhabitants of Jerusalem be not magnified above Judah."
"Save the tents of Judah first ..." Who are meant by the tents of Judah? These are the poor, the outcast, the wretched and miserable millions on earth who dwell in tents, compared with the palaces and fortified cities. Christ's special message of redemption for the poor appears here. "Blessed are ye poor, for yours is the kingdom of God" (Luke 6:20). Leupold agreed that, "This term (tents) is an indication of the lowly condition in which the people of God generally found themselves in those days."[19]
The mention of Jerusalem, house of David, and Judah appears confusing until it is recognized that here we have a third usage of Judah already in this chapter! Here Judah stands for the poor, taken from the fact that the environs of Jerusalem contrasted sharply with the affluence and glory of the city itself.

The whole verse teaches that in the kingdom of Christ, "the first shall be last, and the last first" (Matthew 19:30). Concerning the usual standards of "glory," Christ categorically stated of his followers, "It shall not be so among you" (Matthew 20:26). This merely says that the poor shall not play second fiddle to the wealthy and powerful in Jesus' kingdom.

Verse 8
"In that day shall Jehovah defend the inhabitants of Jerusalem; and he that is feeble among them at that day shall be as David; and the house of David shall be as God, as the angel of Jehovah before them."
The first verse of the New Testament refers to Jesus as the "Son of David"; and here all the followers of that Greater David shall partake of the likeness, character, and perfection of Jesus Christ.

"As the angel of Jehovah ..." Some have mistakenly believed that this was intended to be a qualification or limitation on the promise of one "as God" in the house of David. Mitchell classified it as a gloss; and Baldwin understood it as "modifying" the phrase "as God"; but Hailey evidently understood the two phrases more perfectly, stating that: "This places the angel of Jehovah on the same level as Jehovah himself."[20] The oneness of the Father and Son is indicated. The thought of applying this passage to anyone other than Christ is preposterous. "Only one member of David's family was God. That one was Jesus Christ."[21] Thus we see in this verse, "An intimation of the grace and endowments bestowed upon every faithful member of the Church of Christ."[22] McFadyen thought that this verse meant that:

"The weakest Jew would prove as strong as David, and the descendants of David like God Himself, inspired with supernatural strength by Jehovah himself."[23]
Of course, it is erroneous to see any promise whatever in this for any racial group. Race means absolutely nothing to God. There is no such thing in this whole dispensation as a divine distinction between Jew and Gentile (Romans 10:12, etc.).

Verse 9
"And it shall come to pass in that day, that I will seek to destroy all the nations that come against Jerusalem."
The fulfillment of this is seen in the rise and fall of earth's powerful empires from the times of the First Advent to the present, as in turn, enmity was turned upon Christianity, and the source of the enmity fell. There is also an echo here of the ultimate fate of the whole rebellious earth whose nations shall at last find themselves arrayed against the Lord God Almighty as the end of time approaches. (See Revelation 18.)

The literal Jerusalem appears nowhere at all in these promises except for a time during which the true Israel of God continued to be mingled with the racial city. After Pentecost, such a mingling ceased.

Verse 10
"And I will pour out upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace and of supplication; and they shall look unto me whom they have pierced, and they shall mourn for him, as one mourneth his only son, and shall be in bitterness for him, as one that is in bitterness for his first-born."
Three tremendously important things are foretold here: (1) a spirit of grace and supplication (repentance) shall be poured out upon the "inhabitants of Jerusalem," (2) they shall look unto "me," that is, Jehovah, whom they have pierced, and (3) they shall mourn for "him," as one mourneth his only son. Pentecost marked the amazing fulfillment of (1). On that occasion, a vast company of people in Jerusalem repented, were baptized into Christ, and received the blessed Holy Spirit, "the spirit of grace and of supplication." In (2), they "looked unto Jehovah" in their prayers and supplications, and fulfilled (3) when they mourned, and cried, "What shall we do?" Peter had just pointed out to them that they had "crucified and slain the Prince of Life" (Acts 2).

"Me whom they pierced, and they shall mourn for "him ..." This passage sends the critics into a frenzy. Their first move is the usual one, that of declaring it a gloss; but, as Hailey said, "`They shall look unto me whom they have pierced' is the authentic reading."[24] Baldwin spoke of some who were embarrassed by the "apparent contradiction that God had been put to death."[25] Unregenerated man has difficulty with the proposition that God indeed died in the person of his Son on the Cross.

Having failed utterly to get the message altered or excised, the critics nevertheless continue to deny that there is any reference to Christ:

"Some noble representative of Jehovah had been martyred ... but who this martyr was we have no means of knowing.[26] The one pierced is not the Messiah.[27] There are no historical allusions.[28] Various suggestions of historical personages have been made in an attempt to identify the pierced one: the brother of Jonathan, Onias III, Simon the Maccabee, or a Teacher mentioned in the Dead Sea Scrolls, etc., etc!"[29]
Of course, it is perfectly clear to all that this passage is a reference to the crucifixion of Christ. As Gill put it: "It would be difficult to imagine a clearer prediction of the detail of Christ's crucifixion."[30] Hailey also summed it up thus:

"There is clearly depicted a tragedy occurring in the family of David, when some leading personage in the family would be smitten (Zechariah 13:7); his hands would be pierced (Zechariah 12:10; 13:6); a fountain for sin will be opened (Zechariah 13:1). It was to happen in the day when the house of David shall be as God (Zechariah 12:8). Only One member of David's family was ever God. That One was Jesus. This identifies the Person here referred to as the "Branch" of Zechariah 3:6, who would remove the sin of the earth in "one day" (Zechariah 3:9); and he would rule from sea to sea and to the uttermost parts of the earth (Zechariah 9:6-10). Here is an amazing forecast in detail of the Death of Jesus, in no wise applicable to any other known person.[31]
"They shall mourn over him ..." Who is the "him"? Jesus of course, for the similes concerning the mourning conspicuously refer to "only son" and "firstborn," two distinctive designations that point unerringly to Him who was both "the only begotten Son of God," and the "Firstborn of all creation!"

This mourning will be extensively elaborated in the next few verses, indicating the worldwide, universal nature of it. The celebration of the Lord's Supper all over the earth throughout the entire dispensation, in which countless millions "show the Lord's death until he comes" must be included in the ultimate fulfillment of such mourning as that which is indicated here. There is also an eschatological fulfillment that will be commented upon under Zechariah 12:11.

We agree with Deane that the fulfillment of this verse came, "When the Jews crucified the Messiah, him who was God and Man."[32] Piercing Christ was the piercing of God himself. Jesus said, "He that hath seen me hath seen the Father"; and Jesus is called God a full dozen times in the Greek New Testament. The unique application of this passage to Jesus Christ can never be effectively denied. An apostle made that application of it in the gospel, where John quoted this place as proof that the Scriptures were fulfilled in the events occurring in connection with the crucifixion of Christ, saying, "They shall look upon him whom they pierced" (John 19:37). This is an interpretive quotation in which the inspired apostle melded the meaning of the two principal clauses (look unto me, and him whom they pierced), indicating that God and "him whom they pierced" are thought of as one, and that the one thought of is Jesus Christ. Such an instructive use of the passage by John makes it impossible to accept the notion that the apostle, "may not have been intending to do more than give the general sense."[33] John's quotation does far more than that. For us, his words, inspired of God, are the end of the matter. One word from such a source is worth more than the concurring opinions of all human councils.

Verse 11
"In that day shall there be a great mourning in Jerusalem, as the mourning of Hadad-rimmon in the valley of Megiddon. And the land shall mourn, every family apart; the family of the house of David apart, and their wives apart; the family of the house of Nathan apart, and their wives apart. The family of the house of Levi, and their wives apart; the family of the Shimeites, and their wives apart. All the families that remain, every family apart, and their wives apart."
The effect of this passage is best seen by keeping all of it in mind. Note the triple "mourning" (Zechariah 12:11,12), and especially the recurrence of the word "apart," eleven times in three verses! This emphasis upon the word "apart" makes it impossible to see this passage as depicting any kind of a great national celebration of mourning in which everybody takes part.

It should also be observed that the four specific families mentioned, those of David, Nathan, Levi, and Shemet, are mentioned not primarily at all, but as examples, or typical of "every family apart" (Zechariah 12:12), and of "all the families that remain, every family apart" (Zechariah 12:14). The subject of the passage is "all the families" or "every family"; and the prominent Jewish families mentioned are merely a parenthesis indicating the application. The solution for this difficult passage lies in the understanding of "every family" and "all the families" Note this:

"For this cause I bow my knees unto the Father, from whom every family in heaven and on earth is named (Ephesians 3:14,15)."

In this passage, Paul was speaking of the totality of the Christian family of God, not only in heaven, but upon earth as well. Thus "every family," "all the families" are expressions emphasizing the universality of the mourning of "all mankind" for "him whom they pierced." This is wondrously fulfilled in two ways.

(1) It is fulfilled in the worldwide, universal, continual observance of the death of Christ, every Sunday for some two thousand years already, an observance destined to continue until the second advent of the Lord Jesus Christ. We have reference to the Lord's supper. In every congregation of faithful believers on earth, on every Sunday of their whole lives, the communicants gather to "show forth the Lord's death until he come." "Apart"? Certainly, each community of believers celebrates this "mourning" individually at the time and place pertaining to them. This worldwide phenomenon is indeed great enough, universal enough, and sufficiently connected with "him whom they pierced" to justify our understanding it as the thing prophesied here. But there is yet to be another fulfillment of it.

(2) This mourning over the "Son of Man" who was pierced upon Calvary will at last be shared by every man ever born on earth. The topic sentence and theme of the Book of Revelation is:

"Behold he cometh with the clouds; and every eye shall see him, and they that pierced him; and all the tribes of the earth shall mourn over him" (Revelation 1:7)

The entire prophecy of Revelation concerns the universal and final judgment of all mankind; and significantly, the terminology of this key sentence in Revelation indicates the mourning of humanity at the Judgment. Jesus himself mentioned this connection:

"And then shall appear the sign of the Son of man in heaven: and then shall all the tribes of the earth mourn, and they shall see the Son of man coming on the clouds of heaven with power and great glory" (Matthew 24:30).

What a broadening effect these revelations have upon the "mourning" of humanity over the Christ whom they pierced. Thus, "they" who did the piercing are not merely those who ordered, desired, and participated in the actual "piercing." They include all of every time and place who "crucify the Lord again, and put him to an open shame" (Hebrews 5:6). Included also are those who disbelieve and reject the salvation which Jesus brought to man.

One other thing should be noted in these final four verses, and that is the reference to Hadad-Rimmon. That was supposed to have been the place where the good king Josiah was slain, an event followed by great mourning throughout Israel; and perhaps that is as good an understanding of the place as any. Critical scholars have attempted to identify Hadad-Rimmon as the site of an orgy of pagan mourning over some mythological incident in paganism. Delcor, as quoted by Baldwin, found it "repugnant that the mourning of a pagan deity should be put on a level with mourning for the Lord,"[34] a viewpoint which we share. If there is a reference in this expression to paganism, it could very well have been for the purpose of showing that not merely believers in Christ would "mourn for him," but that the whole disbelieving, pagan world would also be involved in it. They will really have something to mourn about when they see the Lamb sitting upon the throne, at which time:

"The kings of the earth, and the princes, and the chief captains, and the rich, and the strong, and every bondman and freeman, hid themselves in the caves and in the rocks of the mountains; and they say to the rocks and the mountains, Fall on us, and hide us from the face of him that sitteth upon the throne, and from the wrath of the Lamb: for the great day of wrath is come; and who is able to stand?" (Revelation 6:15-17).

The second advent of Jesus Christ will be an occasion of very bad news indeed for the millions of earth who have lived lives of rebellion against him; and the mourning that shall sweep over the entirety of earth's populations who at last see this and can no longer deny it will be a mourning like none that ever happened before. We are sure that this passage portrays such a mourning as effectively as it could have been done.

13 Chapter 13 

Verse 1
The Christian dispensation continues to be the focus of the revelation in this brief chapter. This is indicated by the triple recurrence of "in that day" (Zechariah 13:1,2,4), by Peter's indication that part of the chapter applies to Christians (Zechariah 13:9), and by Jesus' own identification of himself with the smitten Shepherd (Zechariah 13:7). Part of Zechariah 13:5,6 are difficult of interpretation.

Zechariah 13:1
"In that day there shall be a fountain opened to the house of David and to the inhabitants of Jerusalem, for sin and for uncleanness."
"In that day ..." in the times of the blessed Messiah.

"A fountain opened ... for sin and for uncleanness ..." This is the fountain of the blood of Christ, the only fountain in all history that ever afforded cleansing from sin and uncleanness. That fountain may also be understood as the fountain of living water (John 7:37).

"To the house of David ... inhabitants of Jerusalem ..." These expressions denote the "true Israel of God" in the times of the New Covenant; and, although that Israel is by no means restricted to racial Jews, or literal descendants of Abraham, neither is any one of them (or any other person) excluded:

"And the Spirit and the Bride say, Come. And he that heareth, let him say, Come. And he that is athirst, let him come: he that will (Whosoever will), let him take the water of life freely" (Revelation 22:17).

Robinson titled this chapter: "A remnant of Israel (shall be) purified, refined, and saved."[1] It is a gross error to suppose that the "cleansing" here is primarily a reference to the procurement of "ritual purity for the people of Jerusalem."[2] The text indicates that the cleansing is from sin. "This was a cleansing unknown in the pre-Christian era."[3] Of course, there were a number of Old Testament prophecies looking forward to the forgiveness of sins in the days of Christ. Jeremiah 31:31-35; Ezekiel 36:25; and Zechariah 3:4,9, where Joshua the High Priest received clean linen clothes, are among such prophecies. Of particular interest is Ezekiel 36:25 -

"And I will sprinkle clean water upon you, and ye shall be clean: from all your filthiness, and from all your idols, will I cleanse you."

Keil explained this thus:

"By this water we have to understand not only grace in general, but the spiritual sprinkling-water, which is prepared through the sacrificial death of Christ, through the blood that he shed for sin, and which is sprinkled upon us for the cleansing away of sin in the gracious waters of baptism."[4]
As for the fantasy that "sprinkling" of any kind is visible in Zechariah 13:1, it must be declared that: although sprinkling of water and the ashes of a red heifer were a legitimate ritual under the law of Moses, there is no "sprinkling of water" connected in any way with Christianity, certainly not in Christian baptism, which is not and never was a "sprinkling," but an immersion. There is a "sprinkling of the blood of Christ" (Hebrews 10:22), a sprinkling not of water and not of our bodies, but as the passage says, "having our hearts sprinkled from an evil conscience, and our bodies washed with pure water." Thus "in that day," when the fountain for sin is opened, hearts are sprinkled with the blood of Christ, and bodies are washed with pure water. Sprinkling water on "bodies" is nowhere mentioned as a Christian ordinance. We are a bit surprised that several commentators gave lip service to this old, discredited and worn-out argument for sprinkling as a form of baptism.

"Cleansing for sin and uncleanness ..." Ah, here is the crying need of all men. What a glory of Christianity is inherent in such a promise as this! In all of the history of the universe, there is no such thing as the forgiveness of sins, until one comes to the Cross of our Lord Jesus Christ. No forgiveness of sins was available for the angels who kept not their first estate; no forgiveness has ever been seen in the operation of God's natural laws (gravity, etc.); nature exhibits no such thing as forgiveness; and, even under the law of Moses, there was a remembrance made of sin, "every year." The unique glory of the Christian faith is that it embraces "the fountain opened for sin."

"Sin and uncleanness ..." "These two terms together comprise all guilt and pollution."[5] As Gill said, "An entire volume could be written identifying this `fountain' as the blood of Christ."[6]
Verse 2
"And it shall come to pass in that day, saith Jehovah of hosts, that I will cut off the names of the idols out of the land, and they shall no more be remembered; and also I will cause the prophets and the unclean spirit to pass out of the land."
In the days of Christianity, idol worship shall be destroyed, and the system of false prophets associated, of old, with idol temples will disappear. The exact and universal fulfillment of this occurred much earlier, but it was confirmed and formalized in the Edict of Theodosius (389 A.D.) which closed all pagan temples, proscribed and outlawed the pagan priests, and sealed with royal authority the victory that Christ had already won over paganism.

We do not consider the "idol worship" found in apostate portions of Christianity any denial of the universal victory. Where are the names, temples, and glory of the pantheon of pagan gods and goddesses ? Long, long ago, they ceased.

"The prophets ..." "The false prophets are meant,"[7] and these only, as indicated by their association in this verse with idols and the unclean spirit.

We must resist the inclination of some to associate the true prophets of God with the "cutting off" here. True, there would come a period, after the New Testament was given, when prophecies would be "done away" (1 Corinthians 13:8), but that is definitely not in view here. All of the prophets of the new dispensation, along with the apostles, would lay the foundations in Christ of the Church of the New Covenant (Ephesians 2:10), long afterward from the times of Zechariah.

Verse 3
"And it shall come to pass that, when they shall yet prophesy, then his father and his mother that begat him shall say unto him, Thou shalt not live; for thou speakest lies in the name of Jehovah; and his father and mother that begat him shall thrust him through when he prophesieth."
"They shall yet prophesy ..." No stretch of imagination can apply this to God's true prophets; for it is categorically stated here the prophets under consideration were those who spoke "lies."

The utmost detestation of the false prophet is indicated here by the fact that his own family are represented as hating him and actually putting him to death. Of course, there is no commandment in this for parents to execute their own sinful children; but rather the lesson is that, "We must hate and forsake our nearest relatives when they come in competition with our duty to God (Luke 14:26)."[8] What is taught here is that, "Merciless extermination should be the fate of all such deceivers."[9] "These are actually men in the service of God's enemy, a foreign spirit, who would lead people to a false and unclean worship."[10]
Verse 4
"And it shall come to pass in that day, that the prophets shall be ashamed every one of his vision, when he prophesieth; neither shall they wear a hairy mantle to deceive."
This merely describes the utter banishment of pagan priests from any credibility in the days of the Messiah. The whole institution of the false prophets of paganism shall become so unpopular that all who were found connected with it would be despised and made ashamed.

We must reject absolutely the notion of Smith and others who would include the prophets of Jehovah as objects of this prophecy. "It is not merely false prophecy, but prophecy in general."[11] He "proved" this by stating that, "Amos refused to call himself a prophet";[12] but, of course, that is merely an example of one false interpretation being used to bolster another false interpretation. Amos did not refuse to call himself a prophet, affirming in the most uncertain words that God indeed gave him the message to Israel. He did say in Amos 7:14: "I was not a prophet; neither was I a prophet's son ..."; but what he was saying is not that, "I am not a prophet," but that I WAS not a prophet at the time I was called to the prophetic office. (See full comment on this in our series, Commentary on the Minor Prophets, vol. 1, p. 203.) In New Testament times, Agabus and others were true prophets of God; their word was trusted; and this shows that Zechariah was not here prophesying the cessation of true prophecy. That was a prophecy, which in time, Paul would declare in 1 Corinthians 13:8; and that apostle indicated that such a cessation was yet future from his own times. It is regrettable that Keil and others following him must be held in error on this particular interpretation, despite their usual dependability.

Verse 5
"But he shall say, I am no prophet, I am a tiller of the ground; for I have been made a bondman from my youth."
We construe this verse as an elaboration of the discomfiture of the false prophets, resulting in their shame, and even in denial (as here) of any connection with the discredited and rejected institution of the pagan prophets. Such a position had once been a lucrative and respected calling, but no longer. When forced out of the temples, they would pretend that they had never been associated with them.

Verse 6
"And one shall say unto him, What are those wounds between thine arms? Then he shall answer, Those with which I was wounded in the house of my friends."
(1) There are two ways of interpreting this verse, and we simply do not know which is correct. We shall note the interpretation first which is popular with current expositors.

These understand the verse as a further extension of the thought of Zechariah 13:5, which is supported by the use of the first clause with its pronoun referring to the false prophet. The picture is that of a former pagan priest who is questioned by those seeking to expose him by calling attention to the "wounds" between his arms, usually understood to be the markings of self-inflicted cuts incurred in the service of pagan deities (See 1 Kings 18:28). The former pagan priest denies even that evidence by answering that he had received such wounds "in the house of my friends," an answer, which by any understanding of it must be counted evasive. "This answer also is nothing more than an evasion."[13] This is by far the most natural and the easiest explanation of this difficult passage. But some see in the expression, "I was wounded in the house of my friends" a prophecy of our Lord.

(2) The understanding of this place as a prophecy of Jesus requires that the "wounds" be understood, as did Keil: "The expression `between the hands' can hardly be understood in any other way than as relating to the palms of the hands."[14] This interpretation also requires that the connection with verse five be denied, which is strongly done by Unger who alleged that it is independent of it. "The supposition that this verse is inseparably connected to Zechariah 13:2-5, and therefore still has the false prophet in mind, flagrantly ignores the context."[15] Some scholars even allege that Christ had a connection with the "false prophet" in this section, because the Pharisees put him to death as a "deceiver," or false prophet, but we simply cannot accept that. If there indeed was a prophecy of Christ in the reply of this former pagan priest who said, "I was wounded in the house of my friends," it would have to be in the same category as the prophecy of the false high priest of Israel in John 11:52-54. Of course, Jesus was "wounded" in the house of those who "should have been" his friends; and he even referred to Judas as, "Friend," when the traitor approached to plant the betrayal kiss upon his cheek, but, to this point, we have never found a New Testament reference referring this passage to Jesus Christ. Such a New Testament reference is what the advocates of this interpretation need to establish the place as an authentic prediction concerning Jesus.

Verse 7
"Awake, O sword, against my Shepherd, and against the man that is my fellow, saith Jehovah of hosts: smite the Shepherd, and the sheep shall be scattered; and I will turn my hand upon the little ones."
Here we are on solid ground. Christ said to the apostles on the occasion of his Passion: "All ye shall be offended in me this night: for it is written, I will smite the shepherd, and the sheep of the flock shall be scattered abroad" (Matthew 26:31; Mark 14:27). It is the proximity of this certain prophecy of Christ to Zechariah 13:6, above, which lends some credibility to the understanding of a prophecy of our Lord there; also, there is the oft-repeated indication that this entire section is Messianic.

"Awake, O sword ..." Pre-eminently, the sword was a symbol of the Roman Empire, indicating that Christ would be put to death by that power. This also shows that it was by God's design, at his instigation, and with his full consent that the dark scenes of Calvary occurred. Peter spoke of it thus:

"Him (Christ), being delivered up by the determinate counsel and foreknowledge of God, ye by the hands of lawless men did crucify and slay" (Acts 2:23).

The fact that God indeed put Christ to death for all men, that they might be saved is clear throughout the Bible. It is inherent in John 3:16, in the declaration that God "set him forth" to be the propitiation (Romans 3:25), that the Almighty "Laid upon him the iniquity of us all" (Isaiah 53:6), etc., etc. It is also plain in this verse, where the commandment of God is, "Smite the Shepherd." Such a profound truth, however, did not and could not absolve wicked participants in the crucifixion of their rightful blame.

"Against my Shepherd, and against the man that is my fellow ..." The word here rendered "man that is my fellow" "implies one united to another by the possession of common nature, rights, and privileges. God could speak only of One ... that is, of him who could say, `I and the Father are one.'"[16]
"My Shepherd ..." is a phrase added to forbid any confusion of this Person with the evil shepherd of Zechariah 11:16. "These additional words are given to distinguish `my shepherd' from `that shepherd.'"[17] Despite such a precaution, however, the critics have proceeded to move these verses under the passage about the false shepherd in Zechariah 11:16f, in their violent Scissors and Paste job on this prophecy, with the evident purpose of identifying Christ as a "false shepherd." Gailey, for example, wrote:

"This verse continues the theme of Zechariah 11:17! A sword is called to strike the shepherd. Is the victim the worthless shepherd of Zechariah 11:17? ... appropriately, Jesus applied the reference to himself![18]
Rarely does even the most violent criticism of the word of God reach the level of that seen in Gailey's statement above.

"My shepherd ..." Of course, "The shepherd of Jehovah whom the sword is to strike is no other than the Messiah, who is also identified with Jehovah in Zechariah 12:10."[19] "There is no stronger statement in the Old Testament regarding the unimpeachable deity of Israel's Messiah, the Son of God."[20]
"And I will turn my hand upon the little ones ..." "This indicated his gathering the little ones together and His protecting the weak."[21] This gathering of the "scattered" first took place when Christ gathered and regrouped the Twelve before assigning to them the Great Commission.

"And the sheep shall be scattered ..." The first application of this, as indicated by Jesus' quotation, regarded his immediate disciples, the apostles; but there was also a greater dimension of the same truth.

Christ was the Shepherd, the Good Shepherd of Israel; and the loss of Christ as their Shepherd condemned all the flock of Israel (secular) to the prolonged, worldwide scattering which took place soon after his crucifixion, and which is still visible in the separated families of the old Israel all over the world; nor has the state of Israel (1948) made much difference in this; there are still more Jews in New York than in Jerusalem.

Verse 8
"And it shall come to pass, that in all the land, saith Jehovah, two parts therein shall be cut off and die; but the third shall be left therein."
Baldwin and others have supposed that this refers to the killing of two thirds of the Jewish population, as at the siege of Jerusalem by the Romans; and, of course, that literally occurred; but "in that day" appears to focus the prophecy upon what will take place in God's spiritual Israel throughout history. If so, it is but a way of saying what Jesus said:

"Enter ye in by the narrow gate: for wide is the gate, and broad is the way, that leadeth to destruction, and many are they that enter in thereby. For narrow is the gate and straitened the way, that leadeth unto life, and few are they that find it" (Matthew 7:13).

This usage of "one third" is also seen in Revelation 6. Inherent in the teaching of this verse is the fact that the company of the redeemed is but a "remnant," certainly nothing approaching a majority of the people. "This third part represents the faithful among the Jews and the Christian Church gathered out of the nations."[22] As Christ said,

"Fear not, little flock; for it is your Father's good pleasure to give you the kingdom" (Luke 12:32).

Verse 9
"And I will bring the third part into the fire, and will refine them as silver is refined, and will try them as gold is tried. They shall call on my name, and I will hear them: I will say, It is my people; and they shall say, Jehovah is my God."
There is no better comment on this anywhere than in the writings of the apostle Peter who made this a description of the tribulations that shall test the Christians:

"Now for a little while, if need be, ye have been put to grief in manifold trials, that the proof of your faith, being more precious than gold that perisheth though it is proved by fire, may be found unto praise and glory and honor at the revelation of Jesus Christ" (1 Peter 1:6,7).

Inherent in this is the necessity that every Christian's faith be tested through tribulations. "It must needs be that offences come" (Matthew 18:7); and, "Through many tribulations we must enter into the kingdom of God" (Acts 14:22), etc. The faithful understanding of this principle is a source of countless blessings to the child of God. Whenever sorrows are multiplied and "fiery trials" of the most violent and vicious kind descend upon him, he will remember that God is merely testing, finding out, if he really "believes" or not!

And what is the result of the "refining" process? It is stated in the concluding clauses: They will say Jehovah is my God; and God will say, It is my people! Wherever that relationship exists, the "end and all" of living in this world has been accomplished.

14 Chapter 14 

Verse 1
This chapter has been considered somewhat of an enigma by commentators for centuries. Even Luther said, "In this chapter, I surrender, for I am not certain of what the prophet treats."[1] Of Zechariah 14:3, Adam Clarke stated that, "This is an obscure place."[2] After pointing out conflicting interpretations, Pusey could not decide between them, "Leaving the truth of the time (prophesied) to the judgment of the Lord."[3] The critical scholars admit all kinds of difficulties and propose various emendations, excisions, rearrangements and interpolations as solutions. We do not consider the chapter to be more than ordinarily difficult.

Several keys to unlocking the mystery of prophetic writings are available to the student of the scriptures. One of these is the device of answering multiple questions with one answer, a device used by Jesus in that great 24th chapter of Matthew where the subject under discussion is exactly the same as the theme of Zechariah here, "the destruction of Jerusalem (and the temple)," and "the time of the end of the world" (Matthew 24:3). Jesus' reply comprises the whole subsequent chapter, in which he clearly indicated that Jerusalem the literal city would be destroyed, making it at the same time a type of events of final world conflict and the Second Coming of Christ. Many of the things Jesus said describe both events. For example, "this generation shall not pass away till all these things be fulfilled" (Matthew 24:34) has a double application derived from the double meaning of "generation." In the case of the destruction of Jerusalem, it referred to the life-span of an ordinary generation (forty years); but in the case of the Second Coming, it meant that "the generation" or "posterity" of Abraham would not perish until the end of time. A dozen other examples of the same thing are seen in that single chapter.

There is such a resemblance between this chapter in Zechariah and that of Matthew 24, that it is safe to suppose that Jesus' words in the New Testament may actually be understood, partially, as an expansion and elaboration of this very prophecy.

Another key to understanding the prophecies regards such expressions as "last days" and "the day of the Lord," as used by the inspired apostles and prophets of both the Old Testament and the New Testament. The scholarly distinction between eschatology and the entire Christian dispensation cannot possibly be correct. Peter identified the preaching of the gospel on Pentecost as pertaining to "the last day"; and the pedantic device of writing that off as Peter's mistake is nothing but a means of concealing their own error. It is not Peter who was mistaken on Pentecost, but the eschatologists who have failed to see that everything, absolutely everything, in the whole Christian dispensation belongs to the "last days," or to "the day of the Lord." Paul likewise referred to this period as "the ends of the ages" (1 Corinthians 10:11).

Thus, it is that men fail to see that the opening paragraph (Zechariah 14:14) is a reference to the destruction of literal Jerusalem, and must be applied to the literal city. It cannot be understood in any other way. How, for example, would the women be "raped" spiritually? However, there is an application far beyond the destruction of Jerusalem by the Romans in A.D. 70. The destruction of Jerusalem, the capital of the apostate "chosen people," as a punishment of their rejection of the Son of God, is a type of the ultimate judgment against the apostate church of God at the end of the age and prior to the Second Coming. The first Israel was an eloquent type of the second Israel.

Zechariah's marvelous prophecy of "the day of the Lord" is neither as specific nor as complete as that of Jesus; but, with the help of Jesus' elaboration of it, it is quite easily understood. The first paragraph details the destruction of Jerusalem; and we turn now to the study of the text on that (Zechariah 14:1-5).

Zechariah 14:1-2
"Behold, a day of Jehovah cometh, when thy spoil shall be divided in the midst of thee. For I will gather all nations against Jerusalem to battle; and the city shall be taken, and the houses rifled, and the women ravished; and half of the city shall go forth into captivity, and the residue of the people shall not be cut off from the city."
We do not hesitate to apply this to the overthrow of Jerusalem by the Romans some forty years after their cruel and inhumane crucifixion of our Lord Jesus Christ (A.D. 70). For centuries, the great students of the Bible have discerned this. Luther, Clarke, and many others understood it this way. Objections to this view are that:

This interpretation is made untenable by the assurance that, "the residue of the people shall not be cut off from the city." Of Jerusalem's destruction by the Romans, Josephus says, "Now as soon as the army had no more people to slay or to plunder, because there remained none to be the objects of their fury ... Caesar gave orders that they should now demolish the entire city and temple."[4]
Note the word "plunder" in Josephus' quotation. Enslavement of people was one of the principal elements of "plundering" any city in ancient times; and we may be certain that the Romans never overlooked this. "Half the city shall go forth into captivity" means that a great part of the people became slaves. But how about their "not being cut off from the city?" This applies to the Christians, none of whom lost their lives in the siege of Jerusalem; because, forewarned by the Saviour, they were miraculously enabled to escape prior to the fall of the city. See under Zechariah 14:4, below. The city from which they were not "cut off" was the holy church, not the literal Jerusalem.

The weight of Hailey's objection lies in his supposition that the Romans took no slaves; but Josephus stated flatly that, "The rest of the multitude that were above seventeen years old, he put them into bonds, and sent them to the Egyptian mines."[5] This did not include countless thousands of others reserved for the triumph, and sent as gifts to the provinces, where the local magistrates had the option either to destroy them in their theaters (with wild beasts, or gladiatorial contests) or to employ them as slaves, all mentioned in the same passage. This completely nullifies all objections based upon the allegation that a vast number were not sold as slaves. They most certainly were, just as this prophecy declared.

"For I will gather all nations against Jerusalem to battle ..." First, this applied to the literal overthrow of the earthly Jerusalem in 70 A.D. "The Roman armies were composed of all the nations of the world."[6] In the second place, this refers to the gathering of all nations against Christianity in times leading up to the Second Coming of Christ (See Revelation 16:13,14). "They are the spirits of demons working signs; which go forth unto the kings of the whole world, to gather them together unto the war of the great day of God, the Almighty" (Revelation 16:14). This understanding of the double significance of the passage clears up the conflict between those interpretations which stress one meaning, and those that emphasize the other. Both meanings are present.

Gill, for example, saw that, "We are here dealing with events of the end time";[7] and Martin Luther referred it to the destruction of Jerusalem and the events that occurred at the close of Christ's ministry (by the Romans in 70 A.D.).[8] Just as the fall of Jerusalem in Matthew 24 was indicated as typical of a greater crisis of events at the Second Coming "and the end of the world" in Matthew 24, so it is in this passage of Zechariah. Both meanings are definitely in the passage.

Verse 3
"Then shall Jehovah go forth, and fight against those nations, as when he fought in the day of battle."
"Then shall Jehovah go forth ..." There is a change from the first person to the third in this verse; but this is par for the course in the prophetic writings:

"But this, as has been shown, is not a sufficient reason for denying the genuineness of the passage, since such changes occur in cases in which the hand of the original author is generally recognized."[9]
Young students, especially, need the warning of Leupold who observed that: "The critical school, however, devotes itself almost entirely to finding fault with the text and the message and consequently arrives at no certain conclusion."[10] We are also thankful for Leupold's perception that, here "We have a passage that applies to the entire Messianic time from beginning to end."[11]
God's fighting against those nations that oppose his will and oppress his people shall never cease throughout the dispensation. Although using one wicked nation to destroy another; God nevertheless eventually judges and destroys all wickedness, being restrained only by his benevolent purpose of the work of redemption proceeding throughout the temporal era till the second coming, at which time the work shall have been concluded, and the judgment of all the earth will occur.

Verse 4
"And his feet shall stand in that day upon the mount of Olives, which is before Jerusalem on the east; and the mount of Olives shall be cleft in the midst thereof toward the east and toward the west, and there shall be a very great valley; and half of the mountain shall remove toward the north, and half of it toward the south."
The Premillennial school of interpreters see in this some tremendous upheaval at the end of time and the Second Coming of Christ; but our view is that God in the person of Christ has already touched his feet down upon the mount of Olives. Not only was Jesus a frequent guest in the home of Mary, Martha, and Lazarus at Bethany (on mount Olivet), but his ascension into heaven (at least upon one occasion) was from the mount of Olives (See Luke 24:50,51, and Acts 1:12). That event, with all of its implications, is a sufficient fulfillment of the wonder foretold here. Of course, there was no physical earthquake; but the spiritual earthquake which occurred in that event was surpassingly great enough to qualify as the fulfillment.

Added to this is the fact of a tremendous earthquake being always associated with the Second Coming, which, as far as we know may be literal, and remembering that both events are in the prophet's view, the meaning is plain.

"Shall be cleft in the midst ... A very great valley ..." We see in this the grand cleavage of the entire human race as achieved in the preaching of the gospel of Christ. "The very great valley" that separates between them is that "impassable gulf" dividing the saved from the lost (Luke 16:26).

All of the speculation about Jesus returning the second time to stand upon the mount of Olives belittles what he did in the first advent when there he planted his feet before ascending into heaven. The passage needs no further fulfillment.

Notice too the result of Jesus' standing on the mount of Olives, as outlined in the next verse.

Verse 5
"And ye shall flee by the valley of my mountains; for the valley of the mountains shall reach unto Azel; yea, ye shall flee, like as ye fled from before the earthquake in the days of Uzziah king of Judah; and Jehovah my God shall come, and all the holy ones with thee."
"And ye shall flee ..." Here is the secret of how "the residue of the people were not cut off" (Zechariah 14:2). They would escape through flight, a possibility envisioned here as being opened up by the mighty earthquake and the splitting of the mountain. Did it happen? Indeed so. Josephus recounts the amazing, unnecessary, and incredible withdrawal of Cestius Gallus in the siege of Jerusalem, stating that, "Upon his besieging Jerusalem, he retreated from the city without any just occasion in the world."[12] Of course, it was during that interval that every Christian, having heeded Jesus' warning, had opportunity to escape and flee. It was indeed an earthquake that opened up a way of escape. In this there is also a pledge that in the great holocaust that shall conclude our age, not a single Christian shall be lost.

"Earthquake... in the days of Uzziah ..." The exact date of this earthquake is not known; but it is mentioned in Amos 1:1; and Josephus describes it as a supernatural occurrence that interrupted Uzziah's presumptuous usurpation of the priestly function by going into the sanctuary to offer incense:

"A great earthquake shook the ground ... a rent was made in the temple ... leprosy seized upon the king immediately ... Before the city at a place called Eroge, half the mountain broke off from the rest on the west, and rolled itself four furlongs and stood still at the east mountain. The roads, as well as the king's gardens, were spoiled by the obstruction."[13]
As Whiston declared, "There seems to have been some considerable resemblance between these historical and prophetic earthquakes."[14]
That this earthquake is identifiable with the final judgment appears in the fact of that earthquake in Uzziah's day having been a judgment upon him for presumptuous sin; and Zechariah immediately made that clear by the words:

"And Jehovah my God shall come, and all the holy ones with thee ..." Significantly Jesus Christ himself in the Matthew parallel made certain reference to the final judgment:

"Then shall appear the sign of the Son of man in heaven: and then shall all the tribes of the earth mourn, and they shall see the Son of man coming on the clouds of heaven with power and great glory. And he shall send forth his angels with a great sound of a trumpet, and they shall gather together his elect from the four winds, from one end of heaven to the other (Matthew 24:30,31)."

"And all the holy ones with thee ..." "The holy ones are the angels."[15] Many New Testament passages associate the "holy ones" or angels with the Second Coming of Christ, as in Matthew 13:41,49, and 2 Thessalonians 1:7.

"With thee ..." The change to the second person here is no problem. It is simply the manner in which the prophets wrote. See under Zechariah 14:3, above.

To make the connection between this passage and Matthew 24 even more certain, it should be recalled that when Jesus spoke the remarkable words recorded in Matthew 24, that he did so sitting upon the mount of Olives, the very mountain so prominent in this passage (Matthew 24:3); add that to the fact of this passage in Zechariah's being one of only two places where the mountain is mentioned in the Old Testament (the other being Ezekiel 11:23), and named only in this place. From all this, it is clear enough that Jesus interpreted this passage as teaching the same thing that he taught in Matthew 24.

Verse 6
"And it shall come to pass in that day, that there shall not be light; the bright ones shall withdraw themselves: but it shall be one day which is known unto Jehovah; not day and not night; but it shall come to pass that at evening time there shall be light."
Scholars complain that the text here "appears to be damaged and is very puzzling";[16] but we are sure that the best chance of understanding it lies in the acceptance of what has descended to us through so many centuries, and not in the acceptance of the wild guesses of those who subjectively try to imagine what the prophet wrote or should have written. As Watts correctly noted, "The various parts are not mentioned in the order of their occurrence."[17] Here, as in Matthew 24, we have a montage of events connected with the total time between the two Advents of Christ. No one can be sure, in some instances, of the particular time indicated, other than the general inclusion of all in the times of Messiah.

"These words have been interpreted from time immemorial in very different ways."[18] To us, the most reasonable interpretation is that which sees the whole passage as a "figurative description of the fortunes of the Church militant."[19] "Not day" and "not night," simply means that Satan will be able to confuse many people. The demarcation between truth and error shall not always be distinct. "The bright ones shall withdraw themselves" speaks of the failure of those very institutions which should be teaching people the truth, but yet are teaching them error. Universities, churches, and many other institutions fill the bill on this perfectly. The vial of God's wrath shall be poured upon the sun itself (Revelation 16:8), so that it scorches men instead of illuminating them. See the extended comment on this in my commentary on the Book of Revelation.

"At evening time, there shall be light, ..." At the close of the Gospel Age, the truth shall at last be clearly visible to all men. In the meanwhile, "we must through great tribulation enter into the kingdom of God" (Acts 14:22).

"One day which is known unto Jehovah ..." As Deane observed, "This suggests what Jesus said in Matthew 24:36."[20]
However, throughout the Scriptures such events as the sun's becoming as sackcloth of hair, and the moon becoming as blood, and the stars falling, and mighty earthquakes, and removal of mountains and islands are everywhere associated with the "last days"; and while these things certainly have a spiritual and symbolical meaning for all the generations of the Christian era, it should be remembered that a final fulfillment of such things may definitely occur in a most literal manner. There is every reason to believe that our earth shall be involved in some kind of cataclysmic disaster that shall conclude the era; and we claim no capability whatever for ascertaining exactly what it may be. The extensive references to this throughout the Bible are so numerous that no effort to present them all and comment upon them will be attempted here. One passage in Hebrews will suffice, in which the Word of God affirms that:

Yet once more will I make the earth to tremble, and not the earth only, but the heavens also. And this word "Yet once more," signifies the removing of those things which are shaken, as of things that have been made, that those things which are not shaken may remain (Hebrews 12:26,27).

We believe that same thought is included in this passage of Zechariah.

Verse 8
"And it shall come to pass in that day, that living waters shall go out from Jerusalem; half of them toward the eastern sea, and half of them toward the western sea: in summer and winter shall it be."
Here we are on safe ground. Christ only is the source of "living water" as he himself stated in John 7:37-39, where the Holy Spirit which the Father would send was firmly identified as "the living water." That Spirit came on Pentecost, making "that day" here to be nothing other than the times of the Christ, our present era, the Christian dispensation.

"Eastern sea ... western sea ..." These are symbolical references to the universal, worldwide sweep of the Christian religion.

"In summer and winter ..." There shall never be any cessation of the preaching of Christ and the benefits of serving him. As Paul said to Timothy, "Be urgent in season and out of season" (2 Timothy 4:2).

Robert C. Dentan's comment that, "The provision of an adequate supply of water in a land in which the water supply was a chief problem,"[21] is connected with what is mentioned here is amazing. The physical water supply of any country cannot be indicated by an expression such as "living water." Jesus' conversation with the woman at the well (John 4) made that eternally clear.

Verse 9
"And Jehovah shall be king over all the earth: in that day shall Jehovah be one, and his name one."
The triumph of God through Christ in the eradication of the gross paganism that corrupted ancient peoples is stated here. "The influence of Deuteronomy 6:4 is seen here, although, `his name one,' does not appear there in so many words."[22] "The scope of this verse is universal. It asserts that Yahweh shall be king over, not merely the whole of Palestine, but all the earth."[23] There are many, of course, who do not believe that God through Christ now rules over the earth; but that error is due solely to their misunderstanding of what the kingship of God really means. At this very moment, all who desire salvation in the name of Christ may receive it, if they will. In the whole dispensation, however, God allows the free exercise of the human will; and the fact of many willing to disobey God and his commandments in no way denies or prevents the rule of God. "All authority in heaven and upon earth" at this very moment is firmly in the hands of the Lord Jesus Christ (Matthew 28:18-20).

Verse 10
"All the land shall be made like the Arabah, from Geba to Rimmon south of Jerusalem; and she shall be lifted up, and shall dwell in her place, from Benjamin's gate unto the place of the first gate, and from the tower of Hananel unto the king's winepress."
Under the figure taken from a period of Jerusalem's former security, before its devastation by the Babylonians, the safety and security of God's church throughout the ages are indicated. There would appear to be no promise of any kind that literal Jerusalem shall ever be lifted up in the whole world.

The places named here cannot be certainly identified, and they are not important anyway. They evidently embrace the entire dimensions of Jerusalem and the land of Palestine. The passage refers to the prosperity and success of the kingdom of Christ throughout history. "Thus Zechariah represents the growth and stability of the church of God by the figure of the earthly city Jerusalem."[24] As to the question of Zechariah's understanding the full import of this prophecy, we may be reasonably sure that he did not, and that he thought the reference was solely to the earthly fortunes of the literal city. See 1 Peter 1:10-12.

Verse 11
"And men shall dwell therein, and there shall be no more curse; but Jerusalem shall dwell safely."
All that was said under Zechariah 14:10 applies equally here. "And there shall be no more curse ..." The addition of this line seems to point even beyond the earthly sojourn of the church of God; because the total absence of any curse appears to be uniquely associated with that eternal city that cometh down from God out of heaven. "And there shall be no curse any more" (Revelation 22:3). Such a situation will prevail all over the earth only in the times of the final glory of God's people. Higginson understood the condition prophesied here thus: "All things will have returned to a state of primitive perfection. The picture is ideal."[25]
Verse 12
"And this shall be the plague wherewith Jehovah will smite all the peoples that have warred against Jerusalem: their flesh shall consume away while they stand upon their feet, and their eyes shall consume away in their sockets, and their tongue shall consume away in their mouth."
This horrible plague was prophesied as the fate of all who "warred against Jerusalem," these being the enemies of God. The New Testament does nothing to soften the dreadful picture of what shall eventually befall all who make themselves enemies of God. That the language here is figurative seems certain, as are the "lake of fire and brimstone," "the outer darkness," "the river of blood," etc., which are some of the expressions used to describe the ultimate reward of all such persons in the New Testament.

Verse 13
"And it shall come to pass in that day, that a great tumult from Jehovah shall be among them; and they shall lay hold every one on the hand of his neighbor, and his hand shall rise up against the hand of his neighbor."
Both the previous verse and this one are descriptive of the ultimate and final apostasy of the whole human race which shall issue in the eternal judgment, being preceded by a time of anarchy, chaos, and universal destruction, in which the "cities of the nations" shall fall. (Revelation 16:19). Revelation 18 is a further elaboration of the same situation.

This verse describes what the "plague" of Zechariah 14:12 actually is. It is the ultimate appearance of the kind of society that inevitably results when God's will is almost totally rejected on earth. When the rebellious rulers of earth's kingdoms shall succeed in the near-destruction of every vestige of religion from the earth (even the accommodative religion characteristic of the apostasy), they shall suddenly discover what such a world really is. Then will come the wailing of the kings and the mighty men who sorrow and grieve for all of the wretched disasters that have fallen upon them. That is when they will cast dust upon their heads and lament for that which they themselves had effectively destroyed. (Revelation 18). As the prophet said a few lines earlier, "In the evening time, there shall be light!" God will finally permit this rebellious humanity gone berserk against the will of God, and steering a collision course with disaster, to discover just what serving the devil actually means.

Verse 14
"And Judah shall also fight at Jerusalem; and the wealth of all nations round about shall be gathered together, gold, and silver, and apparel in great abundance."
This is one of the most astonishing passages in the Old Testament. Although classified as "ambiguous"[26] by scholars, based upon the fact that the Hebrew word here rendered "at" (Judah shall fight at Jerusalem) may also be accurately rendered "against."[27] Although practically all of the current scholars insist that the passage means that Judah will fight in Jerusalem, we strongly believe that the RSV and the Douay Versions of this verse are correct: "And even Judah shall fight against Jerusalem."

"Jerusalem" signifies either all of the literal Jews, as used in some statements, or all of the people of God's church in other passages. "Judah" is not needed as an additional symbol used in connection with "Jerusalem" to mean the church. Therefore, "Judah" in this passage has reference to the secular, fleshly Israel, particularly that segment of Abraham's posterity who rejected Christ and have carried on a relentless war against Christianity ever since. That warfare is exactly what Zechariah prophesied here. Furthermore, this interpretation harmonizes perfectly with the revelation of Zechariah 12:2, in which the "cup of reeling" which destroys the enemies of the true Jerusalem (the church), falls likewise upon Judah, revealing Judah in that passage, as in this, as an enemy of God and his holy church. At any rate, that is what Judah has consistently been now for a period approaching two millenniums, and we believe that astounding truth is exactly what Zechariah here prophesied; and it will take something besides an alternate translation of a Hebrew word to destroy that conviction. Even if the alternate rendition (as in the ASV) is allowed, it still falls short of presenting Judah as a helper of the holy Jerusalem.

This understanding of the place is very old. The Catholic Bible translates it: "Even Juda shall fight against Jerusalem"; and the footnote explains it thus: "The carnal Jews and other false brothers shall unite in persecuting the church."[28]
"Gold... silver ... apparel ..." These elements of wealth are here represented as buttressing Judah's fight against Jerusalem, all three of them being precisely the type of wealth characteristic of carnal Jews throughout history.

Verse 15
"And so shall be the plague of the horse, of the mule, of the camel, and of the ass, and of all the beasts that shall be in those camps, as that plague."
The meaning here is that the animal kingdom along with the human race shall receive the destruction that "cometh upon the children of disobedience." Man's wickedness shall ultimately succeed, not merely in accomplishing his own destruction, but also that of his environment, and that of the lower creations as well as his own.

Verse 16
"And it shall come to pass, that everyone that is left of all the nations that came against Jerusalem shall go up from year to year to worship the King, Jehovah of hosts, and to keep the feast of tabernacles."
"Everyone that is left ..." is a reference to the survivors from repeated judgmental destructions that shall mark the progress of the holy church throughout the ages of her probation, during which time the forces of evil align themselves repeatedly against Christ and his church, suffer the inevitable judgment that Jehovah brings upon the persecutors, with the consequent destruction or humiliation of the evil powers. It is the survivors of those wicked powers who are envisioned here as accepting the gospel of Christ and keeping the duties and ordinances of his church.

"The feast of tabernacles ..." The three great feasts of the Jews were Passover, Pentecost, and Tabernacles. (The feast of Lights was added after the Macabbean wars.) Tabernacles was the feast which the Jews celebrated in memory of their forty years wandering in the wilderness, that experience coming in time to stand for the Church's probation throughout the Christian dispensation. The Jewish wanderings were "on the way to the promised land"; The Christian's wanderings are "on the way to heaven." What is said here must be applied totally to that "Jerusalem which is above," the church of Jesus Christ. The language is metaphorical and simply means that all nations of the earth shall yield a harvest of souls unto Jehovah, and that these shall accept Jesus Christ and dutifully observe the teachings and ordinances applicable under his supreme authority.

Any literal acceptance of this verse as a pledge that God will destroy the whole world except a remnant of Jews in every nation, and that the entire physical earth shall journey three times a year to physical Jerusalem to live in tents for a week must be accounted as a preposterous misunderstanding.

There is nothing in the last 2,000 years that resembles a fulfillment of this prophecy, except the repeated triumph of Christ and his gospel in those very lands which once were pagan enemies of the Lord. This verse is a pledge that it will continue to be so.

Verse 17
"And it shall be, that whoso of all the families of the earth goeth not up to Jerusalem to worship the King, Jehovah of hosts, upon them there shall be no rain. And if the family of Egypt go not up, and come not, neither shall it be upon them; there will be the plague wherewith Jehovah will smite the nations that go not up to keep the feast of tabernacles."
"There shall be no rain ..." Literal rain cannot be the subject here; the word is used metaphorically. Christ himself took special precautions to destroy the old Jewish prejudice that God sent his rain only upon the righteous, saying:

"The Father... maketh his sun to rise on the evil and the good, and sendeth rain on the just and the unjust" (Matthew 5:44).

Of course, in the history of Israel, there had indeed been a special providence of God in withholding rain from Israel during the idolatrous times of Ahab; but the miraculous interposition on the part of the Father, attempting to rescue Israel from the head-long plunge into idolatry, did not change the eternal law of God.

Therefore, we must look for some ether meaning here; and it is not far to seek. Rain stands for the precious showers of God's grace upon his people. And the full impact of these verses is that it is available nowhere else in the universe except in Jesus Christ our Lord. "The Father... hath blessed us with every spiritual blessing in the heavenly places in Christ" (Ephesians 1:3).

What has this to do with "the feast of tabernacles?" That feast was the response of the Old Israel to the blessing and commandment of God; but the Old Israel is no more. God divorced her in the days of Hosea and has married another, the New Israel is Christ; and in this passage the duties of the Old Israel are mentioned as typical of those of the New Israel. After all, the mention of those specific obligations of the New Israel could not have been understood until "the fullness of time"; hence the necessity of speaking about them in terms of the Old.

Verse 19
"This shall be the punishment of Egypt, and the punishment of all the nations that go not up to keep the feast of tabernacles."
"Punishment of all the nations ..." By this, the prophet makes it clear that the word "Egypt" was used as a "type" of all the peoples of the earth who forget God and heed not his mercies. It was an especially appropriate type, because it had been Egypt which reduced the people of God to slavery, committed genocide against them, and subjected them to cruel and inhumane treatment. Also, Egypt was the first head of the great Seven-headed Scarlet Beast symbolizing the opposition of an evil world to the will of God (Revelation 13). Another good reason lay in the fact that Egypt was not particularly dependent upon ordinary rain, as the Nile river was the source of its agricultural life. This compels a metaphorical understanding of "rain."

Verse 20
"In that day shall there be upon the bells of the horses, HOLY UNTO JEHOVAH; and the pots in Jehovah's house shall be like the bowls before the altar."
One of the truly marvelous revelations of Hebrew prophecy is this: THERE IS A NEW MEANING OF WHAT IS SACRED in the religion of Christ. The words here listed as being "upon the bells of the horses" was exactly the inscription engraved upon a plate of pure gold on the turban of Aaron the High Priest (Exodus 28:36-38).

"Holy unto Jehovah" was thus in the life of Israel reserved for the highest and holiest position and function imaginable ... on the turban of the loftiest spiritual dignitary of the nation and its representative before God.[29]
What could a thing like this signify? Many illuminating comments have been made regarding this:

"The affixing of this inscription on the trappings of horses signified that the commonest things shall become holy; all things that men use for work, profit, or ornament shall be consecrated to the service of God.[30] In that day, everything that pertains to the kingdom of God will be holy. The war horses will have been cut off from Jerusalem (9:10); therefore, the figure here is that instead of these being for war, they will be consecrated to a nobler service.[31] The old distinction between sacred and secular will have been abolished. Everything will have become holy because it will be dedicated to a holy purpose.[32] The artificial distinction between the sacred and the secular will be broken down; and everything, even the most common things, such as kitchen utensils, will be recognized as sacred, because all of life is sacred.[33]
E. Stanley Jones, a popular writer in the first half of this century, pointed out that Christianity greatly expanded the view of what is sacred or not sacred, many ancient errors being denied: (1) There is no sacred sex ("neither male nor female in Christ"). (2) There is no sacred language (the many "tongues" of Pentecost). (3) There is no sacred place ("neither in this mountain nor in Jerusalem"). (4) There is no sacred dress, or clothing (all are clothed in the righteousness of Christ). (5) There is no sacred occupation ("Whatsoever good things each one doeth, the same shall he receive again from the Lord, whether he be bond or free"). Remember the inscription on the bells of the horses!

Verse 21
"Yea every pot in Jerusalem and in Judah shall be holy unto Jehovah of hosts; and all they that sacrifice shall come and take of them, and boil therein: and in that day there shall be no more a Canaanite in the house of Jehovah of hosts."
We believe that the purpose here is to show that even those vessels (pots) once excluded from the lists of the sacred, shall in the new age be as holy as the "bowls before the altar" (Zechariah 14:20). Such a conclusion as that of Mitchell, supposing that the pots were much more numerous than the bowls, and from this concluding that the verse teaches a vast "increase in the number of worshippers,"[34] while true enough as an abstract principle, would seem, nevertheless, to have no connection whatever with this passage. Numbers do not appear here at all; the subject is "holiness."

"There shall be no more a Canaanite in the house of Jehovah of hosts ..." The word "Canaanite" is of special interest. (See the full comments on this in my commentary on the minor prophets, vol. 2, p. 198.) The word means "trafficker," especially a crooked and deceitful one. It was a derogatory word used of the pagan population driven out of Palestine and supplanted by the Jews, who in time, also became "Canaanites" (Hosea 12:7). It stands for any wicked, profane, and idolatrous person.

"In the house of Jehovah of hosts ..." The Jewish temple, symbolical of Jehovah's house, became infested with Canaanites, as witnessed by the double cleansing of the temple by Jesus Christ who drove the money-changers out of it, both at the beginning and at the end of his personal ministry on earth. Thus, "Canaanite in the house of Jehovah" stands for any person who prostitutes sacred calling, office, or position for selfish, evil, and unholy purposes.

Such shall not be in "the house of Jehovah!" But how can it be prevented? Historically, the Canaanites have been an eager, ingenious, skillful breed of schemers; and there are many instances in which they have revived the abuses of the secular temple in Jerusalem. They have sold indulgences, prayers to get people out of purgatory, prescribed "penance" for the forgiveness of sins, etc., etc. But in spite of flagrant violations by those who mistakenly suppose themselves to be "in the house of Jehovah of Hosts," it must ever be true that Canaanites are not in the Lord's house at all. Wherever one discovers them, it is not in the house of the Lord. The Lord keeps his house. The Lord knoweth them that are hi own; and he never makes a mistake.

Preachers who are primarily purveyors of the word of God for money are the true Canaanites of this current era; and the suspicion is fully justified that there are many who fall into this category.

This verse concludes this "most Messianic" of the prophecies." A careful study of the last six chapters is all that is needed to assure on of their authenticity and true identity as the word of the Lord. No imposter, editor, redactor, interpolator, or glossator could ever, in thousand years, have produced such a masterpiece of prophecy as that which concludes Zechariah. No wonder, Christ and the holy apostles turned her again and again for prophecies bearing upon the epic ministry of the Son of God. Blessed be the name of the Lord; and Blessed be the WORD of th LORD.

